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Chapter XVIII: Mishpatim (Ex. 21:1–24:18) 
 
Essay 1. The Torah’s civil laws 

  

דִּיפָּסוּק   פָּרָשַׁת  נִסְמְכָה  וְלָמָּה  רַשִׁ"י  פֵּרֵשׁ  הַמִּשְׁפָּטִים",  מִזְבֵּחַ,  י"וְאֵלֶּה  אֵצֶל  סַנְהֶדְרִין  מִזְבֵּחַ, לוֹמַר שֶׁתָּשִׂים  לְפָרָשַׁת  נִים 

לִפְנֵיהֶם" תָּשִׂים  וְכוּ'."  אֲשֶׁר  נָכְרִים  לִפְנֵי  לְ   וְלאֹ  הַמִּזְבֵּחַ  אֵצֶל  סַנְהֶדְרִין  שֶׁתָּשִׂים  עִנְיָן  מָה  הַמְּפָרְשִׁים  תָּשִׂים  "הִקְשׁוּ  אֲשֶׁר 
סְפָרִים שֶׁגּוֹרְסִים בְּ   "לִפְנֵיהֶם פִּי שֶׁיֵּשׁ  וְאַף עַל  נָכְרִים,  לִפְנֵי  הָרִאשׁוֹנָה  יפֵּ וְלאֹ  גִירְסָא  זֶה  הַמִּקְדָּשׁ, עִם כֹּל  אֵצֶל  רוּשׁ רַשִׁ"י 

  .אוּר, וּמִכָּל שֶׁכֵּן דְּהָכִי גַרְסִינָן בַּמְּכִילְתָּאיצְרִיכָה בֵּ 
  

The   parasha begins with the verse: “And these are the rules that you shall set before 
them.”1 Rashi explains: Why is the section about civil laws juxtaposed to the section of the 
making of the altar? To tell you that you should place the Sanhedrin next to the altar.  

Regarding the ending of the verse, “that you shall set before them,” Rashi interprets:  

Before them [i.e., the Jews] and not before non-Jews. Even if you know 
that in the case of a particular matter of law they will decide it in the same way as 
Jewish law would, do not bring it before their courts; for he who brings Israel’s 
legal cases before the non-Jews defames the Name [of the L-rd] and honors the 
name of the idol [by which the non-Jewish court administers justice] for praise. 

- Rashi on Ex. 21:1 
The commentators question: What is the connection between placing the Sanhedrin next to 
the altar, and sitting before them in judgment, not before foreigners?  

Even though some versions of Rashi’s explanation read “next to the Temple” (instead 
of “next to the altar”), the original version requires clarification, as the Sanhedrin was not 
physically placed adjacent to the altar.  

[That the original version requires clarification] is especially true since this is the 
version found in the Mechilta, at the beginning of parashat Mishpatim, which is the source of 
Rashi’s comment. I.e., the later versions that read “next to the Temple” may have been due to an 
overzealous editor who felt that the original version “next to the altar” was a simple error. 
However, Zera Shimshon will show that there is a basis for the reading “next to the altar.” 

  

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 Ex. 21:1. 
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', וְאַחַר כָּ˂ כָּתַב אֲשֶׁר תָּשִׂים  וְאַחַר כָּ˂ כָּתַב וְלָמָּה נִסְמְכָה וְכוּ  ,וְהִנֵּה תְּחִלָּה פֵּרֵשׁ רַשִׁ"י מַה הָרִאשׁוֹנִים מִסִּינַי אַף אֵלּוּ מִסִּינַי
וְקָשֶׁה דְּמִתְּחִלָּה כָּתַב   .לּוּ יָדַעְתָּ וְכוּ' מִפְּנֵי שֶׁמְיַקֵּר שֵׁם וְכוּ'ים וַאֲפִ יכְּשֻׁלְחָן עָרוּ˂ וְאַחַר כָּ˂ כָּתַב לִפְנֵיהֶם וְלאֹ לִפְנֵי נָכְרִים וְסִיֵּ 

רַת הַכָּתוּב "אֲשֶׁר תָּשִׂים לִפְנֵיהֶם", וְאַחַר כָּ˂ כָּתַב הַטַּעַם מִפְּנֵי שֶׁמְיַקֵּר שֵׁם הָאֱלִילִים וְכוּ',  י שֶׁאָסוּר לֵילֵ˂ לִפְנֵי נָכְרִים מִגְּזֵ 
לּוּ יָדַעְתָּ בְּדִין אֶחָד וְכוּ', גַּם עַל זֶה קָשֶׁה יוְאִי מִשּׁוּם שֶׁכָּתַב וַאֲפִ   .וּמַה צוֹרֵ˂ לְטַעַם זֶה, וַהֲלאֹ כְּבַר אָסוּר מֵ"אֲשֶׁר תָּשִׂים" וְכוּ'

 ק הַדִּינִים. וֹלְפָרֵשׁ זֶה כָּאן, שֶׁהֲרֵי רַשִׁ"י לאֹ בָּא אֶלָּא לְפָרֵשׁ הַכָּתוּב וְלאֹ לִפְס מִי הִכְנִיסוֹ
 
Behold, initially Rashi explained, “Just as the earlier [rules, i.e., the Ten 

Commandments] were from Sinai, so too these are from Sinai.” Afterwards he wrote, “Why 
is this section about [civil] law placed adjacent to the section of the [making of the] altar.” 
Afterwards he wrote, “You shall place them [the judges of the Sanhedrin] as one would set a 
prepared table before a person with everything ready for eating.” Afterwards he wrote, “Before 
them, and not before non-Jews,” and he concluded, “Even if you know that in the case of a 
particular matter of law they will decide it in the same way as Jewish law would, do not bring it 
before their courts; for he who brings Israel’s legal cases before the non-Jews defames the Name 
[of the L-rd] and honors the name of the idol [by which the non-Jewish court administers justice] 
for praise.” 

The difficulty here is that initially Rashi wrote that it is forbidden to sit before non-
Jews to judge them, as a decree of the verse, “and these are the rules that you shall set before 
them,” and afterwards he wrote the reason for it, because it honors the name of the idol, etc. 
But what is the need for this reason? Isn’t it already prohibited from the words, “that you 
shall set before them”?  

Even if it [he brought the reason] because Rashi wrote, “Even if you know that in the 
case of a particular matter of law, they will decide it in the same way as Jewish law would, do 
not bring it before their courts,” this is also problematic. Who brought [Rashi] to explain this 
here? After all, Rashi’s role is only to explain the verse, not to provide legal rulings.  

 
 ֹ וֹת נֶאֶמְרוּ מִסִּינַי, שֶׁאָנוּ לְמַדִּים  מּוּד וְהַלּאֹ כָּל הַמִּצְ י"ם עַל מַה הָרִאשׁוֹנִים מִסִּינַי, דְּמַה צוֹרֵ˂ לְלִ א לְתָרֵץ בְּמַה שֶׁהִקְשָׁה הָרָאֵ וְנָב

וֹת אוֹ מִפָּסוּק "אֵלֶּה הַמִּצְוֹת" וְכוּ' "בְּהַר סִינָי", וְתֵּירֵץ, דְּכָל הַמִּצְ טָּה כְּמוֹ שֶׁכָּתַב שָׁם רַשִׁ"י בְּפָסוּק "בְּהַר סִינַי",  י זֶה מֵהַשְּׁמִ 
אֲבָל פָּסוּק "וְאֵלֶּה ל הַתּוֹרָה,  אָנוּ יוֹדְעִים שֶׁנֶּאֶמְרוּ בְּסִינַי, אֲבָל זֶה הוּא בְּאוֹתָן אַרְבָּעִים יוֹם שֶׁיָּשַׁב מֹשֶׁה בְּהַר כְּדֵי לְקַבֵּל כָּ 

מּוּד פְּרָטִי דְּ"וְאֵלֶּה" מוֹסִיף עַל יצְרְכוּ לְלִ וּבְּרוֹת, וּמִשּׁוּם הָכִי היהַמִּשְׁפָּטִים" נֶאֶמְרָה בְּסִינַי בְּקוֹלוֹת וּבְרָקִים כְּמוֹ הַעֲשֶׂרֶת הַדִּ 
  . הָרִאשׁוֹנִים עכ"ל

 
We will now come to explain the question raised by Rabbi Eliyahu Mizrachi (the 

Re’em)2 on “Just as the earlier [rules] were from Sinai,” for what is the need for this teaching, 
“weren’t all the commandments given at Sinai?” We learn this from the Sabbatical year, as 
Rashi wrote on the first verse from parashat Behar, “The L-rd spoke to Moses on Mount Sinai,”3 
that all the laws with all their details were given at Sinai,4 or from the concluding verse of 

 
2 Rabbi Elijah Mizrachi (c. 1455–c. 1525) (“the Re’em). His Sefer ha-Mizrachi is a supercommentary on Rashi’s 

commentary on the Torah. 
3 Lev. 25:1. 
4 Rashi on Lev. 25:1: “What has the matter of the Sabbatical year to do with Mount Sinai, that Scripture felt 

compelled to expressly state where it was commanded? Were not all commandments given on Sinai? But this statement 
is intended to suggest the following comparison: How is it in the case of the law of Shemittah? Its general rules, [its 
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Leviticus, “These are the commandments that the L-rd gave Moses for the Israelite people on 
Mount Sinai.”5   

The answer is: While we know that all the commandments were given at Sinai, this 
refers to the forty days that Moses sat on the mountain to receive the entire Torah. But the 
verse “And these are the rules” was given at Sinai with thunder and lightning, like the Ten 
Commandments, and therefore there was a need for a specific teaching, because this adds to 
the earlier commandments.  

 
 ֹ א פָּרָשַׁת מִזְבֵּחַ לאֹ נֶאֶמְרָה בְּסִינַי  וּמֵעַתָּה קָשֶׁה לָמָּה הִפְסִיק בְּפָרָשַׁת מִזְבֵּחַ בֵּין עֲשֶׂרֶת הַדִּבְּרוֹת וּבֵין "וְאֵלֶּה הַמִּשְׁפָּטִים", וַהֲל

וְהַמִּשְׁפָּטִים, הַדִּבְּרוֹת  הַעֲשֶׂרֶת  כְּמוֹ  וּבְרָקִים  שֶׁל   בְּקוֹלוֹת  הַפָּרָשִׁיּוֹת  כֹּל  וּכְמוֹ  הַתּוֹרָה  שְׁאַר  כְּמוֹ  יוֹם  אַרְבָּעִים  בְּאוֹתָן  אֶלָּא 
הָ  לאֹ  שֶׁהֲרֵי  הַמִּשְׁכָּן,  מְלֶאכֶת  שְׁאָר  בִּכְלָל  נֶאֶמְרָה  מִזְבֵּחַ  שֶׁל  זוֹ  גַּם  שֶׁבְּוַדַּאי  הַמִּשְׁכָּן,  קמְלֶאכֶת  לְמִזְבֵּחַ  צוֹרֵ˂  דֶם  וֹיָה שׁוּם 

דֶם הַמִּשְׁכָּן, וְלָמָּה הִפְסִיק בְּפָרָשַׁת מִזְבֵּחַ בֵּין עֲשֶׂרֶת הַדִּבְּרוֹת לְ"וְאֵלֶּה הַמִּשְׁפָּטִים",  וֹוְגַם לאֹ מִצִּינוּ שֶׁעָשׂוּ הַמִּזְבֵּחַ ק  הַמִּשְׁכָּן,
נִים  ירֵשׁ רַשִׁ"י מַה הָרִאשׁוֹנִים מִסִּינַי וְכוּ' הִקְשָׁה וְלָמָּה נִסְמְכָה פָּרָשַׁת דִּייוּמִשּׁוּם הָכִי לְאַחַר שֶׁפֵּ .  שׁ סְמוּכִיםרוֹדְ אֶלָּא וַדַּאי לִ 

 לְפָרָשַׁת מִזְבֵּחַ וְתֵּירֵץ שֶׁתָּשִׂים סַנְהֶדְרִין אֵצֶל הַמִּזְבֵּחַ. 
 
Now, it is difficult to understand why the section about the altar interrupts between the 

Ten Commandments and “And these are the rules.” After all, the section about the altar was 
not given at Sinai with thunder and lightning, like the Ten Commandments and the 
judgments, but during the forty days that Moses spent on the mountain, as was the case with 
the rest of the Torah and the sections concerning the work of the Tabernacle. Certainly, the 
laws about the altar were also included within the general laws concerning the work of the 
Tabernacle, since there was no need for the altar before the Tabernacle. Furthermore, we do 
not find that the altar was made before the Tabernacle. So, why does the section about the 
altar interrupt between the Ten Commandments and “And these are the rules”? The answer 
must be that there is a lesson to be learned from their juxtaposition. Because of that after 
Rashi explained that the earlier ones were from Sinai, he then asked, “Why is the section 
about [civil] laws adjacent to the section of the [making of the] altar,” and he answered, “To 
tell you that you should place the Sanhedrin next to the altar.”  

  
צְיָהּ  רוּץ זֶה, שֶׁהָרֵי הַסַּנְהֶדְרִין לאֹ הָיוּ אֵצֶל מִזְבֵּחַ אֶלָּא בְּלִשְׁכַּת הַגָּזִית הָיוּ יוֹשְׁבִין, וְהִיא הָיְתָה חֶ ין יֵשׁ לְדַקְדֵּק בְּתֵ יאֲבָל עֲדַיִ 

אֶלָּא וַדַּאי צָרִי˂ לוֹמַר שֶׁסְּמִיכוֹת    , וְהַסַּנְהֶדְרִין הָיוּ יוֹשְׁבִין בְּחֶצְיָהּ שֶׁהִיא בְּחוֹל וְאִם כֵּן לאֹ הָיוּ אֵצֶל מִזְבֵּחַ.בַּקֹּדֶשׁ וְחֶצְיָהּ בַּחוֹל
דְּבַּמִּזְבֵּחַ כְּתִיב "אֲבָנִים שְׁלֵמוֹת תִּבְנֶה" וְאַף בְּסַנְהֶדְרִין    זֶה לאֹ קָא מַשְׁמַע לַן אֶלָּא שֶׁדִּין הַסַּנְהֶדְרִין הוּא כְּדִין הַמִּזְבֵּחַ, חָדָא 

 ˂ בְּגִימַטְרִיָּא שִׁבְעִים.""כֻּלָּ˂ יָפָה רַעְיָתִי", כֻּלָּ  , כְּדִכְתִיבבְּעֵינָן שֶׁיִּהְיוּ שֶׁלַּיָּמִים וּבַעֲלֵי מִדּוֹת טוֹבוֹת
 
But still, we need to check this explanation, for the Sanhedrin was not located by the 

altar, but rather in the Chamber of Hewn Stone, and it was situated half in the sacred area 
and half in the non-sacred area.6 The Sanhedrin sat in the part that was in the secular area, 

 
specific prescriptions] and minute details were ordained on Mount Sinai! So, also, were all commandments with their 
general rules and their minute details ordained on Mount Sinai.” 

5 Lev. 27:34. 
6 Yoma 25a. 



4 
 

so they were not by the altar. Rather, we must say that the juxtaposition here is not telling us 
that the Sanhedrin should be physically located by the altar, but rather only telling us that the law 
of the Sanhedrin is similar to that of the altar. First, because regarding the altar, it is written, 
“Of unhewn stones you must build the altar of the L-rd, your G-d,”7 and similarly, for the 
Sanhedrin, there is a requirement that its members should be whole and of good character,8 
as it is written, “You are altogether [˂ָּכֻּל] beautiful, my love,”9 and the Gematria of “you are 
altogether” is seventy, which equals the number of judges of the Sanhedrin.  

  
טַעַם הַדִּינִים כְּשֻׁלְחָן הֶעָרוּ˂ וּמוּכָן  הַ בִים לְפָרֵשׁ לָהֶם  ייָּ וּתָּשִׂים לִפְנֵיהֶם" אָנוּ מְפָרְשִׁים שֶׁלִּפְנֵי יִשְׂרָאֵל אָנוּ מְח  וְעוֹד דְּ"אֲשֶׁר

אוּ נָכְרִים  לוֹמַר שֶׁאִם יָבֹ   ל, אֲבָל לאֹ לִפְנֵי נָכְרִים, שֶׁאֵין אָנוּ יְכוֹלִים לְהָשִׂים הַדִּינִים כָּלַל לִפְנֵי נָכְרִים. וּמִזֶּה הָיָה אֶפְשָׁרוֹלֶאֱכ
אֵינוֹ,   וְזֶה  דִּין תּוֹרָה,  לָהֶם  כַּדִי שֶׁלּאֹ לוֹמַר  בְּדִין תּוֹרָה,  לְדוּנָם  יְכוֹלִים  אָנוּ  שֶׁאֵין  לָדִין  כְּגוֹן  לְפָנֵינוּ  אָמְרִינַן  דִּבְכַמָּה דּוּכְתֵּי 

  .ד עַל דִּין תּוֹרָהוֹשֶׁהַנָּכְרִי קַבֵּל עָלָיו לַעֲמ
 
Additionally, the phrase “that you shall set before them” we interpret as “before Israel, 

we are obligated to explain the reasoning behind the laws, just as a table is set and prepared 
for eating, but not before non-Jews, as we cannot impose the laws before non-Jews at all.” 

From this, one might have thought that if non-Jews come before us for judgment, we 
cannot judge them according to Torah law, in order not to give them a ruling based on Torah 
law. However, this is not the case, as we say in a few places that if a non-Jew accepts upon 
himself to abide by Torah law, we can judge him according to Torah law.10  

 
נוּ שֶׁהַסַּנְהֶדְרִין יִהְיוּ דּוֹמִים לְמִזְבֵּחַ, דְּמַה הַמִּזְבֵּחַ עָשׂוּי לְקַבֵּל קָרְבָּנוֹת  ימּוּד שֶׁתָּשִׂים סַנְהֶדְרִין אֵצֶל הַמִּזְבֵּחַ, דְּהַיְ יוּלְפִיכָ˂ בָּא הַלִּ 

מֵהֶם, מְקַבְּלִים  וּנְדָבוֹת  נְדָרִים  יַקְרִיבוּ אַף הֵם  הַנָּכְרִים  אִם  הָכִי  וַאֲפִלּוּ  הַנָּכְרִים    דִּכְתִיב  מִיִּשְׂרָאֵל  מְלַמֵּד שֶׁאַף  "אִישׁ אִישׁ" 
כֵּן, הַסַּנְהֶדְרִין  אַף  כְּיִשְׂרָאֵל,  וּנְדָבוֹת  נְדָרִים  הַדַּיָּ   נוֹדְרִים  יְכוֹלִים  תּוֹרָה,  דִּין  עֲלֵיהֶם  לְקַבֵּל  יִרְצוּ  הַנָּכְרִים  לַדּוּנָםיאִם  ,  נִים 

ל, דְּמַיְירֵי  וֹ דְּזֶה אָנוּ לוֹמְדִים מֵאֲשֶׁר תָּשִׂים כְּשֻׁלְחָן הֶעָרוּ˂ וּמוּכָן לֶאֱכסּוּר הוּא שֶׁלּאֹ לְלַמֵּד לָהֶם טַעֲמֵי הַדִּינִים וְהַסְּבָרוֹת,  יוְהָאִ 
 וֹת וְהַדִּינִים. בְּטַעֲמֵי הַמִּצְ 

 
Therefore, the lesson is taught that the Sanhedrin should be placed near the altar, 

meaning that the Sanhedrin should be similar to the altar. Just as the altar is designed to 
accept sacrifices from Israel, even so, if non-Jews bring vows and freewill offerings, they are 
accepted from them. This is as it is written, “When any person of the house of Israel or of the 
strangers in Israel presents a burnt offering,”11 teaching that even non-Jews can make vows and 
freewill offerings like Israel.12 So too, the Sanhedrin: if non-Jews wish to accept Torah law 
upon themselves, the judges can judge them. The prohibition is not to teach them the 
reasoning behind the laws and the derivations, and this we learn from, “You shall place them 
[the judges of the Sanhedrin] as one would set a prepared table with everything ready for 
eating,” which is speaking about the reasons for the commandments and laws.  

 
7 Deut. 27:6. 
8 Sanhedrin 36b. 
9 Song of Songs 4:7. 
10 Bechorot 13b; Bava Metzia 71b. 
11 Lev. 22:18. 
12 Chullin 40b. 
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טְּלוּ  ד נָמֵי מִפָּסוּק זֶה שֶׁהַנָּכְרִים פְּסוּלִים לָדוּן, הוֹאִיל שֶׁאֵינָם יוֹדְעִים הַדִּינִים שֶׁלָּנוּ, וּפְּשִׁיטָא שֶׁיִּ וֹוּלְפִי זֶה דָּבָר פָּשׁוּט הוּא לִלְמ

תָּר וּה מאֶלָּא שֶׁמִּזֶּה הָיָה מַשְׁמָע שֶׁאִם הָיִינוּ יוֹדְעִים בְּדִין אֶחָד שֶׁהֵם דָּנִים אוֹתוֹ כְּדִינֵי יִשְׂרָאֵל שֶׁיִּהְיֶ   . מִזֶּה וְיִתְּנוּ לְזֶה שֶׁלּאֹ כְּדִין
 לָנוּ לָלֶכֶת לָדוּן לִפְנֵיהֶם. 

 
According to this, it is clear from this verse that non-Jews are disqualified from 

judging, since they do not know our laws, and it is obvious that they would take from one 
person and give to another improperly. However, from this, one might infer that if we knew 
that they judged a particular case according to the laws of Israel, it would be permissible for 
us to go and judge before them.  

  
סּוּר אֵינוֹ י" וְלאֹ לִפְנֵי נָכְרִים, שֶׁלּאֹ תּאֹמַר שֶׁהָאִ לִפְנֵיהֶםלּוּ יָדַעְתָּ בְּדִין אֶחָד וְכוּ', כְּדֵי לְבָאֵר דְּבָרָיו שֶׁאָמַר "ים וַאֲפִ יוְעַל זֶה מְסַיֵּ 

˂ ינָמֵי דְּשַׁיָּ   ין הָכִילָדוּן לִפְנֵיהֶם בְּמַה שֶׁהֵם יוֹדְעִים שַׁפִּיר דָּמֵי, לַכָּ˂ הוֹסִיף דְּאִ   לָהֶם הַדִּינִים וְהַטְּעָמִים, אֲבָל לֵילֵ˂  ד[]לְלַמֵּ אֶלָּא  
דַת הַדִּינִים לָהֶם בֵּין לָדוּן לִפְנֵיהֶם, דְּהַסְּבָרָא נוֹתֶנֶת שֶׁאָסוּר מִפְּנֵי שֶׁמְיַקֵר ]מִי[סּוּר אַף לָדוּן לִפְנֵיהֶם, וְאַיְירִי קְרָא בֵּין בִּלְ יאִ 

  . שֵׁם הָאֱלִילִים לְהַשְׁבִיחַם וְכוּ'
 
Regarding this, he concludes, “Even if you know that in the case of a particular matter 

of law they will decide it in the same way as Jewish law would, do not bring it before their courts.” 
This is in order to clarify his words that [Scripture] said, “And these are the rules that you shall 
set before them” and not before non-Jews. This is so that you will not say that the prohibition 
only applies to teaching them the laws and reasoning, but that it would be permissible to go 
and be judged by them in matters that they know correctly. Therefore, he added that it is 
indeed so that the prohibition also applies to going before them for judgment. The verse is 
addressing both teaching them the laws and going before them for judgment. The reasoning 
is that it is forbidden because it honors the name of the idols [by which the non-Jewish court 
administers justice] for praising them.  

  
, דְּקָשֶׁה מַהוּ  לְכׇל־גּוֹי וּמִשְׁפָּטִים בַּל־יְדָעוּם"  וְזֶהוּ שֶׁאָמַר הַכָּתוּב "מַגִּיד דְּבָרָו לְיַעֲקֹב חֻקָּיו וּמִשְׁפָּטָיו לְיִשְׂרָאֵל׃  לאֹ עָשָׂה כֵן

רָאֵל. וְעוֹד לָמָּה לאֹ אָמַר נָמֵי שֶׁהֲרֵי "לאֹ עָשָׂה כֵןௗ לְכׇל־גּוֹי" וְלאֹ נָתַן הַמִּשְׁפָּטִים אֶלָּא לְיִשְׂ   "בַּל־יְדָעוּם", פְּשִׁיטָא שֶׁלּאֹ יָדְעוּ,
  .נִים"חֻקִּים וּמִשְׁפָּטִים בַּל־יְדָעוּם" וְכוּ'? וְעוֹד אֵי˂ אֶפְשָׁר שֶׁלּאֹ יְדָעוּם וְהָא בְּנֵי נֹחַ נִצְטַוּוּ עַל הַדִּי

 
This is the reason that the verse says, “He issued His commands to Jacob, His statutes 

and rules to Israel. He did not do so for any other nation; and the rules—they know nothing 
of them. Hallelujah.”13 A difficulty is what is the meaning of “they know nothing of them”? It 
is obvious they do not know, for “He did not do so for any other nation,” and He only gave 
the statutes to Israel. 

Also, why doesn’t it also say “and the statutes and rules—they know nothing of them,” 
to parallel the construction of the previous verse, “He issued . . . His statues and rules to Israel”? 

Also, how is it possible that they did not know them, since the children of Noah were 
commanded regarding the laws?  

 
13 Ps. 147:19–20. 



6 
 

  
לְכׇל־גּוֹי", כְּלוֹמַר שֶׁלּאֹ הִגִּיד    לאֹ עָשָׂה כֵן  וְעִם מַה שֶׁאָמַרְנוּ אָתֵי שַׁפִּיר, דְּאַף עַל גַּב שֶׁאוֹמֵר הַכָּתוּב "חֻקָּיו וּמִשְׁפָּטָיו לְיִשְׂרָאֵל׃

סּוּר אֵינוֹ י דְּזֶה אֵינוֹ, שֶׁזֶּה הָאִ   ד מִכָּאן שֶׁאָסוּר לָדוּן אֶת הַגּוֹי בְּדִין תּוֹרָה הֵיכָא שֶׁיְּקַבֵּל עָלָיו זֶה הַדִּין, וֹהַדִּינִים לְכָל גּוֹי, אֵין לִלְמ
צְטַוּוּ הֵם לַדִּינִים לָהֶם טַעֲמֵי הַדִּינִים, וְאַף עַל פִּי שֶׁגַּם הֵם נִצְטַוּוּ עַל הַדִּינִים, יֵשׁ כַּמָּה חִילּוּקִים בֵּין דִּינִים שֶׁנִ   ד []לְלַמֵּ אֶלָּא  

ן אֶחָד בְּעַד אֶחָד  י) בְּדִינֵיהֶם שֶׁפָּסְקָה לָהֶם תּוֹרָה, וְעוֹד דִּינֵיהֶם בְּדַיָּ (דַּף י"ג  ]דִּבְכוֹרוֹת[כִּדְאָמְרִינַן בְּפֶרֶק ב'    שֶׁנִצְטַוּוּ יִשְׂרָאֵל,
  לָדוּן לְפָנֵינוּ וִיקַבְּלוּ עֲלֵיהֶם דִּין תּוֹרָה.אוּ שֶׁיָּבֹ תָּר לוֹמַר לָהֶם הֵיכָא וּוְכוּ', אֲבָל הַדִּינִים מ

 
With what we have said, it is fine, that even though Scripture says, “His statutes and 

rules to Israel. He did not do so for any other nation,” as if to say that He did not tell his laws 
to every nation, we cannot learn from here that it is forbidden to judge the non-Jew according 
to Torah law when they accept the judgment. This is not the case, as the prohibition only 
applies to teaching them the reasoning behind the laws. Even though they are commanded 
regarding the laws, there are several differences between the laws they were commanded to 
follow and the laws that were commanded to Israel. As we say in the second chapter of 
[Bechorot] (page 13a) according to their laws that the Torah assigned to them, which differ 
from the laws assigned to Jews. Also, they are judged by one judge based on a single witness, 
which is very different from the Jewish courts. However, it is permissible to tell them the laws 
when they come to be judged before us and accept Torah law.  

 
הֶם, לאֹ יְדָעוּם, לאֹ יָדְעוּ  וְזֶהוּ "וּמִשְׁפָּטִים בַּל־יְדָעוּם", וְלאֹ אָמַר "בַּל־יָדְעוּ" אֶלָּא "יְדָעוּם", כְּלוֹמַר אַף מֵהַדִּינִים שֶׁתּאֹמַר לָ 

וֹת שֶׁל תּוֹרָה, ם שׁוּם מִצְוָה מִשְּׁאַר הַמִּצְ ילְפִי שֶׁאֵינָם רַשָּׁאִים לְקַיָּ   אֲבָל מֵהַחֻקִּים לאֹ אָמַר "וְחֻקִּים לאֹ יְדָעוּם",  .אוֹתָם בְּטַעֲמָם
וּכְמוֹ שֶׁפָּסַק הָרַמְבַּ"ם זַ"ל (בְּפֶרֶק י' מֵהִלְכוֹת    .ד בְּתוֹרָתוֹ וְלאֹ יוֹסִיף וְלאֹ יִגְרַעוֹאֶלָּא אוֹ יִהְיֶה גֵּר צֶדֶק וִיקַבֵּל כָּל הַמִּצְווֹת אוֹ יַעֲמ

  . ב מִיתָה עַל זֶה, אֲבָל לאֹ הוֹרְגִין אוֹתָםים אֵיזוֹ מִצְוָה אַחֶרֶת מַכִּין אוֹתָן וּמוֹדִיעִים לָהֶם שֶׁהוּא חַיָּ י ) וְאִם יִרְצוּ לְקַיֵּ מְלָכִים
 
This is the meaning of “and the rules—they know nothing of them.” It does not say 

“they know nothing” but rather “they know nothing of them,” meaning that even the laws 
that you would tell them, they do not know them, they do not know them with their reasoning. 

But regarding the statutes, it does not say “and the statutes—they do not know them,” 
because they are not permitted to observe any of the other commandments of the Torah, 
unless he becomes a proselyte and accepts all the commandments, or he stands with his 
Torah, i.e., the teachings that apply to a Noachide, without adding or subtracting.  

As the Rambam rules in the Mishneh Torah, the tenth chapter of the Laws of Kings, 
halacha 9, “If they wish to observe any other commandment, they are beaten and told that 
they are liable to the death penalty for this, but they are not executed.”  

 

* * * 


