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Chapter IX: Vayeishev (Gen. 37:1–40:23) 
 
Essay 2. Jacob’s desire to dwell in tranquility 
 

קָּן לָהֶם בָּעוֹלָם הַבָּא, אֶלָּא  וּן לַצַּדִּיקִים מַה שֶׁמְּתי"וַיֵּשֶׁב יַעֲקֹב". פֵּרֵשׁ רַשִׁ"י, בִּקֵּשׁ יַעֲקֹב לֵישֵׁב בְּשַׁלְוָה. אָמַר הקב"ה לאֹ דַיָּ 
גְזוֹ שֶׁל יוֹסֵף וְכוּ'. וְקָשֶׁה לָמָּה לאֹ הָיָה יָכוֹל יַעֲקֹב לֵישֵׁב בְּשַׁלְוָה והא וֹשֶׁמְּבַקְּשִׁים לֵישֵׁב בְּשַׁלְוָה בָּעוֹלָם הַזֶּה. קָפַץ עָלָיו ר

  עַל פָּסוּק "וַיִּפְרֹץ הָאִישׁ מְאֹד מְאֹד" שֶׁנִּפְרְצָה לוֹ פָּרְצָה מֵעֵין הָעוֹלָם הַבָּא. איתא בִּבְרֵאשִׁית רַבָּה
  

“Now Jacob was settled in the land where his father had sojourned, the land of Canaan.”1 
Rashi explained: “Jacob sought to dwell in tranquility. The Holy One, Blessed be He, said, 
‘Is it not enough for the righteous that which is prepared for them in the World-to-Come, 
but they also seek to dwell in tranquility in this world?’ [Even though Jacob sought to dwell in 
tranquility,] Joseph’s troubles came upon him, etc.”2 

A question is: Why could Jacob not dwell in tranquility? It is written in Gen. Rabbah 
on the verse, “So the man grew exceedingly prosperous, and came to own large flocks,”3 that 
a breach was made for him that was a microcosm of the World-to-Come.4 I.e., Jacob was so 
blessed with wealth that it was like a peek into the World-to-Come. If G-d blessed him in this 
world with wealth, why not also bless him to dwell in tranquility? 

  
דֶם זְמַנּוֹ, דִּזְמַן הַשְּׁטָר הוּא לְאַחֵר מִיתָה כְּדִכְתִיב וֹעַ שְׂכָרוֹ קוֹוְיֵשׁ לוֹמַר שָׁאַף מִי שֶׁאֵין לוֹ שׁוּם חֵטְא עִם כֹּל זֶה אֵינוֹ יָכוֹל לִתְבּ

ן לאֹ הִגִּיעַ זְמַן הַשְּׁטָר  יוְכֵיצַד הַצַּדִּיקִים מְבַקְּשִׁים לֵישֵׁב בְּשַׁלְוָה הָא עֲדַיִ   . ל שְׂכָרָםוֹטּיוּמָחָר לִ   וְדָרְשׁוּ רז"ל"הַיּוֹם לַעֲשׂוֹתָם"  
וַחֲסָדָיו, כִּי לִפְעָמִים אַף  ילִ  יִרְצֶה הקב"ה לְהַשְׁפִּיעַ לָהֶם טוֹבָה זֶהוּ מִמִּדַּת רַחֲמָיו  לִפְרוֹעַ הַ˅גְבּוֹת וְכוּ', אֶלָּא אִם  מַקְדִּים  וֶה 

 דֶם זְמַנּוֹ.וֹק שְׁטָרוֹ
 

One could say that even someone who has no sin cannot demand his reward before 
its time. The time for the fulfillment of the promissory note is after death, as it is written, 
“Therefore, observe faithfully the Instruction, the laws and the rules, with which I charge you 
today to do them.”5 The sages interpret this as “today to do them,” and “tomorrow to receive 
their reward.”6 How can the righteous ask to dwell in tranquility when the time for collecting 
the promissory note has not yet come? Rather, if the Holy One, Blessed be He, chooses to 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 Gen. 37:1. 
2 Rashi on Gen. 37:2. 
3 Gen. 30:43. 
4 Gen. Rabbah 43:11. 
5 Deut. 7:11. 
6 Avodah Zarah 3a; Eruvin 22a. 
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bestow goodness upon them, it is out of His mercy and kindness, because sometimes a 
borrower might repay his promissory note before its time. 

  
ב לוֹ אַף עַל יוֶה שֶׁיִּפְרַע לוֹ מְעַט מִמָּה שֶׁחַיָּ ן צְרִיכִים אָנוּ לְמוֹדָעִי, שֶׁהֲרֵי אָנוּ רוֹאִים שֶׁלִּפְעָמִים הַמַּלְוֶה מְבַקֵּשׁ מֵהַ˅יאֲבָל עֲדַיִ 
קְדָּם אוֹ לָאו, וּתֵּן לוֹ אוֹתוֹ הַסָּ˂ שֶׁמְּבַקֵּשׁ מִמֶּנּוּ בַּפֵּרָעוֹן מיוֶה הוּא בִּרְשׁוּתוֹ אִם רוֹצֶה לִ ן לאֹ הִגִּיעַ זְמַן הַפֵּרָעוֹן, וְהַ˅יפִּי שֶׁעֲדַיִ 

שׁוּ לֵישֵׁב  וֶה עִם הַמַּלְוֶה לְפִי שֶׁשָּׁאַל לוֹ חֶסֶד זֶה, וְאִם כֵּן לָמָּה הקב"ה מַקְפִּיד כֹּל כָּ˂ שֶׁהַצַּדִּיקִים לאֹ יְבַקְּ ס הַ˅וֹאֲבָל לאֹ יִכְע
  תֵּן לָהֶם לאֹ יִתֵּן וְלאֹ יַקְפִּיד.יבְּשַׁלְוָה, אִם אֵינוֹ רוֹצֶה לִ 

 
Yet, we still need clarification.7 We see that sometimes the lender asks the borrower 

to repay a portion of what is owed, even though the time for repayment has not yet arrived. 
The borrower has the choice whether to give the amount requested or not, but he should not 
be angry with the lender for asking, as it is an act of kindness. If so, why does the Holy One, 
Blessed be He, become upset when the righteous seek to dwell in tranquility in this world? If 
He does not want to give that to them, He will not, and He should not be upset.  

  
אָמַר ר' יוֹחָנָן מִשּׁוּם ר' יוֹסִי שְׁלוֹשָׁה דְּבָרִים בִּקֵּשׁ מֹשֶׁה לִפְנֵי הקב"ה, מִפְּנֵי מָה יֵשׁ צַדִּיק  וְיֵשׁ לוֹמַר דִּבְפֶרֶק קַמָּא דִּבְרָכוֹת  

רוּץ עַל זֶה לְפִי הַמַּסְקָנָה דְּהָתָם, צַדִּיק וְטוֹב לוֹ צַדִּיק גָּמוּר, צַדִּיק וְרַע לוֹ צַדִּיק שֶׁאֵינוֹ גָּמוּר,  יוְטוֹב לוֹ צַדִּיק וְרַע לוֹ, וְהַתֵּ 
פִּי שֶׁאֵינוֹ הָגוּן "וְרִחַמְתִּי    אַף עַל  וּפְלִיגָא דְּרַבִּי מֵאִיר דְּאָמַר שְׁתַּיִם נָתְנוּ לוֹ וְאֶחָד לאֹ נָתְנוּ לוֹ, שֶׁנֶּאֱמַר "וְחַנֹּתִי אֶת־אֲשֶׁר אָחֹן"

   אֶת־אֲשֶׁר אֲרַחֵם" אַף עַל פִּי שֶׁאֵינוֹ כְּדַאי ע"כ.
  

It can be said that in the 1st chapter of tractate Berachot: 

Rabbi Yochanan said in the name of Rabbi Yossi: Moses requested 
three things from the Holy One, Blessed be He all of which were granted him. 
[1] [Moses] requested that the Divine Presence rest upon Israel [and not leave], and 
He granted it to him . . . [2] [Moses] requested that the Divine Presence not rest 
upon the nations of the world, and He granted it to him . . . [3] [Moses requested to 
know] Why is it that [some] righteous prosper, [some] righteous suffer, [some] 
wicked prosper, [some] wicked suffer? . . . 

The explanation, according to the inference, is that a righteous person 
who prospers is a completely righteous person, and a righteous person who 
suffers is not completely righteous.  

This contradicts the view of Rabbi Meir, who said that [the first two of 
these requests were granted, but [the third] one was not. [This is] as it says: 
“And I will show favor to whom I show favor,”8 [which means] even if one is 
not deserving, and [regarding the continuation of that verse], “And I will have 
mercy upon whom I will have mercy,” [which means] even though one is not 
worthy. 

- Berachot 7a 

 
7 Literally, “We still need [the exegetical skill of Rabbi Elazar of] Modai’in.” Shabbat 55b; Megillah 15b; Chullin 

92a. 
8 Ex. 33:19. 
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הִיא בִּשְׁבִיל שֶׁהוּא צַדִּיק  וּמֵעַתָּה כְּשֶׁהקב"ה נוֹתֵן טוֹבָה לְאֵיזֶה צַדִּיק מֵעַצְמוֹ וּמֵרְצוֹנוֹ אֵין אָנוּ יוֹדְעִים אִם נוֹתֵן לוֹ הַטּוֹבָה הַ 

 צַדִּיק  , אוֹ אִם נוֹתֵן לוֹ מִטַּעַם "וְחַנֹּתִי אֶת־אֲשֶׁר אָחֹן" אַף עַל פִּי שֶׁאֵינוֹ הָגוּן כְּרַבִּי מֵאִיר, דְּדִילְמָא אוֹתוֹיוֹחָנָןגָּמוּר כִּסְבָרַת ר'  
ק כְּרַבִּי יוֹחָנָן מִשּׁוּם וֹאָמְנָם כְּשֶׁהַצַּדִּיקִים מְבַקְּשִׁים לֵישֵׁב בְּשַׁלְוָה עַל כָּרְחֲ˃ לוֹמַר שֶׁהֵם רוֹצִים לְהַכְרִיחַ וְלִפְס  אֵינוֹ תּוֹכוֹ כְּבָרוֹ.

שִׁים לֵישֵׁב בְּשַׁלְוָה, דְּאִי כְּרַבִּי  ר' יוֹסִי דְּצַדִּיק וְטוֹב לוֹ צַדִּיק גָּמוּר, וְחוֹשְׁבִים בְּעַצְמָם שֶׁהֵם צַדִּיקִים גְּמוּרִים וּמִשּׁוּם הָכִי מְבַקְּ 
    תָא תַּלְיָא מִילְּתָא.מֵאִיר אֵין לָהֶם מָקוֹם טָעֲנָה כְּלָל, דְּלָאו בִּזְכוּ

 
Now, when the Holy One, Blessed be He, grants goodness to a righteous person of His 

own volition, we do not know if He does so because the person is truly righteous, as Rabbi 
Yochanan explained in the name of Rabbi Yossi, or if He granted it to him for the reason that 
“And I will show favor to whom I show favor,” I.e., perhaps He granted it to him even if he is 
not deserving, as per Rabbi Meir, since perhaps the righteous person’s inside is not like his 
outside, i.e., he is not as righteous as he may appear to others. 

However, when the righteous seek to dwell in tranquility, you must say that they want 
to force a ruling in accord with Rabbi Yochanan in the name of Rabbi Yossi, that a righteous 
person who prospers is a completely righteous person. They think to themselves that they 
are completely righteous people, and because of this, they request to dwell in tranquility. If 
they were following Rabbi Meir’s view, they would have no grounds to demand this at all, 
“because it is not dependent on merit.”9 

 
י שֶׁלּאֹ לְהוֹצִיא לַעַז עַל צַדִּיקִים וּלְפִיכָ˂ מַקְפִּיד הקב"ה עֲלֵיהֶם, שֶׁאֵינוֹ מִן הָרָאוּי שֶׁהַצַּדִּיקִים גְּמוּרִים יַעֲשׂוּ עִקָּר מִסְּבָרָא זוֹ, כְּדֵ 

כְּ  גְּמוּרִים,  צַדִּיקִים  שֶׁאֵינָם  שֶׁיּאֹמְרוּ  בְּשַׁלְוָה  יוֹשְׁבִים  שֶׁאֵינָם  דִּכְתוּבּוֹתאֲחֵרִים  י"ב  בְּפֶרֶק  דְּרַבִּי  בְּעוּבְדָא  וְעיי"ש.    דַחֲזֵינַן 
    בְּשַׁלְוָה. וּכְשֶׁאֵינָם חוֹשְׁשִׁים לְלַעַז זֶה נִמְצָא שֶׁאֵינָם עוֹד צַדִּיקִים גְּמוּרִים וְאֵין לָהֶם עוֹד טַעֲנָה רְאוּיָה לֵישֵׁב

 
Therefore, the Holy One, Blessed be He, is strict with them, for it is not appropriate 

for completely righteous individuals to base their expectations on this reasoning. This is so as 
not to cast aspersions on other righteous people who do not dwell in tranquility, thinking that 
they are not completely righteous. This is similar to the case of Rabbi Yehuda haNasi in the 
12th chapter of tractate Ketubot.10 When they are not worried about this potential slander, it 
means they are no longer completely righteous and have no valid reason to dwell in 
tranquility. 

  

 
9 Moed Katan 28a. 
10 Ketubot 103a: After Rabbi Yehuda haNasi died, he would return to visit his family on Friday night, until his 

maidservant revealed this to a neighbor. At that point, he stopped coming, as he didn’t want to cast aspersions on other 
righteous men who did not appear to their families after their deaths. 
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שֶׁלּאֹ הָיוּ עוֹד צַדִּיקִים אֲחֵרִים    וְלָכֵן כְּשֶׁבִּקֵּשׁ יַעֲקֹב לֵישֵׁב בְּשַׁלְוָה אַף עַל פִּי שֶׁבְּאוֹתוֹ הַזְּמַן לאֹ הָיָה מָקוֹם לַחוּשׁ לַלַּעַז לְפִי
וְזֶה לאֹ   לְבַקֵּשׁ לֵישֵׁב בְּשַׁלְוָה כְּשֶׁיִּהְיוּ צַדִּיקִים גְּמוּרִים. בָּעוֹלָם אֶלָּא הוּא וּבֵיתוֹ, מִכֹּל מְקוֹם הָיוּ לוֹמְדִים מִמֶּנּוּ דּוֹרוֹת הַבָּאִים  

ינוֹ אֶלָּא שְׁגָגָה בְּעַלְמָא, מִכָּל מָקוֹם  יִתָּכֵן דְּאִם כֵן הָיוּ מוֹצִיאִים לַעַז עַל הַצַּדִּיקִים הָאֲחֵרִים. וְאַף עַל פִּי שֶׁלְּגַבֵּי יַעֲקֹב דָּבָר כָּזֶה אֵ 
   רָה חֲמוּרָה.ירָה קַלָּה גּוֹרֶמֶת עֲבֵ ינוּ עֲבֵ י, דְּהַיְ רָהירָה גּוֹרֶרֶת עֲבֵ יגְּמִירִי שֶׁעֲבֵ 

  
Thus, when Jacob sought to dwell in tranquility, even though at that time there was 

no concern for slander because there were no other righteous people in the world except for 
him and his family, still future generations might learn from him that the righteous should 
seek peace when they are completely righteous. This would not be correct, for this could lead 
to slander against other righteous people. Even though this idea was only an inadvertent 
mistake on Jacob’s part, nevertheless there’s a tradition that “a sin leads to another sin,”11 
which means that a light sin brings about a heavy sin.  

 
וֹסֵף הוֹצִיא לַעַז עַל אָחִיו. וְזֶה וּמִשּׁוּם הָכִי אָתֵי שַׁפִּיר הַקֶּשֶׁר קָפַץ עָלָיו רוֹגְזוֹ שֶׁל יוֹסֵף, וְהוּא מַמָּשׁ מִדָּה כְּנֶגֶד מִדָּה לְפִי שֶׁיּ 

וְיוֹסֵף לָקָה בִּשְׁבִיל לָשׁוֹן הָרָע זֶה, וּכְשֶׁנִּמְכָּר לְעֶבֶד   שֶׁהָיָה מֵבִיא עֲלֵיהֶם לְאָבִיו.  הָיָה לַעַז גָּמוּר וַחֲמוֹר, לְפִי שֶׁהָיָה לָשׁוֹן הָרָע
יָה גְּרַמָא בִּנְזִיקִין שֶׁלּוֹ, שֶׁאִם וְהָיָה בְּצַעַר בִּשְׁבִיל מַה שֶׁחֵטְא בְּאוֹתוֹ לָשׁוֹן הָרָע הָיָה מִתְרַגֵּז וּמִתְרַעֵם בְּלִבּוֹ עַל אָבִיו שֶׁהוּא הָ 

נִמְצָא שֶׁאָבִיו גָּרַם שֶׁיִּהְיֶה    קַבְּלוֹ וְאַדְרַבָּא הָיָה מוֹכִיחוֹ לאֹ הָיָה כְּלוּם שֶׁיּוֹסֵף לאֹ הָיָה מְסַפֵּר לוֹ דְּבָרִים כָּאֵלֶּהאָבִיו לאֹ הָיָה מְ 
  . זֶה הַלָשׁוֹן הָרָע בָּעוֹלָם, דְּלָאו עַכְבְּרָא גַּנָּב אֶלָּא חוֹרָא גַּנָּב

  
Because of this, it is fitting that the troubles of Joseph came upon Jacob, as this is a 

measure-for-measure punishment, as Joseph had brought slander upon his brothers. This was 
a complete and serious slander, as it was gossip that he would tell their father. Joseph was 
punished for this slander, and when he was sold as a slave and suffered for the sin of that 
slander, he became angry and resentful in his heart against his father, thinking that he had 
caused his suffering. That’s because if his father had not accepted the slander, and instead 
had rebuked him, Joseph would not have said such things to him. Thus, we find that his 
father caused this gossip to occur, “as it is not the mouse who steals, but the hiding hole of the 
mouse that steals.”12 

 
"רַגְלֵי חסידו [חֲסִידָיו] יִשְׁמֹר", מִשּׁוּם הָכִי הוֹסִיף    ם חֵטְא זֶה וְהָא כְּתִיבוֹ וְאִם תּאֹמַר אֵי˂ לאֹ הִצִּיל הקב"ה לְיַעֲקֹב שֶׁלּאֹ יִגְר

דְּאַפְסֵיד אַנַּפְשֵׁיהּ שֶׁלּאֹ חָשַׁשׁ לְהוֹצִיא לַ  מְבַקְּשִׁים לֵישֵׁב בְּשַׁלְוָה כנ"ל אִיהוּ  אֲחֵרִים וְאָמַר הקב"ה, צַדִּיקִים  עַז עַל צַדִּיקִים 
    רָה.ירָה גּוֹרֶרֶת עֲבֵ יוַעֲבֵ 

  
If you say: How is it that the Holy One, Blessed be He, didn’t save Jacob from causing 

this sin, seeing as it is written, “He guards the feet of His righteous ones,”13 therefore the 
Holy One, Blessed be He, adds and says, “The righteous seek peace,” as it was said above. 
“He brought the failure upon himself,”14 that he wasn’t afraid to bring slander upon other 
righteous people, and one sin leads to another sin. 

 
11 Pirkei Avot 4:2. 
12 Gittin 45a; Kiddushin 56b; Arachin 30a. 
13 I Sam. 2:9. 
14 Ketubot 2b, 3a, 56a, 89b; Bava Metzia 16b, 110a; Bava Batra 172a; Arachin 23b. 
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ן יֵשׁ לְדַקְדֵּק, שֶׁאַף הקב"ה מֵרְצוֹנוֹ הַטּוֹב אֵינוֹ יָכוֹל לִפְרוֹעַ לָהֶם כְּלוּם מִשְּׂכָרָם בָּעוֹלָם הַזֶּה, יאָמְנָם כַּד מְעַיְּינִין שַׁפִּיר עֲדַיִ 

עְלָה, והקב"ה נוּזוֹת לְמַ הוֹאִיל שֶׁשְּׂכַר עוֹלָם הַבָּא הוּא קֹדֶשׁ וְהָעוֹלָם הַזֶּה הוּא חוֹל. וְכָל הַשָּׂכָר שֶׁל הַצַּדִּיקִים הֵם אוֹצָרוֹת גְּ 
"הַשֹּׁמֵר אֱמֶת לְעוֹלָם", וְאֵי˂ יָכוֹל לְהוֹצִיא לְחוּלִּין לאֹ הַקֶּרֶן וְלאֹ    נִקְרָא כְּמוֹ גִּזְבָּר וְשׁוֹמֵר שֶׁשּׁוֹמֵר לָהֶם הַטּוֹב הַגָּנוּז כְּדִכְתִיב 

   רוֹת לְהָעוֹלָם הַזֶּה שֶׁהוּא חוֹל.יהַפֵּ 
 

However, after examining the matter more deeply, it is still necessary to clarify that 
even if the Holy One, Blessed be He, by His goodwill, does not grant them anything of their 
reward in this world, it is because the reward of the World-to-Come is holy, and this world 
is profane. All the rewards of the righteous are stored treasures above, and the Holy One, 
Blessed be He, is like a treasurer and keeper who preserves the stored goodness, as it is 
written, “He keeps faith forever,”15 and how can He release as profane either the principal 
or the fruits to this world, which is profane? 

  
תָּר לוֹ לְהוֹצִיא הֶקְדֵּשׁ  וּסּוּרִין נִיחָא שַׁפִּיר, שֶׁכְּשֵׁם שֶׁהַגִּזְבָּר עַל יְדֵי הַפִּדְיוֹן מיאָמְנָם אִם מַה שֶׁמֵּטִיב וּמַשְׁפִּיעַ לָהֶם הוּא אַחַר הַיִּ 

שֶׁהֶקְדֵּשׁ נִשְׂכָּר   סּוּרִין שֶׁסוֹבְלִין הַצַּדִּיקִים לְכַפָּרַת בְּנֵי דּוֹרָם וּמֵחֲמַת זֶה זוֹכִים בְּנֵי דּוֹרָם לָעוֹלָם הַבָּא. וְנִמְצָאי לְחוֹל, הָכִי נָמֵי הַיִּ 
אָז לְהוֹצִיא הַהֶקְדֵּשׁ לָעוֹלָם הַזֶּה שֶׁהוּא חוֹל, שֶׁהַיִּיסּוּרִין הֵם הַפִּדְיוֹן תָּר  וּמ מִשּׁוּם הָכִי    שֶׁנִּכְנָסִים הַרְבֵּה יוֹתֵר בְּנֵי אָדָם לְגַן עֵדֶן.

סּוּרִין בִּשְׁבִיל עָווֹנוֹת הָרְשָׁעִים,  יסּוּרֵיהֶם, לאֹ הָיָה מִן הַדִּין שֶׁיִּסְבְּלוּ הֵם הַיִּ ישֶׁל אוֹתָהּ הַטּוֹבָה, שֶׁאִם לאֹ הָיוּ נוֹטְלִים שָׂכָר עַל יִ 
    .וְכִי טוֹבִיָּה חֲטָא וְזִיגּוּד מִינַּגַּד

 
However, if the good He bestows upon them comes after their suffering, this is 

acceptable. Just as a treasurer is permitted to release funds from sacred to profane through 
redemption, so too the suffering that the righteous endure atone for the sins of their 
generation, and through this, their generation merits the World-to-Come. Thus, the sacred 
becomes beneficial, as more people enter Paradise. Because of this, it is permissible for Him 
to release the sacred into this world, which is profane, because the suffering is the redemption 
of that goodness, for if [the righteous] were not to receive reward for their suffering, there 
would be no reason for them to endure it on behalf of the wicked, for “[is it right that] Tuveya 
sinned and Zigud is lashed?”16 

  
שׁוֹמְרֵי סְפִיחִים בַּשְּׁבִיעִית, נוֹטְלִין שְׂכָרָן מִתְּרוּמַת הַלִּשְׁכָּה, וְכֵן כָּל    וְעוֹד שֶׁהֵם נִקְרָאִים אָז עֲסוּקִים בִּמְלֶאכֶת הַהֶקְדֵּשׁ וּתְנַן

הָרְשׁוּת בְּיָדָם, דּוּמְיָא    סּוּרִיןיוּמִזֶּה הַטַּעַם אִם הַצַּדִּיקִים לאֹ יִרְצוּ לְקַבֵּל שׁוּם שַׁלְוָה בָּעוֹלָם הַזֶּה וְלאֹ יַחְפְּצוּ בְּיִ   מָּנִים.וּשְׁאַר הָא
דְּאָמְרִינַן בִּכְתוּבּוֹת פֶּרֶק אַף עַל פִּי וְאֵינִי עוֹשָׂה, וּמִשּׁוּם הָכִי קָאָמַר ר' יוֹחָנָן   לְמַאי  נִיזּוֹנֶת  יְכוֹלָה אִשָּׁה לוֹמַר לְבַעֲלָהּ אֵינִי 

  לאֹ הֵם וְלאֹ שְׂכָרָם.  בִּבְרָכוֹת
  

Furthermore, they are considered to be engaged in the work of the sacred, as it is 
taught that those who guard the seventh year’s produce receive their reward from the Temple 

 
15 Ps. 146:6. 
16 Pesachim 113b; Makkot 11a. 
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treasury,17 and similarly, all the other artisans who work for the Temple are paid from the 
Treasury. For this reason, if the righteous do not want to receive tranquility in this world or 
do not desire suffering, it is their choice. This is similar to what we say in Ketubot, in the 5th 
chapter entitled “Although they said,” where it is written: “A woman can say to her husband, 
‘I do not wish to be supported and I do not want to work.’ ”18 Because of this, Rabbi 
Yochanan says in Berakhot, “Is your suffering dear to you? [Rabbi Chiya] said to him: [I 
welcome] neither these [sufferings] nor their reward.”19 

 
ים  וֹנָתוֹ שָׁם הָיְתָה לֶאֱסוסּוּרִין בְּבֵית לָבָן, "הָיִיתִי בַיּוֹם אֲכָלַנִי חֹרֶב וְקֶרַח בַּלָּיְלָה" וְכוּ'. וְכַוָּ יוּמֵעַתָּה יַעֲקֹב סָבַל כַּמָּה יִ  ף נִדָּחִ֔

וּלְפִיכָ˂ כְּנֶגֶד זֶה   .וְכָל זֶה הָיָה לַתּוֹעֶלֶת כָּל הַדּוֹרוֹת הַבָּאִים בְּיִשְׂרָאֵל  .וּלְקַבֵּץ פְּזוּרִים, כְּנוֹדָע בַּסּוֹד "עֲקֻדִּים נְקֻדִּים וּבְרֻדִּים"
הַבָּא הָעוֹלָם  מֵעֵין  פָּרְצָה  לוֹ  לְרָקִיעַ   .נִפְרְצָה  עָלוּ  לָאָרֶץ  בְּחוּץ  שֶׁלִיוּוּהוּ  וּמַלְאָכִים  יִשְׂרָאֵל  לְאֶרֶץ  חָזַר  עַתָּה  וְהוֹאִיל    .אֲבָל 

לֵישֵׁב בְּשַׁלְוָה, אֶלָּא שֶׁהקב"ה יִתֵּן לוֹ  יַעֲקֹב  סּוּרִין שֶׁהָיוּ מְקַבְּלִים הָאָבוֹת הָיוּ לְתוֹעֶלֶת הַבָּנִים לאֹ הָיָה מִן הָרָאוּי שֶׁיְּבַקֵּשׁ  ישֶׁהַיִּ 
  הַשַּׁלְוָה כְּשֶׁיִּרְצֶה וְעַד זְמַן שֶׁיִּרְצֶה, לְפִי שֶׁהוּא נוֹרָא עֲלִילוֹת וְ"יֹדֵעַ תַּעֲלֻמוֹת".

  
Now, Jacob suffered many hardships in Laban’s house, as it is written, “scorching heat 

ravaged me by day and frost by night.”20 His intention there was to gather the scattered ones, 
i.e., the nitzotzot, the sparks of holiness, from the klipot, the impure spiritual forces, as is known 
by the esoteric secret of the “streaked, speckled, and mottled [sheep]” (Gen. 31:10).21  

All of this was for the benefit of future generations of Israel. Thus, in return, a breach 
was made for him, a glimpse of the World-to-Come. That was his reward in this world for the 
suffering that he had experienced while engaging in the mitzvah of gathering the nitzotzot that 
were scattered outside the Land of Israel. But now that he returned to the Land of Israel, the 
angels who had accompanied him abroad ascended to Heaven. Jacob was no longer engaged 
in gathering nitzotzot, and he no longer endured suffering from Laban, so he had no reason to 
demand to dwell in tranquility. 

Jacob was engaged in other mitzvot in the Land of Israel, and also endured suffering there. 
However, since the suffering that the patriarchs endured at that point was for the benefit of 
their own children, for whom they already had a direct responsibility, it was not fitting for Jacob 
to seek tranquility in this world. Rather, it was fitting for the Holy One, Blessed be He, to give 
him tranquility when He desired and as long as He desired, as He is wondrous in His ways22 
and “knows all secrets.”23 

 
17 Shekalim 4:1. 
18 Ketubot 58b. 
19 Berachot 5b. 
20 Gen. 31:40. 
21 Rabbi Menachem Azaria de Fano, Asarah Ma’amarot, Em Cal Chai, chapter 1, section 9: “In the action of our 

patriarch Jacob with the [fresh] shoots [of poplar, almond, and Oriental plane (Gen. 30:37–39)], this was a beneficial 
action for the clarification of the holy souls from the iron blast furnace [viz, Egypt]. [This is] as it is written, ‘he made 
the flocks face [the streaked or wholly dark-colored animals in Laban’s flock]’ (Gen. 30:40), which is similar to the 
meaning of “a flock of men” (Ezek. 36:37).” 

22 Cf. Ps. 66:5. 
23 Ps. 44:22. 
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סּוּרִין הָיוּ לִזְכּוֹת  י נָתוֹ לֵישֵׁב בְּשַׁלְוָה מִשּׁוּם הָכִי קָפַץ עָלָיו רוֹגְזוֹ שֶׁל יוֹסֵף, שֶׁגַּם אֵלּוּ הַיִּ ווּמִכָּל מָקוֹם הוֹאִיל שֶׁגָּלָה דַּעְתּוֹ שֶׁכַּוָּ 

הַמְּק שֶׁכָּתְבוּ  כְּמוֹ  הַבָּאִים,  יוֹסֵף קישֶׁאִ   בָּלִיםוּדּוֹרוֹת  עַל  הַשְּׁבָטִים  שֶׁשָּׁלְטוּ  יִשְׂרָאֵל מְשׁוֹלּוּלֵי  הָיוּ  לְמִצְרַיִם  שֶׁיָּרַד    קָּעִיםוּדֶם 
ים הָיוּ עֲבָדִים  אֲבָל עַל יְדֵי שֶׁשָּׁלְטוּ הַשְּׁבָטִים עַל יוֹסֵף מִתְּחִלָּה וְאַחַר כָּ˂ מָלַ˂ עַל הַמִּצְרִיִים נִמְצָא שֶׁהַמִּצְרִיִ   לְעוֹלָם בְּמִצְרַיִם.

הַר עַל הַפָּסוּק  וֹסּוּרִין שֶׁסָּבַל עַל פְּרִידָתוֹ שֶׁל יוֹסֵף מִמֶּנּוּ זָכָה לֵישֵׁב בְּשַׁלְוָה אַחַר כָּ˂, כִּדְאִיתָא בַּזּילְכָל יִשְׂרָאֵל עכ"ל. וְאַחַר הַיִּ 
    "וַיְחִי יַעֲקֹב" (דַּף רי"ו ע"ב) וְעיי"ש.

  
Nonetheless, since [Jacob] revealed his intent to dwell in tranquility, Joseph’s troubles 

came upon him, for these sufferings that Jacob felt from being separated from Joseph also served 
to merit not only his other children, but also future generations. This is as the Kabbalists wrote 
that had the tribes not controlled Joseph before he went down to Egypt, Israel would have 
remained trapped in Egypt forever.24 However, because the tribes first controlled Joseph, 
and later he ruled Egypt, the Egyptians became slaves to all of Israel. 

After the suffering that Jacob endured due to Joseph’s separation from him, he 
ultimately merited to dwell in tranquility, as is written in the Zohar, page 216b, on the verse 
“Jacob lived seventeen years in the land of Egypt,”25 and see there.26 

  
כְּהַרְרֵי־אֵל"  ௗ˃ְצִדְקָת" הַכָּתוּב  פְּשָׁט  יוּבַן  זַ"לוּבְזֶה  וְאָמְרוּ  בַּזְּמַן  הִשְׁפַּעְתָּ   הִשְׁפַּעְתָּ דְּ הֵי˂    ,  הַהַשְׁפָּעָה  זאֹת  תִּהְיֶה  וְאֵימָתַי   ,

ן עַל הַדּוֹר וּלְהוֹשִׁיעַ וּלְהַצִּיל מְדִינָה שֶׁל גֵּיהִנֹּם, "אָדָם־ יסּוּרִין שֶׁהִנֵּה הִנָּם לְהָגֵ י שֶׁהַ"מִשְׁפָּטֶ˃ תְּהוֹם רַבָּה", שֶׁהֵבֵאתָ עֲלֵיהֶם יִ 
   .נוּ בְּנֵי אָדָם שֶׁדּוֹמִין לַבְּהֵמָה כִּדְאָמְרִינַן בְּפֶרֶק קַמָּא דְּחוּלִּיןיוּבְהֵמָה" דְּהַיְ 

 
In this way will be understood the verse “Your righteousness is like the high 

mountains, Your justice like the great deep; man and beast You deliver, O L-rd.”27 [The rabbis] 
of blessed memory say, where You have given blessing, You have given blessing [in 
abundance.28 It will be at the time when “Your justice is like the great deep,” that you have 
brought suffering upon them to defend the generation, and to save and rescue a nation from 
Gehenna. “Man and beast You deliver,” meaning that some men are like beasts, as we say in 
the 1st chapter of tractate Chullin, referring to “people who are clever in intellect, but 
[nevertheless] act [humbly and self-effacingly], like an animal.”29 

 
* * * 

 
24 Ibid., section 8. 
25 Gen. 47:28. 
26 Zohar I:216b: “Rabbi Shimon said, It is written above, ‘And Israel dwelt in the land of Egypt in the country of 

Goshen; and they took possession of it, and grew, and multiplied exceedingly. And Jacob lived . . .’ (Gen. 47:27–28). 
[In the Torah scroll, there is no separation between the verses. Thus we interpret:] As [Israel] lived in luxury and had 
pleasures and were short of nothing, so did Jacob live in luxury and pleasure. Here [in Egypt], it is considered that 
‘Jacob lived.’ It was not said of him: ‘Jacob lived’ all his life, for his life was that of sorrow. Of him it is written, ‘I 
had no repose, no quiet, no rest, and trouble came.’ [Job 3:26]. But after he went down to Egypt, it is said of him ‘And 
Jacob lived.’ He saw his son a king, he saw all his sons pure and righteous, living in pleasure and luxury . . .” 

27 Ps. 36:7. 
28 Gen. Rabbah 43:1. 
29 Chullin 5b. 


