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Chapter II: Noach (Gen. 6:9–11:32) 
 
Essay 2. The sin of Noah 
 

אִישׁ צַדִּיק תָּמִים", כָּל מֵאָה וְעֶשְׂרִים שָׁנָה הָיָה נוֹטֵעַ אֲרַזִים וּמְקַצְּצָן וְאָמְרִין לֵיהּ לָמָּה כְדֵין,    "אֵלֶּה תּוֹלְדֹת נֹחַ נֹחַ   מִדְרָשׁ

גַּבְרָא   דְּהַאי  בֵּיתָאמַבּוּלָא לָא אָתֵי אֶלָּא עַל    אָתֵיאָמַר לְהוֹן כָּ˂ אָמַר מֶרִי דְעָלְמָא דְּהוּא מַיְיתֵי מַבּוּלָא עַל עַלְמָא, אָמְרוּ אִי  
   עכ"ל.

  
There is a Midrash on the verse, “This is the line of Noah: Noah was a righteous man; 

he was blameless in his age.” 

All one hundred and twenty years, Noah would plant cedars and chop 
them down [for timber]. They said to him: “Why are you doing this?” He said 
to them: “So said the Master of the world, that He is bringing a flood upon the 
world.” They said to him: “If He brings a flood, it will come only upon the 
house of that man [i.e., upon Noah himself]!” 

- Gen. Rabbah 30:7 
 

דְעוּ שֶׁעָבְרוּ עַל הַמִּצְווֹת וְחָטְאוּ וְהִקְשׁוּ הַמְּפָרְשִׁים דְּהַדְּבָרִים הָאֵלֶּה אֵין לָהֶם שַׁחַר, הֵיאַ˂ יאֹמְרוּ דְּבָרִים כָּאֵלֶּה בַּאֲשֶׁר הֵמָּה יָ 
הַר פָּרָשָׁה זוֹ שֶׁנֹּחַ חֵטְא וֹוְיֵשׁ לוֹמַר דְּאִיתָא בְּז  מַבּוּלָא יָבוֹא עַל נֹחַ וְעַל בָּנָיו.  אִי אָתֵיתָם וְנֹחַ אִישׁ צַדִּיק הָיָה, וּמַדּוּעַ  וֹבְּנַפְשׁ

רָה כְּמוֹ שֶׁעָשָׂה מֹשֶׁה, וּמִשּׁוּם הָכִי נֶעֱנָשׁ שֶׁנִּקְרָא הַמַּבּוּל עַל שְׁמוֹ דִּכְתִיב "כִּי־מֵי נֹחַ זאֹת  ישֶׁלּאֹ הִתְפַּלֵּל עַל דּוֹרוֹ לְבַטֵּל הַגְּזֵ 
   ד וּבְמִי לִתְלוֹת וְעיי"ש. וֹאֲבָל אִיכָּא מַאן דְּאָמַר נָמֵי הָתָם שֶׁמֹּשֶׁה הָיָה לוֹ זְכוּת אָבוֹת לִתְלוֹת בּוֹ וְנֹחַ לאֹ הָיָה לוֹ מִמִּי לִלְמ לִי",

 
The commentators raise a difficulty with these ideas, which have no substance. How 

do they say such things, given that the people of Noah’s generation were fully aware that they 
had transgressed the commandments and sinned, whereas Noah himself was a righteous 
man. If so, why would a flood come upon Noah and his family? 

One could say, as it is taught in the Zohar on this parasha, that Noah sinned by failing 
to pray on behalf of his generation to annul the decree, as Moses later did.1 Because of this, 
Noah was punished, and the Flood was called by his name, as it says, “For this to Me is like 
the waters of Noah.”2  

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays are at https://zstorah.com  
1 Zohar I:67b. 
2 Isaiah 54:9. 
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However, there is another view in the Zohar that says Moses had the merit of the 
Patriarchs to rely upon, while Noah did not have anyone from whom to learn or upon whom 
to rely.3 See further discussion there. 

  
תָּה שֶׁאֵינוֹ מִתְפַּלֵּל וְאַדְרַבָּא עוֹשֶׂה וְאִם כֵּן יֵשׁ לוֹמַר שֶׁדּוֹרוֹ שֶׁל נֹחַ הָיוּ סוֹבְרִים שֶׁנֹּחַ הָיָה לוֹ לְהִתְפַּלֵּל עֲלֵיהֶם שֶׁלּאֹ יֵאָבְדוּ, וְעַ 

כְּמוֹ שֶׁשָּׁלַח מָרְדְּכַי    צּוּל,יבָה לְהָגֵין עָלָיו וְאֵינוֹ חוֹשֵׁב כְּלוּם אִם יִהְיוּ נֶאֱבָדִים, רָאוּי הוּא לָמוּת לְבַדּוֹ וְכָל הָעוֹלָם יִהְיֶה נִ יהַתֵּ 
בִּזְמַן שֶׁהַצִּבּוּר שָׁרוּי בְּצַעַר, אַל יאֹמַר אָדָם: אֵלֵ˂ לְבֵיתִי וְכוּ' וְשָׁלוֹם עָלַיִ˂   "אִם־הַחֲרֵשׁ תַּחֲרִישִׁי" וְכוּ', וְעוֹד אָמְרִינַן לְאֶסְתֵּר

 נַפְשִׁי וְכוּ', וְאִם עָשָׂה כֵן לאֹ יִרְאֶה בְּנֶחָמַת צִבּוּר וְכוּ'.
 
If so, it can be suggested that Noah’s generation believed that Noah should have 

prayed for them so they would not be destroyed. Now that he was not praying for them—
instead, he was building the ark to protect himself and showed no concern for whether they 
would perish—they thought it would be fitting for him to die alone while the rest of the world 
would be saved. This is similar to Mordechai’s message to Esther, “If you keep silent at this 
time, relief and deliverance will come to the Jews from another quarter, while you and your father’s 
house will perish.”4  

It is also said, “At the time that the community is in distress, a person should not say, 
“I will go to my home and I will eat and drink, and peace be upon you, my soul.” If he does so, 
he will not see the consolation of the community.5 

 
אֵינוֹ מוֹחֶה שֶׁהוּא נִתְפַּס עַל בְּנֵי וּמִכָּל שֶׁכֵּן הָכָא שֶׁהוּא הָיָה יָכוֹל לְהִתְפַּלֵּל וְלאֹ הִתְפַּלֵּל, וַהֲרֵי זֶה דּוֹמֶה לְמִי שֶׁיָּכוֹל לִמְחוֹת וְ 

מִחְיָה וּכְסוּת    הֶםבְּכֹהֵן גָּדוֹל לְפִי שֶׁלּאֹ הִתְפַּלֵּל עַל דּוֹרוֹ הָיָה בְּסַכָּנָה לְפִיכָ˂ אִימּוֹתֵיהֶן שֶׁל כֹּהֲנִים מְסַפְּקוֹת לָ   וְכֵן מִצִּינוּ  .עִירוֹ
מַבּוּלָא לָא אָתֵי    אִי אָתֵי שִׁיבִין לוֹ  כְּדֵי שֶׁיִּתְפַּלְּלוּ עַל בְּנֵיהֶם שֶׁלּאֹ יָמוּתוּ, דְּהָכִי אָמְרִינַן הַתָּם לְחַד לִישְׁנָא, וּמִשּׁוּם הָכִי הָיוּ מְ 

  גַּבְרָא. הוּאדְּהַ  בֵּיתָאאֶלָּא עַל 
 
This is all the more so in this case, where Noah could have prayed but did not. This is 

similar to someone who could protest wrongdoing but does not do so, as they are then held 
accountable for the actions of their city.  

Likewise, we find, in Makkot 11a, that the High Priest, who did not pray for his 
generation, was endangered. That is, the High Priest should have prayed that no involuntary 
manslaughter should occur. Someone who accidentally killed another could flee to a city of refuge, 
where he would be safe from the relatives of the deceased, and he would have to remain there until 
the High Priest died. This is why the mothers of the priests would provide food and clothing 
for those who had fled to cities of refuge, so they would pray for the lives of their sons, instead 
of praying for the High Priest to die. Why would a prayer against the life of the High Priest be 
effective? Because of his own share of the blame for the involuntary manslaughter, for not having 
prayed for the generation. Thus it is said there in the Gemara, according to one interpretation. 

 
3 Zohar I:68a. 
4 Esther 4:14. 
5 Ta’anit 11a. 
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Therefore, [Noah’s generation] responded to him, saying, “If He brings a flood, it will 
come only upon the house of that man [i.e., Noah himself],” implying that Noah’s lack of prayer 
for his generation made him responsible for any punishment that might occur. 

 
רוּץ מַסְפִּיק,  יבּוֹ זֶה אֵינוֹ תֵּ אֲבָל עֲדַיִן קָשֶׁה לָמָּה בֶּאֱמֶת לאֹ הִתְפַּלֵּל נֹחַ עַל בְּנֵי דּוֹרוֹ, וְאַף אִם לאֹ הָיָה לוֹ זְכוּת אָבוֹת לִתְלוֹת  

מַה שֶׁאֵין כֵּן עַתָּה שֶׁלּאֹ   וֹן,בֶּלֶת אָז לאֹ הָיָה לוֹ שׁוּם חֵטְא וְעָ וּ שֶׁסּוֹף סוֹף הָיָה לוֹ לְהִתְפַּלֵּל סְתָם, וְאִם לאֹ תִּהְיֶה תְּפִלָּתוֹ מְק
  לְחִזְקִיָּהוּ מַאי דְּמִפַּקְּדַתְּ הֲוָה לָ˂ לְמֶעְבַּד וּמַאי דְּבָעֵי קָדוֹשׁ בָּרוּ˂ הוּא לֶיעְבֵּיד.  דְּאָמַר לֵיהּ יְשַׁעְיָהוּהִתְפַּלֵּל, וְכִדְאָמְרִינַן בִּבְרָכוֹת  

 
However, it is still difficult to understand why Noah indeed did not pray for the people 

of his generation. Even if he did not have the merit of the Patriarchs to rely upon, this is not 
a sufficient excuse, as he still should have prayed regardless. If his prayer would not be 
accepted, then he would not bear any sin or guilt for their fate, which is not the case now that 
he didn’t pray at all.  

This is similar to what is said in tractate Berachot 10a, where Isaiah told Hezekiah that 
he was being punished because he didn’t marry. Hezekiah responded that he avoided this because 
he foresaw that his offspring would be wicked. Isaiah answered, “What you are commanded to 
do, you must do; and what the Holy One, Blessed be He, wishes to do, He will do.” 

 
רַבָּה בִּבְרֵאשִׁית  דְּאִיתָא  הַזְּנוּת  וְיֵשׁ לוֹמַר  מִן  חוּץ  אֲפִיָּה  מַאֲרִי˂  הַכֹּל הקב"ה  עַל  הֵנָּה",  טֹבֹת  "כִּי  פָּסוּק  וְאֶפְשָׁר  .  וְכוּ'  עַל 

ר אֶת הָרַחֲמִים אַף לְאַחֵר שֶׁנִּתְמַלֵּא  וֹהקב"ה שֶׁיִּזְכּנַת הַתְּפִלָּה הוּא לְהִתְפַּלֵּל לְ ושֶׁמִּשּׁוּם הָכִי לאֹ הִתְפַּלֵּל נֹחַ עֲלֵיהֶם לְפִי שֶׁעִקָּר כַּוָּ 
רוֹת שֶׁבֵּין יוֹן גֶּזֶל שֶׁהֵם עֲבֵ וֹן זֶה שֶׁאֵינוֹ רוֹצֶה לְהַאֲרִי˂ אַפּוֹ אֵין מָקוֹם כְּלָל לִתְפִלָּה, וּמִכָּל שֶׁכֵּן שֶׁהָיָה בָּהֶם אַף עָ וּבְעָ   ,סְאָתָם

   רוֹ שֶׁהַתְפִלָּה אֵינָהּ מוֹעֶלֶת בָּהֶם כְּלָל.יאָדָם לַחֲבֵ 
 
It can be said, as is brought in Bereishit Rabbah (26:10) on the verse, “that the sons of 

G-d saw the daughters of men that they were fair; and they took them wives, whomsoever they 
chose.”6 The Midrash there says that the Holy One, Blessed be He, is patient with all sins, 
except for sexual immorality. It’s possible that because of this, Noah did not pray for them, 
because the main purpose of prayer is to appeal to the Holy One, Blessed be He, that He 
should remember mercies, even when the measure [of sin] is full. For this sin of sexual 
immorality, He does not want to be patient, and there’s no place for prayer at all.  

Moreover, the people of Noah’s generation were also guilty of robbery, which is a sin 
between individuals, and prayer does not help with such sins. Thus, Noah refrained from 
praying on their behalf. 

 

 
6 Gen. 6:2. 
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"כִּי־מֵי נֹחַ זאֹת לִי", דְּקָשֶׁה טוּבָא מָה רָאָה הַכָּתוּב לִתְלוֹת אֵלּוּ הַשְּׁבוּעוֹת זוֹ עִם זוֹ "כִּי־מֵי נֹחַ   וּבְעִנְיָן זֶה יְבוֹאַר פְּשָׁט הַפָּסוּק
וּמַה קֶשֶׁר יֵשׁ לָהֶם יַחַד וְעִם סוֹף הַפָּסוּק "כִּי הֶהָרִים יָמוּשׁוּ וְהַגְּבָעוֹת תְּמוּטֶנָה".    . זאֹת לִי" וְכוּ' "כֵּן נִשְׁבַּעְתִּי מִקְּצֹף עָלַיִ˂" וְכוּ'

אָמַר אַבְרָהָם לִפְנֵי הקב"ה מָה אַתְּ מַעֲרִים עַל    עַל פָּסוּק "הֲשֹׁפֵט כׇּל־הָאָרֶץ לאֹ יַעֲשֶׂה מִשְׁפָּט",  וְיֵשׁ לוֹמַר דְּאִיתָא בְּמִדְרָשׁ
שֶׁמָּא מַבּוּל שֶׁל מַיִם אִי אַתָּה מֵבִיא מַבּוּל שֶׁל אֵשׁ אַתָּה מֵבִיא אִם כֵּן לאֹ    .לָעוֹלָםהַשְּׁבוּעָה, נִשְׁבַּעְתָּ שֶׁאֵין אַתָּה מֵבִיא מַבּוּל  

  . יָצָאתָ יְדֵי שֶׁבּוּעָה עכ"ל
 
In this context, we can understand the verse, “For this to Me is like the waters of 

Noah.” For it is very difficult why Scripture saw fit to connect these oaths with each other, 
“For this to Me is like the waters of Noah: As I swore that the waters of Noah 
would nevermore flood the earth, so I swore that I will not be angry with you or rebuke you.” 

Also, what is the connection between [these two oaths] and the end of the thought, as 
presented in the next verse, “For the mountains may move and the hills be shaken, but My 
kindness shall never move from you, and My covenant of peace shall not be shaken—said the 
L-rd, Who takes you back in love.”7 It can be said what is brought in a Midrash on the verse, 
“Shall not the Judge of all the earth deal justly?”8 

Abraham said before the Holy One, Blessed be He, “Are You seeking to 
evade Your oath? You swore that You would not bring a flood of water to the 
world. Perhaps You will not bring a flood of water, but You will bring a flood 
of fire? If so, You have not fulfilled your oath.” 

- Gen. Rabbah 49:9 
 

אֵינָהּ כְּלוּם כְּשֶׁיִּשְׂרָאֵל חַס   וְהִנֵּה בַּשְּׁבוּעָה שֶׁנִּשְׂבַּע הקב"ה לַאֲבוֹת שֶׁלּאֹ לְכַלּוֹת אֶת יִשְׂרָאֵל יֵשׁ מָקוֹם לוֹמַר שֶׁהַשְּׁבוּעָה הָזוּ 
לאֹ נָדַר, וּכְמוֹ שֶׁבֶּאֱמֶת כְּשֶׁעָשׂוּ הָעֵגֶל הָיָה מְבַקֵּשׁ הקב"ה לְכַ˅תָם אִי לָאו מִשּׁוּם   וְשָׁלוֹם הֵם רְשָׁעִים, מִשּׁוּם דְּאַדַּעְתָּא דְּהָכִי

 וְכוּ'." לָמָּה יאֹמְרוּ"שַּׁת שְׁמוֹ וּקְד
 
Regarding the oath that the Holy One, Blessed be He, swore to the Patriarchs not to 

destroy Israel, one might argue that this oath is meaningless when Israel becomes wicked, 
G-d forbid. This is because the oath was not made with such a scenario in mind. Indeed, 
when Israel made the Golden Calf, the Holy One, Blessed be He, would have wanted to 
destroy them, if not for the sanctification of His Name, i.e., “Why should the Egyptians say, 
‘It was with evil intent that he delivered them, only to kill them off in the mountains and annihilate 
them from the face of the earth.’ ”9 

 

 
7 Isaiah 54:10. 
8 Gen. 18:25. 
9 Ex. 32:12. 
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בוּעַת הַמַּבּוּל אַף עַל פִּי שֶׁלּאֹ  וּמִשּׁוּם הָכִי אָמַר הַכָּתוּב "כִּי־מֵי נֹחַ זאֹת לִי אֲשֶׁר נִשְׁבַּעְתִּי מֵעֲבֹר מֵי־נֹחַ", כְּלוֹמַר כְּשֵׁם שֶׁבִּשְׁ 
וְאַף עַל פִּי כֵן אִי אֶפְשָׁר לְהָבִיא מַבּוּל שֶׁל אֵשׁ מִשּׁוּם שֶׁנִּקְרָא מַעֲרִים עַל    ,אָמַרְתִּי אֶלָּא "מֵעֲבֹר מֵי־נֹחַ" וּמַשְׁמַע דַּוְקָא מַיִם

ינָם רְשָׁעִים גְּמוּרִים, וּמַה  כֵּן מַה "נִשְׁבַּעְתִּי מִקְּצֹף עָלַיִ˂" וְכוּ' אִי אֶפְשָׁר לִי לְהַעֲרִים וְלוֹמַר שֶׁלּאֹ נִשְׁבַּעְתִּי אֶלָּא כְּשֶׁאֵ   .הַשְּׁבוּעָה
וּבְזֶה נִקְשַׁר    .מָּה מִזֶּרַע מֹשֶׁה שֶׁהָיָה גַּם הוּא מִזֶּרַע הָאָבוֹתוּתָם בִּשְׁעַת עֲשִׂיַּית הָעֵגֶל לְפִי שֶׁכְּבָר הָיָה מַעֲמִיד הָאוֹשֶׁרָצָה לְכַלּ

  .הֵיטֵב עִנְיָן שְׁתֵּי שְׁבוּעוֹת אֵלּוּ יַחַד
 
Therefore, to counter this possibility, the verse states, “For this to Me is like the waters 

of Noah: As I swore that the waters of Noah nevermore would flood the earth.” This is saying, 
just as in the oath regarding the Flood, although I only said “the waters of Noah”—which 
specifically means water—I am nevertheless unable to bring a flood of fire because that 
would be seen as violating the oath.  

So too, regarding the second oath, “I swore not to be angry with you,” that means “it is 
impossible for Me to avoid [the oath] by saying that I only swore it to apply when they were 
not completely wicked.” That too would be seen as violating the oath. 

As far as Him wanting to destroy them at the time of the making of the Golden Calf, 
it is because He was already planning to instead establish the nation through Moses, who was 
also descended from the Patriarchs.10 But Moses reminded G-d of His oath to the Patriarchs to 
make them a great nation that would inherit the Land of Israel.11 

In this way, these two oaths of Isaiah 54:9, are connected. G-d doesn’t want to be accused 
of finding loopholes for His oaths: He won’t bring fire instead of water, and he won’t (completely) 
destroy the people because they are wicked. 

 
לַבַּד מִטַּעַם שֶׁגַּם הוּא מִזֶּרַע   אֶחָדר צַדִּיק  וְאִם תּאֹמַר אַף פַּעַם אַחֶרֶת אֶפְשָׁר שֶׁיַּעֲשֶׂה כָּ˂ לְכַלּוֹת חַס וְשָׁלוֹם אֶת יִשְׂרָאֵל וּלְהַשְׁאִ 

  ה "זְכֹר לְאַבְרָהָם" וְכוּ'. הָאָבוֹת, יֵשׁ לוֹמַר דְּזֶה אִי אֶפְשָׁר, שֶׁהֲרֵי כְּשֶׁאָמַר לוֹ הקב"ה לְמֹשֶׁה "וְעַתָּה הַנִּיחָה לִּי" וְכוּ' אָמַר מֹשֶׁ 
שֶׁזּוֹכֵר בְּרִית אָבוֹת שֶׁהֲרֵי    מִקְרִים "וְעַתָּה הַנִּיחָה לִּי" שַׁפִּיר  י צְרַ˂ לְכָ˂, וַהֲלאֹ אַף אִם יִתְקַיֵּ וּוּמַאי קַשְׁיָא לֵיהּ לְמֹשֶׁה וְלָמָּה ה 

   .מֹשֶׁה הוּא מִזַּרְעָם
 
You might say, but at a different time, is it possible that He’ll do that, to destroy Israel, 

G-d forbid, and to leave only a single righteous person, since that person is also a descendant 
of the Patriarchs? It can be said to that question that this is impossible, that when the Holy 
One, Blessed be He, told Moses, “Now, let Me be, that My anger may blaze forth against them 
and that I may destroy them, and make of you a great nation,”12 Moses said, “Remember Your 
servants, Abraham, Isaac, and Israel, how You swore to them by Yourself and said to them: I will 
make your offspring as numerous as the stars of heaven, and I will give to your offspring this whole 
land of which I spoke, to possess forever.”13  

What was Moses’ difficulty with G-d’s proposal and why did he need to give this 
answer? For even if [G-d] had fulfilled His words “Now, let Me be,” it would have been fine, 

 
10 Ex. 32:11. 
11 Ex. 32:12–14. 
12 Ex. 32:11. 
13 Ex. 32:13. 
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that He had remembered the covenant with the Patriarchs, for Moses was a descendant of 
theirs. 

 
נַת מֹשֶׁה הָיְתָה לוֹמַר לְהקב"ה שֶׁבְּזֶה אֵינוֹ יוֹצֵא יְדֵי שְׁבוּעָתוֹ, שֶׁגְּנַאי הוּא לַאֲבוֹת הָעוֹלָם שֶׁלּאֹ ולוֹמַר שֶׁכַּוָּ   צָרִי˂אֶלָּא וַדַּאי  

וּמַה כִּסֵּא שֶׁל שְׁלוֹשׁ רְגָלִים    כְּמוֹ שֶׁפֵּירְשׁוּ הַמְּפָרְשִׁים עַל הַאי דְּאַמְרִינָן  יוֹעִיל זְכוּתָם לְבַד אֶלָּא בְּהִשְׁתַּתֵּף זְכוּת אַחֵר עִמָּהֶם, 
שֶׁהָאָבוֹת לאֹ קַבְּלוּ אוֹתָהּ שֶׁבּוּעָה בְּמַחְשָׁבָה    ד וְכוּ', וְאִם הָיָה עוֹשֶׂה כֵן בְּוַדַּאי הָיָה נִקְרָא מַעֲרִים עַל הַשְּׁבוּעָה,וֹאֵינוֹ יָכוֹל לַעֲמ

רֶ˂ עַל מִדְרָשׁ  וֹן עוֹד בָּאיבוּעָה. וְעַיֵּ זוֹ, וּמֵעַתָּה כְּשֵׁם שֶׁבְּאוֹתוֹ הַפַּעַם חָזַר בּוֹ מִלְּכַלּוֹתָם כֵן יִהְיֶה תָּמִיד שֶׁלּאֹ יַעֲרִים כְּלָל עַל הַשְּׁ 
 .זֶה לְקַמָּן פָּרָשַׁת וַיֵּרָא

 
Rather, we must certainly say that Moses’ intent was to argue before the Holy One, 

Blessed be He, that [by choosing to spare only him], [G-d] would not truly fulfill His oath to 
the Patriarchs, that it would be a dishonor to the Patriarchs of the world if their merit alone 
did not suffice and had to be supplemented by the merit of someone else. This is as the 
commentators interpreted on the statement:  

Rabbi Elazar said: Moses said before the Holy One, Blessed be He: Master 
of the Universe, if a chair with three legs [i.e., the collective merit of the three 
forefathers], is unable to stand before You in Your moment of wrath, all the more 
so a chair with one leg [i.e., my merit alone, would be unable to withstand Your 
wrath]. 

- Berachot 32a  
If [G-d] had done so, it would indeed appear as if He were attempting to sidestep the oath. 
For the Patriarchs hadn’t accepted the oath with this thinking, and now, just as in that 
instance [G-d] turned back from destroying Israel, so too He will always uphold the oath. 
See more, at length, on this Midrash, further, in Chapter IV, parashat Vayeira (Essay 10). 

 
כִּדְמַשְׁמַע מִדִּכְתִיב   ן יֵשׁ לְהַקְשׁוֹת שֶׁכְּשֵׁם שֶׁשְּׁבוּעַת הַמַּבּוּל לאֹ הָיְתָה אֶלָּא עַד שֶׁיְּהֵא נִגְמָר הַגְּבוּל שֶׁל יְמֵי הָאָרֶץ,יאָמְנָם עֲדַיִ 

תֹהוּ  "לְ ר הָעוֹלָם וֹנוּ הַיָּמִים שֶׁכְּבָר נִגְזְרוּ לָהּ מֵעֵת הַבְּרִיאָה, וְאֵינָהּ שֶׁבּוּעָה לְעוֹלָם שֶׁהֲרֵי לֶעָתִיד יַחְזי"עֹד כָּל־יְמֵי הָאָרֶץ" דְּהַיְ 
, אָמַר ר' אַחָא מַה סְבוּרִים בְּנֵי נֹחַ שֶׁבְּרִיתָן כְּרוּתָה וְעוֹמֶדֶת לָעַד, כָּ˂ אָמַרְתִּי לָהֶם  וְכִדְאָמְרִינַן בַּמִּדְרָשׁ עַל פָּסוּק הַנַּ"ל  ."וָבֹהוּ

הוּא יִוָּדַע לַה'   מֶת, כְּשֶׁיָּבוֹא אוֹתוֹ יוֹם שֶׁכָּתוּב "וְהָיָה יוֹם־אֶחָדימִין, בְּרִיתָן קַיֶּ י כָּל זְמַן שֶׁהַיּוֹם וְהַלַּיְלָה קַיָּ  "עֹד כָּל־יְמֵי הָאָרֶץ"
  לאֹ־יוֹם וְלאֹ־לָיְלָה" אָז לאֹ יִהְיֶה עוֹד בְּרִית שֶׁבּוּעָה עכ"ל.

 
However, one could still raise the question that the oath regarding the Flood was only 

valid until the end of the ordained lifespan of the earth, as implied by the verse, “So long as 
the earth endures, seedtime and harvest, cold and heat, summer and winter, day and night shall 
not cease.”14 That means the days decreed for it from the time of Creation. It is not an eternal 
oath, for in the future, the world will still revert to be “unformed and void.”15 As it is said in 
the Midrash on the above verse: 

 
14 Gen. 8:22. 
15 Gen. 1:2. 
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Rabbi Acha said: What do the descendants of Noah believe? That the 
covenant made with them will last forever? This is what I said to them, “So 
long as the earth endures,” [meaning] as long as the day and night exist, their 
covenant exists. When there will come a day for which it is written, “but there 
shall be a continuous day—only the L-rd knows when—of neither day nor 
night,”16 then there will no longer be the covenant of the oath. 

- Gen. Rabbah 34:11 
 

ם זְכוּת אָבוֹת, כִּדְאָמְרִינַן בְּפֶרֶק ה' דְּשַׁבָּת  יהָכִי נָמֵי הָיִינוּ יְכוֹלִים לִטְעוֹת בִּשְׁבוּעַת הָאָבוֹת שֶׁלּאֹ תִּהְיֶה לָעוֹלָם אֶלָּא עַד שֶׁיִּתְקַיֵּ 
 מִשּׁוּם הָכִי הוֹסִיף הַכָּתוּב "כִּי הֶהָרִים יָמוּשׁוּ" וְכוּ' "וְחַסְדִּי" וְכוּ'.  .בִּימֵי חִזְקִיָּה אוֹ בִּימֵי אֵלִיָּהוּ וְכוּ' מֵאֵימָתַי תַּמָּה זְכוּת אָבוֹת?

הקב"ה עִמָּנוּ, וּכְמוֹ שֶׁכָּתְבוּ   וְעוֹד שֶׁהָרִים אֵלּוּ הָאָבוֹת, וְהַגְּבָעוֹת אֵלּוּ הָאִמָּהוֹת שָׁאַף אִם לאֹ תִּהְיֶה זְכוּת אָבוֹת יִהְיֶה חַסְדוֹ שֶׁל
עַל   וְכֵן הוּא בַּמִּדְרָשׁ  אָבוֹת, בְּרִית אָבוֹת לאֹ תַמָּה, וְזֶהוּ "וּבְרִית שְׁלוֹמִי לאֹ תָמוּט".  זְכוּת  שָׁאַף עַל פִּי שֶׁתַּמָּה  שָׁם הַתּוֹסָפוֹת

לֵ˂ וְהִטָּפֵל בַּחֲסָדִים דִּכְתִיב "כִּי הֶהָרִים יָמוּשׁוּ    ,פָּסוּק "וְזָכַרְתִּי אֶת־בְּרִיתִי יַעֲקוֹב", אִם רָאִיתָ זְכוּת אָבוֹת וְאִמָּהוֹת שֶׁנִּתְמוֹטְטָה
 מוּשׁ".וְהַגְּבָעוֹת תְּמוּטֶנָה" הָרִים אֵלּוּ הָאָבוֹת וְהַגְּבָעוֹת אֵלּוּ הָאִמָּהוֹת וְאַחַר כָּ˂ "וְחַסְדִּי מֵאִתֵּ˂ לאֹ־יָ 

 
Similarly, we might have erred regarding the oath to the Patriarchs, that it would not 

last forever, but only as long as the merit of the Patriarchs endures. This is as it is said in the 
5th chapter of tractate Shabbat, “From when did the merit of the Patriarchs cease? In the days 
of Hezekiah, or in the days of Elijah.”17 For this reason, the verse adds, “For the mountains 
may move and the hills be shaken, but My kindness shall never move from you, and My covenant 
of peace shall not be shaken—said the L-rd, Who takes you back in love.”  

Here, as will be explained below, “mountains” symbolizes the Patriarchs, and “hills” 
represents the Matriarchs, meaning that even if the merit of the Patriarchs were to end, the 
kindness of the Holy One, Blessed be He, would be with us. This is as the Tosafot wrote there 
in Shabbat 55a, that although the merit of the Patriarchs may end, the covenant with the 
Patriarchs does not end. This is the meaning of “My covenant of peace shall not be shaken.” 

Thus it is written in the Midrash on the verse “And I will remember My covenant with 
Jacob.”18  

Rabbi Yudan said in the name of Rabbi Berechya: If you see that the merit 
of the Patriarchs and Matriarchs has failed, go and cleave to acts of kindness. 
That is what is written: “For the mountains may move and the hills be 
shaken.” The mountains are the Patriarchs and the hills are the Matriarchs, 
and afterward, it is written: “My kindness shall never move from you.” 

 - Lev. Rabbah 36:6 
 

* * * 

 
16 Zech. 14:7. 
17 Shabbat 55a. 
18 Lev. 26:42. 


