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Chapter XIX: Terumah (Ex. 25:1–27:19) 
 
Essay 2. Making the Torah our property 

  

אַל־תַּעֲזֹבוּ". קָשֶׁה מַאי קָא מַשְׁמַע לַן,  "רַבָּה "וְיִקְחוּ־לִי תְּרוּמָה" הֲדָא הוּא דִכְתִיב "כִּי לֶקַח טוֹב נָתַתִּי לָכֶם תּוֹרָתִי  מִדְרָשׁ
בַּפָּסוּק "כִּי לֶקַח    וּמָה עִנְיָן זֶה לְזֶה.  נָמֵי  וְכֵן הִרְגִּישׁ קוּשְׁיָא זוֹ  טוֹב" וְכוּ',  וְיֵשׁ לוֹמַר שֶׁהַמִּדְרָשׁ הִרְגִּישׁ בְּפָסוּק זֶה קוּשְׁיָא, 

וְהַקוּשְׁיָא הִיא שֶׁהָיָה לוֹ לוֹמַר "וְיִתְּנוּ לִי תְּרוּמָה"   .רוּץ פָּסוּק זֶה שֶׁל "וְיִקְחוּ־לִי" נְתָרֵץ נָמֵי הַפָּסוּק שֶׁל "כִּי לֶקַח טוֹב"יוּבְתֵ 
וְכֵן נָמֵי "כִּי לֶקַח טוֹב נָתַתִּי" הָיָה לוֹ לוֹמַר "כִּי מַתָּן טוֹב נָתַתִּי לָכֶם", שֶׁהֲרֵי "נָתַתִּי" הוּא לְשׁוֹן   .וּמַהוּ הַלָּשׁוֹן שֶׁל "וְיִקְחוּ"

    בְּמִקָּח וּמִמְכָּר, וְאִם אוֹמֵר "לֶקַח" הָיָה לוֹ לוֹמַר "מָכַרְתִּי".מַתָּנָה "וְלֶקַח" הוּא לְשׁוֹן לְקִיחָה הַנֶּאֱמָר 
  

There is a Midrash Rabbah:  

“Speak unto the children of Israel, that they take [ּוְיִקְחו] [ve’yikchu] for Me 
an offering; of every man whose heart maketh him willing ye shall take My 
offering.”1  

This is the meaning of that which is written, “For a good acquisition 
 ,.to you; do not forsake my Torah [i.e [natati] [נָתַתִּי] have I given [lekach] [לֶקַח]
my teaching].”2  

- Ex. Rabbah 33:1 
A difficulty is what is this coming to tell us? And what is the relationship of this to that?  

It can be said that the Midrash senses a difficulty in this first verse, “that they take for 
Me an offering,” and also senses this same difficulty in the verse “For a good acquisition I have 
given to you.” In solving the verse of “that they take” we will also solve the verse of “For a 
good acquisition I have given to you.” 

The difficulty is that it should have said “that they give [ּוְיִתְּנו] [ve’yitnu] to Me an 
offering,” for what is the reason for the language of “that they take” [ּוְיִקְחו] [ve’yikchu]? 

Similarly, regarding “For a good acquisition [לֶקַח] [lekach] I have given to you,” it 
should have said, “For a good present [מַתָּן] [matan] I have given [נָתַתִּי] [natati] to you.” I.e., 
there appears to be a disagreement between the verb and the object, because the verb natati, “I 
have given,” is the language of a gift, while lekach is the language of acquisition, as it is 
discussed in the context of buying and selling. Since it instead says “lekach” in the beginning 
of the verse, it should have said “I have sold” in the second part of the verse, you have acquired 
and I have sold. 

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays are at https://www.zstorah.com  
1 Ex. 25:2. 
2 Prov. 4:2.  
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טוֹב מִזֶּה וּמִזֶּה כֹּל שֶׁאֵינוֹ נוֹדֵר כָּל עִקָּר, אֶלָּא כְּמוֹ שֶׁהָיוּ עוֹשִׂים    רוּץ הַפָּסוּק שֶׁל "וְיִקְחוּ־לִי" יֵשׁ לוֹמַר כְּהָא דְּאָמְרִינַןיוּבְתֵ 

כִּדְאָמְרִינַן  יָבוֹאוּ לִידֵי מְעִילָה חֲסִידִים הָרִאשׁוֹנִים שֶׁהָיוּ מְבִיאִים כֶּבֶשׂתָן לָעֲזָרָה וְשָׁם הָיוּ נוֹדְרִים וּמַקְדִּישִׁים אוֹתָהּ כְּדֵי שֶׁלּאֹ
), וְלָכֵן אָמַר הַכָּתוּב כְּשֶׁיִּתְּנוּ הַתְּרוּמָה לאֹ יִדְּרוּ בָּהּ תְּחִלָּה וְאַחַר כָּ˂ יְשַׁלְּמוּ הַנֶּדֶר,  וּפֶרֶק קַמָּא דְּחוּלִין (דַּף ב'  פֶּרֶק קַמָּא דִּנְדָרִים

  רוּ "לִי תְּרוּמָה". כָּ˂ יאֹמְ  אֶלָּא מִתְּחִלָּה יַפְרִישׁוּ אוֹתָהּ וְאַחַר כָּ˂ יִקְרְאוּ עָלֶיהָ שֵׁם נְדָבָה, "וְיִקְחוּ" דְּמַשְׁמָע בְּיָדָם וְאַחַר
 
In explaining the verse, “Take for Me,” it can be said as it was stated: “As it is taught 

[in a Baraita]: “Better that you should not vow [than that you should vow and not pay].”3 Better 
than [both] this and that [is one] who does not take a vow at all.”4 Rather, like the early pious 
ones, they would bring their lambs to the Temple courtyard and there they would vow and 
consecrate them, so that they would not be misappropriated, as it is said in the first chapter 
of tractate Nedarim5 and in the first chapter of tractate Chulin (page 2b). 

Therefore, the verse says that when they give the donation, they should not first vow 
and then fulfill the vow, but rather, they should first set it aside and then call it a voluntary 
offering. “Take” implies that they take it in hand and then afterward say, “For Me a 
donation.”  

 
קְחָהּ, וְאַחַר שֶׁלָּקְחָה אָז נְתוּנָה וְעַל דֶּרֶ˂ זֶה מִתְפָּרֵשׁ אַף הַפָּסוּק "כִּי לֶקַח טוֹב", שֶׁמִּתְּחִלָּה הַתּוֹרָה אֵינָהּ מַתָּנָה אֶלָּא צָרִי˂ לְלוֹ

בִּתְחִלָּה הַתּוֹרָה נִקְרֵאת עַל שְׁמוֹ שֶׁל הקב"ה וּלְבַסּוֹף נִקְרֵאת עַל שֵׁם שֶׁלּוֹ, שֶׁנֶּאֱמַר  דְּאָמְרִינַן פֶּרֶק קַמָּא דַעֲבוֹדָה זָרָה בַּמַּתָּנָה,
  . "כִּי אִם בְּתוֹרַת ה' חֶפְצוֹ וּבְתוֹרָתוֹ יֶהְגֶּה" וְכוּ', בִּתְחִלָּה "תּוֹרַת ה' " וּלְבַסּוֹף "וּבְתוֹרָתוֹ"

 
In this way, the verse, “For a good acquisition I have given to you” is also explained, 

that initially, the Torah is not a gift, but has to be taken, i.e., through diligent learning. After it 
was taken, then it was given as a present. This is as it is said by Rava in the first chapter of 
tractate Avodah Zarah: 

At first the Torah is called by the name of the Holy One, Blessed Be He, 
and in the end, it is called by the name [of one who studies it]. This is as it is 
written, “For the teaching of [תוֹרַת] [Torat] the L-rd is the delight [of he who 
studies it], and in the teaching of [that person] [ֹתוֹרָתו] [Torato] he studies day 
and night.”6  

- Avodah Zarah 19a 
 

 
3 Eccl. 5:4. 
4 Nedarim 9a. 
5 Nedarim 9b: “As it is taught [in a Baraita]: They said about Hillel the Elder that no person misused his burnt-

offering in his lifetime. [Rather than consecrating it in advance,] he would bring it when it was unconsecrated to [the 
Temple] courtyard and consecrate it, and [then immediately] place his hand on it and slaughter it. [Thus, there was no 
opportunity to misuse it.]” 

6 Ps. 1:2. 
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עיי"ש וְאַף עַל גַּב דְּלאֹ יָדַע מַאי קָאָמַר, וְ   אֱינִישׁ אַף עַל גַּב דִּמְשַׁכַּח  סוֹלִיגְרוְהַטַּעַם הוּא כִּדְאָמְרִינַן הַתָּם בָּעֲבוֹדָה זָרָה לְעוֹלָם  
וְאַחַר כָּ˂ מֵעַצְמוֹ יוֹדֵעַ לְתָרֵץ, לְפִיכָ˂ חַ הַרְבֵּה,  וֹ שִׁיוֹת וְצָרִי˂ לִטְרוּשֶׁמִּתְּחִלָּה אֵין אָדָם יוֹדֵעַ לְתָרֵץ מִדַּעְתּוֹ הַקּ  בְּפֵרֵשׁ רַשִׁ"י 

ם "תּוֹרָתִי  יוְזֶהוּ שֶׁסִּיֵּ   מוֹ,מִתְּחִלָּה נִקְרֵאת עַל שְׁמוֹ שֶׁל הקב"ה שֶׁאֵינָהּ שֶׁלּוֹ וְאַחַר כָּ˂ שֶׁיּוֹדֵעַ לְתָרֵץ הִיא שֶׁלּוֹ וְנִקְרֵאת עַל שְׁ 
רַח, אֲפִלּוּ הָכִי "אַל־תַּעֲזֹבוּ" אוֹתָהּ,  וֹאַל־תַּעֲזֹבוּ" אַף עַל פִּי שֶׁמִּתְּחִלָּה כְּשֶׁנִּקְרֵאת "תּוֹרָתִי" הִיא קָשָׁה לָכֶם, שֶׁצָּרִי˂ הַרְבֵּה ט

ֹ וֹשֶׁאַחַר הַטּ   . א הַמְּנוּחָהרַח יָב
 
The reason is as we say there in Avodah Zarah (19a): “A person should always study 

even though he forgets, and even though he does not understand what it is saying.” See there 
the explanation of Rashi, that initially a person doesn’t understand how to solve the 
difficulties and needs to strive, but afterward, he knows how to solve them by himself. 
Therefore, initially [the Torah] is called by the Name of the Holy One, Blessed be He, for it 
is not [the possession] of [the person], and afterward when he knows how to solve the 
difficulties, [the Torah] is [the person’s] and is called by his name. 

This is the reason that [Solomon] concludes “do not forsake My Torah.” Even though 
initially, when it is called “my Torah,” it is difficult for you and requires a lot of effort, 
nevertheless, “do not forsake it,” because after the effort, a relaxing break will come.  

 
נוּ מִתְּחִלָּה, אִם לאֹ הָיִינוּ  וְעוֹד יֵשׁ לוֹמַר שֶׁהַטַּעַם שֶׁמִּתְּחִלָּה הַתּוֹרָה נִקְרֵאת עַל שְׁמוֹ שֶׁל הקב"ה, שֶׁהֲרֵי אִם הָיְתָה הַתּוֹרָה שֶׁלָּ 

ק בָּהּ וְלאֹ הָיְתָה, תְּקוּמָה לְעַמֵּי  וֹבִים לַעֲסי נוּ נִקְרָאִים מוֹעֲלִים בְּהֶקְדֵּשׁ, שֶׁהֲרֵי הָיְתָה לָנוּ כְּמוֹ נֶדֶר וְהָיִינוּ חַיָּ יעוֹסְקִים בָּהּ הַיְ 
  . מַּתָּנָהבְּ לָנוּ  נוֹתְנָהּ זאָ  ,לִבֵּנוּ תבַ דְ נִּ מִ בָּהּ וּלְלָקְחָהּ   גֵעַ יַ לְ מִשּׁוּם הָכִי הִנִּיחָה לָנוּ בִּבְחִירָתֵנוּ אִם אָנוּ רוֹצִים  .הָאֲרָצוֹת

 
Furthermore, it can be said that the reason that initially, the Torah was called by the 

Name of the Holy One, Blessed be He, is because, if the Torah were initially considered ours, 
then if we had not occupied ourselves with it, we would be considered to have 
misappropriated consecrated property. That is, it would have been as though we had 
consecrated it like a vow, and we would have been obligated to occupy ourselves with it.  

There would not have been any redemption for the ignorant. This is why we were 
given a choice if we wanted to labor in it and take it, through the generosity of our hearts, 
and then it was given to us as a gift, and called our property. 

 
אוּ לִידֵי מְעִילָהּ, אִם דֵי שֶׁלּאֹ יָבֹ וּבְזֶה יוּבַן שַׁפִּיר הַקֶּשֶׁר שֶׁל הַמִּדְרָשׁ הַטַּעַם שֶׁאָמַר "וְיִקְחוּ־לִי" וְלאֹ אָמַר "וְיִתְּנוּ־לִי" הָיִינוּ כְּ 

אֲבָל אַחַר שֶׁלָּמַדְנוּ    שֵׁם נֶדֶר,כֵּן זֶה הַטַּעַם שֶׁל הַפָּסוּק "כִּי לֶקַח טוֹב" וְכוּ', שֶׁמִּתְּחִלָּה קָרְאָה "לֶקַח" כְּדֵי שֶׁלּאֹ תִּהְיֶה עָלֵינוּ לְ 
"אַיֶּלֶת אֲהָבִים וְיַעֲלַת־חֵן" שֶׁמַּעֲלֶה חֵן עַל לוֹמְדֶיהָ, וְעוֹד אָמְרוּ  אוֹתָהּ וְהִיא שֶׁלָּנוּ אִי אֶפְשָׁר שֶׁנָּבוֹא לִידֵי מְעִילָה, שֶׁהֲרֵי כְּתִיב 

  . יוֹתֵר מִמָּה שֶׁהָעֵגֶל רוֹצֶה לִינֹק פָּרָה רוֹצָה לְהָנִיק
 
With this, the connection of the Midrash between the giving of donations and the 

acquisition of the Torah is understood well. The reason it says “that they take for Me” and not 
“and they shall give Me” is so that they do not come to transgress the law against 
misappropriating consecrated property. Therefore, this is the reason for the verse “For a good 
acquisition I have given to you; do not forsake my Torah,” that initially, it was called “an 
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acquisition,” because it will not be ours until we commit to it, so that it would not be considered 
a vow upon us.  

But after we have learned it and it is ours, then it is impossible for us to come to 
transgression, for it is written, “A loving doe, a graceful mountain goat,”7 which is interpreted 
by the Gemara as meaning that the Torah bestows grace upon those who learn it.8 Also, it is said, 
“More than the calf desires to suck, the cow desires to nurse.”9  

 
, לְפִי שֶׁלְּעַם הָאָרֶץ  תַלְמִידֵי חֲכָמִים שְׁגָגוֹת נַעֲשׂוֹת לָהֶם כִּזְדוֹנוֹת וּלְעַם הָאָרֶץ הַזְדוֹנוֹת נַעֲשׂוֹת לָהֶם כְּשְׁגָגוֹת  וְזֶהוּ הַטַּעַם שֶׁל
  . וְכוּ' "לאֹ־יָמוּשׁ" לּוּ קָרָא קְרִיאַת שְׁמַע שַׁחֲרִית וְעַרְבִית, קִיּוּם מִצְווֹת  יד תּוֹרָה, שֶׁאֲפִ וֹכָּל כָּ˂ לִלְמ אֵין לָהֶם חִיּוּב

 
This is the reason that for Torah scholars, unintentional transgressions are considered 

as deliberate sins, while for the unlearned people, deliberate sins are considered as 
unintentional transgressions.10 This is because the unlearned people are not as obligated to 
study Torah, so even if they recite only the Shema in the morning and evening, they fulfill the 
commandment of “Let not this Book of the Teaching cease from your lips, but recite it day and 
night, so that you may observe faithfully all that is written in it.”11 

 

* * * 

 
7 Prov. 5:19. 
8 Eruvin 54b. 
9 Pesachim 112a. 
10 Bava Metzia 33b. 
11 Joshua 1:8; Menachot 99b. 


