
1 
 

Zera Shimshon  

by Rabbi Shimshon Chaim Nachmani zt”l 

Published Mantua 1778* 

 

Chapter VIII: Vayishlach (Gen. 32:4–36:43) 
 
Essay 5. A prayer against uninterrupted hardship 

  
רִבּוֹנוֹ שֶׁל עוֹלָם   הקב"ה  אָמַר יַעֲקֹב לִפְנֵי  ."וְרֶוַח תָּשִׂימוּ"  מַהוּ  ,"וַיִּתֵּן בְּיַד־עֲבָדָיו עֵדֶר עֵדֶר לְבַדּוֹ"  פָּסוּקעַל    רַבָּה  מִדְרָשׁ

צָרִי˂ עִיּוּן מָה עִנְיָן תְּפִלָּה זוֹ, עכ"ל.    אִם יִהְיוּ צָרוֹת בָּאוֹת עַל בָּנַי לאֹ תָבִיא אוֹתָם זוֹ אַחַר זוֹ, אֶלָּא הַרְוַח לָהֶם מִצָּרוֹתֵיהֶם
 לָּם בְּפַעַם אַחַת עַד שֶׁיִּצְטָרֵ˂ יַעֲקֹב לְהִתְפַּלֵּל עַל זֶה.וּוּמַה סָלְקָא דַּעְתָּא הָיָה שֶׁיְּבִיאֵם הקב"ה כּ

 

There is a Midrash Rabbah on the verse, “These he put in the charge of his servants, 
drove by drove, and he told his servants, ‘Go on ahead, and keep a distance between droves.’ ”1 

What is [the meaning of] “keep a distance”? Jacob said before the Holy 
One, Blessed be He: “Master of the universe, if troubles will befall my 
descendants, do not bring them one after another, but rather, create distance 
for them between their troubles.”  

- Gen. Rabbah 75:13 
Investigation is required what the meaning of this prayer is, and what could have led one to 
think that the Holy One, Blessed be He, would bring all the troubles upon them at once, so 
that Jacob would need to pray about this. 

 
בַּמַּחֲל תָּלוּי  שֶׁזֶּה  קַמָּאוֹוְנִרְאֶה  פֶּרֶק  בְּקִדּוּשִׁין  וְתוֹסָפוֹת  רַשִׁ"י  מְטִ   קֶת  זְכִיּוֹתָיו  עַל  יְתֵירָה  אַחַת  מִצְוָה  הָעוֹשֶׂה   ן לוֹ?יבִי וְכׇל 

וְלאֹ שִׁיֵּיר מִמֶּנָּה אֲפִילּוּ אוֹת אַחַת.    כֻּלָּהּמְרִיעִין לוֹ, וְדוֹמֶה כְּמִי שֶׁשָּׂרַף כׇּל הַתּוֹרָה    –וּרְמִינְהוּ: כֹּל שֶׁזְּכִיּוֹתָיו מְרוּבִּין מֵעֲוֹנוֹתָיו  
אָמַר  .  לּוּ אוֹת אַחַתיוְלאֹ חָסֵר מִמֶּנָּה אֲפִ   כֻּלָּהּמְטִיבִין לוֹ, וְדוֹמֶה כְּמִי שֶׁקִּיֵּים כׇּל הַתּוֹרָה    –וְכֹל שֶׁעֲוֹנוֹתָיו מְרוּבִּין מִזְּכִיּוֹתָיו  

  .אַבָּיֵי: מַתְנִיתִין דְּעָבְדִין לֵיהּ יוֹם טָב וָיוֹם בִּישׁ
 

And it seems that this depends on the dispute between Rashi and Tosafot in Kiddushin, 
chapter one, where the Gemara states: 

Does anyone who performs one mitzvah in addition to his [other] merits 
have goodness bestowed upon him [in this world]?  

[The Gemara] raises a contradiction [from a Baraita]: Anyone whose 
merits are greater than his sins is punished with suffering [in order to cleanse 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays at https://zstorah.com  
1 Gen. 32:17. 
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his sins in this world and enable him to merit full reward for his mitzvot in the 
World-to-Come]. [Due to this punishment,] he appears [to observers] like one who 
burned the entire Torah without leaving even one letter remaining of it. 

 [Conversely,] anyone whose sins are greater than his merits has 
goodness bestowed upon him [in this world], and he appears like one who has 
fulfilled the entire Torah without it lacking even one letter.  

Abaye said: [When] the Mishnah [said that he is rewarded, it means] that 
he has a good day and a bad day. [I.e., he is rewarded for the mitzvot he performs, 
but he sometimes has bad days which cleanse him of his sins. The Baraita is 
referring to those bad days.] 

- Kiddushin 39b 
 

מְתַקְּנִין לוֹ בָּעוֹלָם הַזֶּה יוֹם טוֹב שֶׁנִפְרָעִין   ,זְכֻיּוֹתדְּהָוֵי רוּבָּא    ,מִי שֶׁעוֹשֶׂה מִצְוָה אַחַת יְתֵירָה  ,רֵשׁ רַשִׁ"י יוֹם טָב וְיוֹם בִּישׁוּפֵ 
תָיו מְרוּבִּין מִזְּכִיּוֹתָיו דְּקָתָנֵי מְרִיעִין לוֹ הָיִינוּ דְּעָבְדִין לֵיהּ הַזְמָנַת וֹקּוּן יוֹם טוֹב לוֹ לָעוֹלָם הַבָּא, וְכָל שֶׁעֲוֹנ יוְזֶהוּ תִּ   .מִמֶּנּוּ עֲוֹנֹתָיו

  קָּן לְיוֹם רַע לָעוֹלָם הַבָּא. וּתָיו כָּאן לִהְיוֹת מְתושֶׁמְּשַׁלְּמִין לוֹ שָׂכָר מִצְוֹ ,יוֹם בִּישׁ
 

Rashi explains “a good day and a bad day”: One who performs one additional 
mitzvah, which increases his merits beyond his sins, they prepare a good day for him in this 
world, meaning he is punished for his sins in this world. This is the preparation of a good day 
for him in the World-to-Come.  

Anyone whose sins outweigh their merits, as stated by the Mishnah, he is treated 
poorly, meaning that a bad day is prepared for him. He is rewarded for his mitzvot here in 
this world, so that he is prepared for a bad day in the World-to-Come.  

  
עָמִים מִי  רוּשׁ זֶה, וּפֵרוּשׁ תּוֹסָפוֹת מַתְנִיתִין דְּעָבְדִין לֵיהּ יוֹם טָב וָיוֹם בִּישׁ תַּרְוַויְיהוּ בָּעוֹלָם הַזֶּה, שֶׁלִּפְ יוְהַתּוֹסָפוֹת הִקְשׁוּ עַל פֵּ 

תוֹ הַיּוֹם דּוֹמֶה כְּאִלּוּ שָׂרַף כָּל הַתּוֹרָה כֻּלָּהּ,  שֶׁזְּכִיּוֹתָיו מְרוּבִּין מֵעֲוֹונוֹתָיו עָבְדִין לֵיהּ יוֹם בִּישׁ וְהָיִינוּ מְרִיעִין לוֹ דִּבְרִיָּיתָא, דִּבְאוֹ
לָּהּ, אֲבָל רֹב יָמָיו שֶׁל צַדִּיק  וּלּוּ קִיֵּם כָּל הַתּוֹרָה כּ יוְכֵן מִי שֶׁעֲוֹונוֹתָיו מְרוּבִּין לִפְעָמִים עוֹשִׂים לוֹ יוֹם טוֹב וּבְאוֹתוֹ יוֹם דּוֹמֶה כְּאִ 

  .שָׁרוּי בְּטוֹבָה עכ"ל
 

Tosafot challenge this explanation. Tosafot explain: The Mishnah, which states that 
they treat him with both a good day and a bad day, refers to both of them happening in this 
world. Sometimes, when a person’s merits exceed his sins, he is treated with a bad day, and 
this is in accordance with the statement in the Baraita, that on that day, it is as if they have 
burned the entire Torah.  

Similarly, when a person’s sins exceed their merits, sometimes he experiences a good 
day, and on that day, it is as if he has fulfilled the entire Torah.  

But the majority of a righteous person’s days are spent in goodness, and the majority 
of a wicked person’s days are spent suffering. 
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כְּאִלּוּ שָׂרַף אֶת הַתּוֹרָה כְּדֵי  נִמְצָא לַפֵּירוּשׁ רַשִׁ"י זַ"ל שֶׁהַחוֹטֵא כְּשֶׁיֵּשׁ לוֹ לִירַשׁ הָעוֹלָם הַבָּא מְרִיעִין לוֹ בָּעוֹלָם הַזֶּה וְדוֹמֶה  
עוֹלָם הַזֶּה. וּלְפִי דַּעַת הַתּוֹסָפוֹת אַף הַחוֹטֵא שֶׁיֵּשׁ לוֹ לְהַזְמִין לוֹ יוֹם טוֹב לָעוֹלָם הַבָּא, וּכְשֶׁיֵּשׁ לוֹ לִירַשׁ גֵּהִינָּם מְטִיבִין לוֹ בָּ 

וֹ לִירַשׁ גֵּהִינָּם מְרִיעִין לוֹ אַף  לִירַשׁ גַּן עֵדֶן מְטִיבִין לוֹ אַף בָּעוֹלָם הַזֶּה אֶלָּא שֶׁמְרִיעִין לוֹ גַּם כֵן בְּאֵיזֶה יָמִים, וְכֵן מִי שֶׁיֵּשׁ ל
  .א שֶׁמְטִיבִין לוֹ גַּם כֵן בְּאֵיזֶה יָמִיםבָּעוֹלָם הַזֶּה אֶלָּ 

 
According to the explanation of Rashi, of blessed memory, the sinner who is destined 

to inherit the World-to-Come, because his mitzvot outnumber his sins, is treated with severity 
in this world, and it is as if he has burned the entire Torah, in order to prepare for him a 
good day in the World-to-Come. But if he is destined for Gehinnom, because his sins 
outnumber his mitzvot, they treat him well in this world.  

But according to Tosafot, even the sinner who is destined to inherit Gan Eden, because 
his mitzvot outnumber his sins, is treated well in this world, but they also treat him with 
severity on some days. Similarly, one who is destined for Gehinnom is treated with severity 
in this world, but on some days, they treat him well. 

 
ן לָהֶם בָּעוֹלָם הַזֶּה תָּמִיד  וְיַעֲקֹב הִתְפַּלֵּל לִפְנֵי הקב"ה אִם יִהְיוּ הַצָּרוֹת בָּאוֹת עַל בָּנַי לאֹ תָּבִיא אוֹתָם זוֹ אַחַר זוֹ, כְּלוֹמַר לִיתֵּ 

רוּשׁ  ירָאֵל יֵשׁ לָהֶם חֵלֶק לָעוֹלָם הַבָּא, אֶלָּא יִהְיֶה כְּפֵ רָעָה כְּפִי דַּעַת רַשִׁ"י ע"ה הוֹאִיל שֶׁיֵּשׁ לָהֶם לִזְכּוֹת לָעוֹלָם הַבָּא כִּי כָּל יִשְׂ 
  .הַתּוֹסָפוֹת הָרוּחַ לָהֶם מִצָּרוֹתָם תֵּן לָהֶם יוֹם טָב וָיוֹם בִּישׁ

 
And Jacob prayed before the Holy One, Blessed be He: “If troubles are to come upon 

my children, do not bring them one after another,” as if to say, to give them constant hardship 
in this world, according to the interpretation of Rashi, may he rest in peace. This is because 
they are destined to inherit the World-to-Come, as “all of Israel has a share in the World-to-
Come.”2 Rather, let it be according to the explanation of Tosafot, “relieve them from their 
troubles,” meaning give them both a good day and a bad day in this world, rather than 
uninterrupted hardship. 

  
מְרִינָן בְּמִדְרָשׁ רַבָּה עַל הַפָּסוּק וַעֲדַיִן צָרִי˂ טַעַם מָה רָאָה יַעֲקֹב לְהִתְפַּלֵּל כָּ˂ דַּוְקָא בְּשָׁעָה הַזּאֹת וּבִזְמַן הַזֶּה. וְיֵשׁ לוֹמַר דְאָ 

א עכ"ל. וְאָמַר יַעֲקֹב, מִתְּחִלָּה כְּשֶׁרָאִיתִי שֶׁהקב"ה נוֹתֵן  "וַיִּפְרֹץ הָאִישׁ מְאֹד מְאֹד", מְלַמֵּד שֶׁנִּפְרְצָה לוֹ פָּרְצָה מֵעֵין הָעוֹלָם הַבָּ 
  .וֹב לוֹ זֶהוּ צַדִּיק גָּמוּרלִי טוֹבָה בְּשֶׁפַע גָּדוֹל הָיִיתִי סָבוּר שֶׁמָּא בִּשְׁבִיל שֶׁאֲנִי צַדִּיק גָּמוּר וְאָמְרִינָן בִּבְרָכוֹת צַדִּיק וְט

 
Still, it requires explanation why Jacob specifically prayed this way at this moment 

and time. It can be said that it is explained in Midrash Rabbah (Gen. 73:11) on the verse, “And 
the man became exceedingly prosperous,”3 that this teaches that a breach was made for him 
that was a microcosm of the World-to-Come. I.e., Jacob was so blessed with wealth that it was 
like a peek into the World-to-Come. 

Jacob said: At first, when I saw that the Holy One, Blessed be He, was giving me 
abundant good, I thought it was because I was a completely righteous man. It is said in 
Berachot (7a), “The righteous have it good,” this is referring to a completely righteous person. 

 

 
2 Sanhedrin 7a. 
3 Gen. 30:43. 
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צְרָ˂ לְאַבֵּד וּלְחָסֵר מָמוֹנִי, שְׁמַע מִינָהּ שֶׁיֵּשׁ לִי אֵיזֶה חֵטְא, אוֹ  וּאָמְנָם עַתָּה שֶׁאֲנִי רוֹאֶה שֶׁבָּאָה לִידֵי צָרָה זוֹ שֶׁל עֵשָׂו וַאֲנִי מ
לּוּ הָיָה  יאִיתָא בְּמִדְרָשׁ תַּנְחוּמָא, וְאִ בִּשְׁבִיל מִצְוַת כְּבוֹד אַב וָאֵם שֶׁלּאֹ שָׁמַרְתִּי כָּל הַשָּׁנִים הַלָּלוּ, אוֹ לְפִי שֶׁאִחַרְתִּי נִדְרִי כְּמוֹ דְּ 

רוּשׁ הַתּוֹסָפוֹת דְּעָבְדִין יי כְּפֵ כְּפֵרֻשׁ רַשִׁ"י לאֹ הָיָה לִי לִזְכּוֹת לְכָל אוֹתָהּ טוֹבָה, אֶלָּא עַל כָּרְחָ˂ צָרִי˂ לוֹמַר שֶׁאַתָּה מִתְנַהֵג עִמִּ 
  .רוּשׁ רַשִׁ"י, שֶׁהֲרֵי אֵלּוּ וְאֵלּוּ דִּבְרֵי אֱ˄הִים חַיִּיםילֵיהּ יוֹם טָב וְיוֹם בִּישׁ, וּבְוַדַּאי שֶׁלִּפְעָמִים אַתָּה נוֹהֵג כְּפִי פֵּ 

 
However, Jacob thought to himself, now that I see that this trouble has come upon me 

from Esau, and I am forced to lose and diminish my possessions, I hear from this that I must 
have some sin. Perhaps it is because I did not properly honor my father and mother all these 
years,4 or because I delayed my vow to bring an offering upon returning to the Land of Israel,5 
as is stated in Midrash Tanhuma (parashat Vayishlach, siman 8). If it were as Rashi explains, I 
would not have been deserving of all that goodness. 

Therefore, it must be that You are acting toward me according to Tosafot’s 
interpretation, that sometimes You give both a good day and a bad day in this world, for I 
have great wealth, but sometimes I suffer. 

Certainly, at times You act according to Rashi’s explanation, because both views are 
the words of the living G-d. I.e., whenever there is a dispute between Torah scholars, both 
opinions can be valid. Thus, Jacob felt that G-d was treating him according to the opinion of 
Tosafot, but he was concerned lest G-d treat his descendants according to the opinion of Tosafot. 
He prayed that G-d would treat his descendants the same as him, according to Tosafot. 

 
פָּט", וְעַל כָּרְחָ˂ צָרִי˂ לוֹמַר  וְאֵין לְהַקְשׁוֹת דְּאִם כֵּן מַשּׂוֹא פָּנִים יֵשׁ כָּאן שֶׁהָרֵי כְּתִיב "הַצּוּר תָּמִים פָּעֳלוֹ כִּי כָל־דְּרָכָיו מִשְׁ 

בִּים מֵעֲוֹנוֹתָיו, אַתָּה נוֹהֵג עִמּוֹ כְּפֵרֻשׁ רַשִׁ"י הוֹאִיל שֶׁיֵּשׁ לוֹ הַרְבֵּה  וּשֶׁמִּי שֶׁיֵּשׁ לוֹ הַרְבֵּה עֲבֵירוֹת אֲבָל מִכָּל מָקוֹם זְכִיּוֹתָיו מְר 
רוּשׁ ינוּ מִיעוּטָא דְמִיעוּטָא, אָז אַתָּה נוֹהֵג עִמּוֹ כְּפֵ ישָׁה עֲבֵירוֹת דְּהַיְ לּוֹ צַדִּיק וְאֵין לוֹ רַק שְׁתַּיִם אוֹ שְׁ˄וּעֲבֵירוֹת. אֲבָל מִי שֶׁכּ

לּוּ שֶׁיִּהְיֶה לָהֶם הַרְבֵּה עֲבֵירוֹת, יהַתּוֹסָפוֹת, כְּמוֹ שֶׁעָשִׂיתָ עִמִּי. וּמֵעַתָּה אֲנִי מִתְפַּלֵּל שֶׁתָּמִיד בְּכָל עֵת תִנְהוֹג עִם בָּנַיִ˂ כָּ˂ אֲפִ 
˂ הַדִּין לָרַחֲמִים לִכְלָלוּת עַם  וֹעַ הַגְּזַר דִּין וְלַהֲפוֹשָׁאַף עַל פִּי שֶׁגַּם פֵרוּשׁ רַשִׁ"י אֱמֶת, מִכָּל מְקוֹם זְכוּת תְּפִלָּה זוֹ תּוֹעִיל לִקְר

  .יִשְׂרָאֵל
 

One should not ask, “Is there favoritism here?” in asking why G-d treats some people 
according to Rashi’s view and others according to the view of Tosafot, for it is written, “The 
Rock, His work is perfect, for all His ways are justice.”6 Therefore, we must say that when a 
person has many transgressions but nonetheless, his merits outweigh his sins, You act with 
him according to Rashi’s explanation, since he has many transgressions.  

But when someone is completely righteous and has only two or three transgressions, 
a very small number, then You act with him according to Tosafot’s explanation, as You did 
with me.  

From now on, I pray that You always act this way with Your children, even if they 
have many transgressions. For although Rashi’s explanation is also true, this prayer of mine 
will help tear up the decree and transform the judgment into mercy for the entire Jewish 
people.  

 
4 See Rashi on Gen. 37:34. 
5 See Gen. 28:20–22. 
6 Deut. 32:4. 
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וְרִחַמְתִּי אֶת־אֲשֶׁר אֲרַחֵם"  אָמְנָם עַל הַיָּחִיד לאֹ הִתְפַּלֵּל יַעֲקֹב אַ˂ אָמְרוּ זַ"ל "וְחַנֹּתִי אֶת־אֲשֶׁר אָחֹן" אַף עַל פִּי שֶׁאֵינוֹ הָגוּן "

דָּבָר. וּלְפִי דַּרְכֵּנוּ נִיחָא, שֶׁמִּי שֶׁיֵּשׁ לוֹ הַרְבֵּה עֲבֵירוֹת  אַף עַל פִּי שֶׁאֵינוֹ כְּדַאי. וְאַף כָּאן יֵשׁ לְהַקְשׁוֹת שֶׁנִּרְאֶה דְּיֵש מַשּׂוֹא פָּנִים בַּ 
ז "וְחַנֹּתִי" אַף עַל  בִּים כְּנִזְכָּר לְעֵיל שֶׁהַדִּין הוּא לְהִתְנַהֵג עִמּוֹ כְּפֵרֻשׁ רַשִׁ"י, אִם יִזְדָּרֵז עַצְמוֹ בִּתְפִלָּה וְתַחֲנָה אָ וּ אֲבָל זְכִיּוֹתָיו מְר

לּוּ  יעַט עֲבֵירוֹת שֶׁהֵם מִיעוּטָא דְמִיעוּטָא, אֲפִ פִּי שֶׁאֵינוֹ הָגוּן. וּמִשּׁוּם הָכִי אָמַר "וְחַנֹּתִי" לָשׁוֹן "וָאֶתְחַנַּן", אֲבָל מִי שֶׁיֵּשׁ לוֹ מְ 
  ."רוּשׁ הַתּוֹסָפוֹת. וּבְזֶה מְתוֹרָץ הַכֶּפֶל שֶׁל "וְחַנֹּתִי . . . וְרִחַמְתִּי יבְּלאֹ הַתְּפִלָּה אֲנִי מְרַחֵם עָלָיו וְנוֹהֵג עִמּוֹ כְּפֵ 

 
However, Jacob did not pray for the individual, but for the Nation as a whole. But the 

Sages said on the verse, “And I will show favor to whom I show favor,”7 this means even if one 
is not deserving, and regarding the continuation of that verse, “And I will have mercy upon 
whom I will have mercy,” this means even though one is not worthy.8 

Here, it may still seem that there is favoritism in this matter. How can there be justice 
if G-d is giving leniency to someone who is unworthy? According to our explanation, this is 
understandable: if a person has many sins but his merits outweigh them, as mentioned 
earlier, the rule is to treat him according to Rashi’s interpretation, whereby he would receive 
uninterrupted suffering in this world. However, if he prays and entreats, then “I will show 
favor” even though he is not deserving. I.e., he will have good days and bad days, as per Tosafot. 
Because of this, G-d said, “and I will show favor” [וְחַנֹּתִי] [ve’chanoti], which is the language of 
“And I pleaded [וָאֶתְחַנַּן] [va’etchanan].” I.e., the similarity of the terms indicates that G-d will 
extend favor to one who pleads with Him through prayer. 

But someone who has only a few sins, which are a very small number, even without 
prayer, I have mercy on him and treat him according to the interpretation of Tosafot. This 
explains the apparent repetition of “I will show favor” and “I will have mercy,” the first term 
alludes to prayer, and means that one with many sins will receive favor only if he prays, while the 
second term means that one with very few sins will receive favor even without prayer. 

 
ה יְשַׂגֶּבְ˃ שֵׁם אֱ˄הֵי יַעֲקֹב",  וְיוּבַן נָמֵי מַאי דְּאָמְרִינַן בְּסוֹף מַסֵּכַת בְּרָכוֹת אָמַר ר' אָבִין הַלֵּוִי מַאי דִכְתִיב "יַעַנְ˃ ה' בְּיוֹם צָרָ 

עוֹבֵיהּ שֶׁל קוֹרָה, וּפֵרֵשׁ רַשִׁ"י כָּ˂ יַעֲקֹב סָבַל צַעַר "אֱ˄הֵי יַעֲקֹב" וְלאֹ אֱ˄הֵי אַבְרָהָם וְיִצְחַק, מִכָּאן לְבַעַל הַקּוֹרָה שֶׁיִּכָּנֵס בְּ 
  .וְעָלָיו תָּלוּי לִזְכּוֹת אֶת יִשְׂרָאֵל  דּוּל בָּנִים וְהִרְבָּה בִּתְפִלּוֹת, אַמְּטוּ לְהָכִי "יְשַׂגֶּבְ˃ שֵׁם אֱ˄הֵי יַעֲקֹב", שֶׁהוּא נִקְרָא בַּעַל הַקּוֹרָהיגִּ 
 

We can also understand what is stated at the end of tractate Berachot: Rabbi Avin 
haLevi said, “What is the meaning of what is written, ‘The L-rd will answer you on the day 
of trouble; the name of the G-d of Jacob will set you [securely] on high’ (Ps. 20:2)? [Why] the 
G-d of Jacob, and not the G-d of Abraham and Isaac. From here, [we learn that] one who 
owns a beam should approach [carrying] the thick portion of the beam.” I.e., when two people 
carry a beam, the owner should carry the heavy end.9 

Rashi explains: Jacob endured the hardships of raising children and many prayers. 
Therefore, “the name of the G-d of Jacob will set you [securely] on high,” for Jacob is called 
the “owner of the beam,” and it is through him that the merit of Israel is sustained.  

 

 
7 Ex. 33:19. 
8 Berachot 7a. 
9 Berachot 64a. 
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רוּשׁ הַתּוֹסָפוֹת אִם יִהְיוּ צָרוֹת בָּאוֹת עַל יוּלְפִי דַּרְכֵּנוּ אָתֵי שַׁפִּיר "יְשַׂגֶּבְ˃ שֵׁם אֱ˄הֵי יַעֲקֹב", מִשּׁוּם דְּיַעֲקֹב הִתְפַּלֵּל שֶׁיִּהְיֶה כְּפֵ 
כַּר הָרֶיוַח, אַף "יְשַׂגֶּבְ˃", שֶׁיַעַלְ˃ יבָּנַי וְכוּ'. מִשּׁוּם הָכִי אָמַר "יַעַנְ˃ ה' בְּיוֹם צָרָה" וְיַרְוִיחַ לְ˃ "אֱ˄הֵי יַעֲקֹב". וּכְדֵי שֶׁיִּהְיֶה נִ 

רֵר אֶת הַמַּלְכֻיּוֹת וְאֶת הַגָּלֻיּוֹת וְיִצְחָק תָּבַע יִיסוּרִין,  יאָמְנָם אַבְרָהָם וְיִצְחָק לאֹ בִּקְּשׁוּ עַל זֶה, אֶלָּא אַדְרַבָּא אַבְרָהָם בֵּ לִגְדוּלָּה.  
הַיִּ  בָּאֶמְצַע  רֶיוַח  לִיתֵּן  הִתְפַּלֵּל  וְלאֹ  יִצְחָק",  כִּי־זָקֵן  "וַיְהִי  הַפָּסוּק  עַל  רַבָּה  מֵהַמִּדְרָשׁ  אָמְרִינַן  כַּנִּרְאֶה  וְעוֹד  וְהַצָּרוֹת.  יסוּרִין 

ר עָלָיו  וֹיו גְּזפָּסוּק "וְהָיָה כַּאֲשֶׁר תָּרִיד", אָמַר ר' יוֹסִי בֶּן חֲלַפְתָּא אִם רָאִיתָ אָחִי˃ פּוֹרֵק עוּלָּהּ שֶׁל תּוֹרָה מֵעָלָ בַּמִּדְרָשׁ עַל הַ 
ר עָלָיו שְׁמָדִים אַתָּה מַתְקִיפוֹ וֹ שְׁמָדִים וְאַתָּה שׁוֹלֵט. הֲדָא הוא דִכְתִיב "כִּי־אַתָּה אָבִינוּ" וְכוּ' וְיִצְחַק הֵיכָן הוּא מִי שֶׁהוּא אוֹמֵר גְּז

   לָאָבוֹת. 
 

According to our explanation, “the name of the G-d of Jacob will protect you” makes 
sense, because Jacob prayed that it should be according to the explanation of Tosafot that “if 
troubles will befall my descendants, do not bring them one after another, but rather, create 
distance for them between their troubles.”  

Therefore, it says, “The L-rd will answer you on the day of trouble,” and “the G-d of 
Jacob” will protect you. To make it clear that this is a benefit, it says “He will set you 
[securely] on high,” that he will elevate you to greatness.  

However, Abraham and Isaac did not pray for this. On the contrary, when given a 
choice between his descendants being punished in Gehinnom or in exile, Abraham chose 
punishment by the kingdoms and decrees of exile.  

Isaac requested suffering in this world, as is evident from the Midrash Gen. Rabbah 
65:9 on the verse, “When Isaac was old and his eyes were too dim to see . . .”10 He did not pray 
for relief during suffering and troubles.  

It is also said in the Midrash Gen. Rabbah 67:7 on the verse, “Yet by your sword you 
shall live, and you shall serve your brother; but when you grow restive, you shall break his yoke 
from your neck” (Gen. 27:40): Rabbi Yosi ben Chalafta said, this means, if you see your brother 
casting off the yoke of the Torah, and you have the power to dominate him, you should impose 
upon him a decree of persecution. This is what is meant by the verse, “Surely, You are our 
Father, though Abraham regard us not, and Israel recognize us not.”11 But where is Isaac in this 
verse? Regarding one who says, “Impose upon [Jacob] a decree of persecution,” should he be 
mentioned with the other patriarchs? I.e., because Isaac accepted suffering, rather than praying 
for relief, he is not mentioned.  

Thus, Abraham and Isaac sought suffering so that the Jewish people would be spared from 
Gehennom, following the opinion of Rashi. In contrast, Jacob followed the opinion of Tosafot, and 
prayed for a break between intervals of suffering. 

 

* * * 

 
10 Gen. 27:1. 
11 Isaiah 63:16. 


