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Chapter IX: Vayeishev (Gen. 37:1-40:23)

Essay 2. Jacob’s desire to dwell in tranquility
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“Now Jacob was settled in the land where his father had sojourned, the land of Canaan.”!
Rashi explained: “Jacob sought to dwell in tranquility. The Holy One, Blessed be He, said,
‘Is it not enough for the righteous that which is prepared for them in the World-to-Come,
but they also seek to dwell in tranquility in this world?’ [Even though Jacob sought to dwell in
tranquility,] Joseph’s troubles came upon him, etc.””

A question is: Why could Jacob not dwell in tranquility? It is written in Gen. Rabbah
on the verse, “So the man grew exceedingly prosperous, and came to own large flocks,”? that
a breach was made for him that was a microcosm of the World-to-Come.* L.¢., Jacob was so
blessed with wealth that it was like a peek into the World-to-Come. If G-d blessed him in this
world with wealth, why not also bless him to dwell in tranquility?
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One could say that even someone who has no sin cannot demand his reward before
its time. The time for the fulfillment of the promissory note is after death, as it is written,
“Therefore, observe faithfully the Instruction, the laws and the rules, with which I charge you
today to do them.”® The sages interpret this as “today to do them,” and “tomorrow to receive
their reward.”® How can the righteous ask to dwell in tranquility when the time for collecting
the promissory note has not yet come? Rather, if the Holy One, Blessed be He, chooses to

: English translation: Copyright © 2024 by Charles S. Stein. Additional essays available at https://zstorah.com
' Gen. 37:1.

2 Rashi on Gen. 37:2.

3 Gen. 30:43.

4 Gen. Rabbah 43:11.

5 Deut. 7:11.

¢ Avodah Zarah 3a; Eruvin 22a.




bestow goodness upon them, it is out of His mercy and kindness, because sometimes a
borrower might repay his promissory note before its time.
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Yet, we still need clarification.” We see that sometimes the lender asks the borrower
to repay a portion of what is owed, even though the time for repayment has not yet arrived.
The borrower has the choice whether to give the amount requested or not, but he should not
be angry with the lender for asking, as it is an act of kindness. If so, why does the Holy One,
Blessed be He, become upset when the righteous seek to dwell in tranquility in this world? If
He does not want to give that to them, He will not, and He should not be upset.
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It can be said that in the 1% chapter of tractate Berachot:

Rabbi Yochanan said in the name of Rabbi Yossi: Moses requested
three things from the Holy One, Blessed be He all of which were granted him.
[1] [Moses] requested that the Divine Presence rest upon Israel [and not leave], and
He granted it to him . .. [2] [Moses] requested that the Divine Presence not rest
upon the nations of the world, and He granted it to him . . . [3] [Moses requested to
know] Why is it that [some] righteous prosper, [some] righteous suffer, [some]
wicked prosper, [some] wicked suffer? . . .

The explanation, according to the inference, is that a righteous person
who prospers is a completely righteous person, and a righteous person who
suffers is not completely righteous.

This contradicts the view of Rabbi Meir, who said that [the first two of
these requests were granted, but [the third] one was not. [This is] as it says:
“And I will show favor to whom I show favor,”® [which means] even if one is
not deserving, and [regarding the continuation of that verse], “And I will have
mercy upon whom I will have mercy,” [which means] even though one is not
worthy.

- Berachot 7a

" Literally, “We still need [the exegetical skill of Rabbi Elazar of] Modai’in.” Shabbat 55b; Megillah 15b; Chullin
92a.
$ Ex. 33:19.
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Now, when the Holy One, Blessed be He, grants goodness to a righteous person of His
own volition, we do not know if He does so because the person is truly righteous, as Rabbi
Yochanan explained in the name of Rabbi Yossi, or if He granted it to him for the reason that
“And I will show favor to whom I show favor,” I.e., perhaps He granted it to him even if he is
not deserving, as per Rabbi Meir, since perhaps the righteous person’s inside is not like his
outside, i.e., he is not as righteous as he may appear to others.

However, when the righteous seek to dwell in tranquility, you must say that they want
to force a ruling in accord with Rabbi Yochanan in the name of Rabbi Yossi, that a righteous
person who prospers is a completely righteous person. They think to themselves that they
are completely righteous people, and because of this, they request to dwell in tranquility. If
they were following Rabbi Meir’s view, they would have no grounds to demand this at all,
“because it is not dependent on merit.”’
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Therefore, the Holy One, Blessed be He, is strict with them, for it is not appropriate
for completely righteous individuals to base their expectations on this reasoning. This is so as
not to cast aspersions on other righteous people who do not dwell in tranquility, thinking that
they are not completely righteous. This is similar to the case of Rabbi Yehuda haNasi in the
12th chapter of tractate Ketubot.!” When they are not worried about this potential slander, it
means they are no longer completely righteous and have no valid reason to dwell in
tranquility.

° Moed Katan 28a.

10 Ketubot 103a: After Rabbi Yehuda haNasi died, he would return to visit his family on Friday night, until his
maidservant revealed this to a neighbor. At that point, he stopped coming, as he didn’t want to cast aspersions on other
righteous men who did not appear to their families after their deaths.
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Thus, when Jacob sought to dwell in tranquility, even though at that time there was
no concern for slander because there were no other righteous people in the world except for
him and his family, still future generations might learn from him that the righteous should
seek peace when they are completely righteous. This would not be correct, for this could lead
to slander against other righteous people. Even though this idea was only an inadvertent
mistake on Jacob’s part, nevertheless there’s a tradition that “a sin leads to another sin,”'!
which means that a light sin brings about a heavy sin.
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Because of this, it is fitting that the troubles of Joseph came upon Jacob, as this is a
measure-for-measure punishment, as Joseph had brought slander upon his brothers. This was
a complete and serious slander, as it was gossip that he would tell their father. Joseph was
punished for this slander, and when he was sold as a slave and suffered for the sin of that
slander, he became angry and resentful in his heart against his father, thinking that he had
caused his suffering. That’s because if his father had not accepted the slander, and instead
had rebuked him, Joseph would not have said such things to him. Thus, we find that his
father caused this gossip to occur, “as it is not the mouse who steals, but the hiding hole of the
mouse that steals.”
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If you say: How is it that the Holy One, Blessed be He, didn’t save Jacob from causing
this sin, seeing as it is written, “He guards the feet of His righteous ones,”'® therefore the
Holy One, Blessed be He, adds and says, “The righteous seek peace,” as it was said above.
“He brought the failure upon himself,”!* that he wasn’t afraid to bring slander upon other
righteous people, and one sin leads to another sin.

1 Pirkei Avot 4:2.

12 Gittin 45a; Kiddushin 56b; Arachin 30a.

131 Sam. 2:9.

14 Ketubot 2b, 3a, 56a, 89b; Bava Metzia 16b, 110a; Bava Batra 172a; Arachin 23b.
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However, after examining the matter more deeply, it is still necessary to clarify that
even if the Holy One, Blessed be He, by His goodwill, does not grant them anything of their
reward in this world, it is because the reward of the World-to-Come is holy, and this world
is profane. All the rewards of the righteous are stored treasures above, and the Holy One,
Blessed be He, is like a treasurer and keeper who preserves the stored goodness, as it is
written, “He keeps faith forever,”'> and how can He release as profane either the principal
or the fruits to this world, which is profane?
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However, if the good He bestows upon them comes after their suffering, this is
acceptable. Just as a treasurer is permitted to release funds from sacred to profane through
redemption, so too the suffering that the righteous endure atone for the sins of their
generation, and through this, their generation merits the World-to-Come. Thus, the sacred
becomes beneficial, as more people enter Paradise. Because of this, it is permissible for Him
to release the sacred into this world, which is profane, because the suffering is the redemption
of that goodness, for if [the righteous] were not to receive reward for their suffering, there
would be no reason for them to endure it on behalf of the wicked, for “[is it right that] Tuveya
sinned and Zigud is lashed?”'¢

22 121 ,72WP0 NN T2 TV ,myawa 2me0 Wi M WIpTa NINYRI DpI0Y TN 0°XP1 DAY TV
ROI7 ,0702 MWD 11902 388 X9) 110 021v2 MY 0w D2p% 1 XY 20780 OX OYeI NInY .00IRING IRY
WP " MRR 027 o LAY PR NI PR AZYa7 W2 AER 77107 09 Y AR 1 NIN02 1RNT XD?

072 ¥9) 07 X7 nionaa

Furthermore, they are considered to be engaged in the work of the sacred, as it is
taught that those who guard the seventh year’s produce receive their reward from the Temple

15 Ps. 146:6.
16 Pesachim 113b; Makkot 11a.



treasury,!” and similarly, all the other artisans who work for the Temple are paid from the
Treasury. For this reason, if the righteous do not want to receive tranquility in this world or
do not desire suffering, it is their choice. This is similar to what we say in Ketubot, in the 5"
chapter entitled “Although they said,” where it is written: “A woman can say to her husband,
‘I do not wish to be supported and I do not want to work.” ”'® Because of this, Rabbi
Yochanan says in Berakhot, “Is your suffering dear to you? [Rabbi Chiya] said to him: [I
welcome] neither these [sufferings] nor their reward.”"
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Now, Jacob suffered many hardships in Laban’s house, as it is written, “scorching heat
ravaged me by day and frost by night.”?° His intention there was to gather the scattered ones,
1.e., the nitzotzot, the sparks of holiness, from the klipot, the impure spiritual forces, as is known
by the esoteric secret of the “streaked, speckled, and mottled [sheep]” (Gen. 31:10).%!

All of this was for the benefit of future generations of Israel. Thus, in return, a breach
was made for him, a glimpse of the World-to-Come. That was his reward in this world for the
suffering that he had experienced while engaging in the mitzvah of gathering the nitzotzot that
were scattered outside the Land of Isracl. But now that he returned to the Land of Israel, the
angels who had accompanied him abroad ascended to Heaven. Jacob was no longer engaged
in gathering nitzotzot, and he no longer endured suffering from Laban, so he had no reason to
demand to dwell in tranquility.

Jacob was engaged in other mitzvot in the Land of Israel, and also endured suffering there.
However, since the suffering that the patriarchs endured at that point was for the benefit of
their own children, for whom they already had a direct responsibility, it was not fitting for Jacob
to seek tranquility in this world. Rather, it was fitting for the Holy One, Blessed be He, to give
him tranquility when He desired and as long as He desired, as He is wondrous in His ways?*
and “knows all secrets.””

17 Shekalim 4:1.

18 Ketubot 58b.

19 Berachot 5b.

20 Gen. 31:40.

21 Rabbi Menachem Azaria de Fano, Asarah Ma’amarot, Em Cal Chai, chapter 1, section 9: “In the action of our
patriarch Jacob with the [fresh] shoots [of poplar, almond, and Oriental plane (Gen. 30:37-39)], this was a beneficial
action for the clarification of the holy souls from the iron blast furnace [viz, Egypt]. [ This is] as it is written, ‘he made
the flocks face [the streaked or wholly dark-colored animals in Laban’s flock]’ (Gen. 30:40), which is similar to the
meaning of “a flock of men” (Ezek. 36:37).”

22 Cf. Ps. 66:5.

23 Ps. 44:22.
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Nonetheless, since [Jacob] revealed his intent to dwell in tranquility, Joseph’s troubles
came upon him, for these sufferings that Jacob felt from being separated from Joseph also served
to merit not only his other children, but also future generations. This is as the Kabbalists wrote
that had the tribes not controlled Joseph before he went down to Egypt, Israel would have
remained trapped in Egypt forever.>* However, because the tribes first controlled Joseph,
and later he ruled Egypt, the Egyptians became slaves to all of Israel.

After the suffering that Jacob endured due to Joseph’s separation from him, he
ultimately merited to dwell in tranquility, as is written in the Zohar, page 216b, on the verse
“Jacob lived seventeen years in the land of Egypt,”* and see there.?
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In this way will be understood the verse “Your righteousness is like the high
mountains, Your justice like the great deep; man and beast You deliver, O L-rd.”?’ [The rabbis]
of blessed memory say, where You have given blessing, You have given blessing [in
abundance.?® It will be at the time when “Your justice is like the great deep,” that you have
brought suffering upon them to defend the generation, and to save and rescue a nation from
Gehenna. “Man and beast You deliver,” meaning that some men are like beasts, as we say in
the 1%t chapter of tractate Chullin, referring to “people who are clever in intellect, but
[nevertheless] act [humbly and self-effacingly], like an animal.”?’

* %%

24 Ibid., section 8.

25 Gen. 47:28.

26 Zohar 1:216b: “Rabbi Shimon said, It is written above, ‘And Israel dwelt in the land of Egypt in the country of
Goshen; and they took possession of it, and grew, and multiplied exceedingly. And Jacob lived . . .” (Gen. 47:27-28).
[In the Torah scroll, there is no separation between the verses. Thus we interpret:] As [Israel] lived in luxury and had
pleasures and were short of nothing, so did Jacob live in luxury and pleasure. Here [in Egypt], it is considered that
‘Jacob lived.’ It was not said of him: ‘Jacob lived’ all his life, for his life was that of sorrow. Of him it is written, ‘I
had no repose, no quiet, no rest, and trouble came.’ [Job 3:26]. But after he went down to Egypt, it is said of him ‘And
Jacob lived.” He saw his son a king, he saw all his sons pure and righteous, living in pleasure and luxury . ..”

27 Ps. 36:7.

28 Gen. Rabbah 43:1.

29 Chullin 5b.



