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Chapter XIX: Terumah (Ex. 25:1-27:19)

Essay 2. Making the Torah our property
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There is a Midrash Rabbah:

“Speak unto the children of Israel, that they take [17)] [ve yikchu] for Me
an offering; of every man whose heart maketh him willing ye shall take My
offering.”!

This is the meaning of that which is written, “For a good acquisition
[nR7] [lekach] have I given [>nn]] [natati] to you; do not forsake my Torah [i.c.,
my teaching].”?

- Ex. Rabbah 33:1

A difficulty is what is this coming to tell us? And what is the relationship of this to that?

It can be said that the Midrash senses a difficulty in this first verse, “that they take for
Me an offering,” and also senses this same difficulty in the verse “For a good acquisition I have
given to you.” In solving the verse of “that they take” we will also solve the verse of “For a
good acquisition I have given to you.”

The difficulty is that it should have said “that they give [110°] [ve yitnu] to Me an
offering,” for what is the reason for the language of “that they take” [1p] [ve yikchu]?

Similarly, regarding “For a good acquisition [niP?] [lekach] 1 have given to you,” it
should have said, “For a good present [1n2] [matan] I have given [°AD]] [natati] to you.” lL.e.,
there appears to be a disagreement between the verb and the object, because the verb natati, “1
have given,” is the language of a gift, while lekach is the language of acquisition, as it is
discussed in the context of buying and selling. Since it instead says “lekach” in the beginning
of the verse, it should have said “I have sold” in the second part of the verse, you have acquired
and I have sold.

’ English translation: Copyright © 2025 by Charles S. Stein. Additional essays are at https://www.zstorah.com
PEx. 25:2.
2 Prov. 4:2.
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In explaining the verse, “Take for Me,” it can be said as it was stated: “As it is taught
[in a Baraita]: “Better that you should not vow [than that you should vow and not pay].”* Better
than [both] this and that [is one] who does not take a vow at all.”* Rather, like the early pious
ones, they would bring their lambs to the Temple courtyard and there they would vow and
consecrate them, so that they would not be misappropriated, as it is said in the first chapter
of tractate Nedarim® and in the first chapter of tractate Chulin (page 2b).

Therefore, the verse says that when they give the donation, they should not first vow
and then fulfill the vow, but rather, they should first set it aside and then call it a voluntary
offering. “Take” implies that they take it in hand and then afterward say, “For Me a
donation.”
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In this way, the verse, “For a good acquisition I have given to you” is also explained,
that initially, the Torah is not a gift, but has to be taken, i.e., through diligent learning. After it
was taken, then it was given as a present. This is as it is said by Rava in the first chapter of
tractate Avodah Zarah:

At first the Torah is called by the name of the Holy One, Blessed Be He,
and in the end, it is called by the name [of one who studies it]. This is as it is
written, “For the teaching of [n7in] [7orat] the L-rd is the delight [of he who
studies it], and in the teaching of [that person] [in7in] [7Torato] he studies day
and night.”®

- Avodah Zarah 19a

3 Eccl. 5:4.

4 Nedarim 9a.

5> Nedarim 9b: “As it is taught [in a Baraita]: They said about Hillel the Elder that no person misused his burnt-
offering in his lifetime. [Rather than consecrating it in advance,] he would bring it when it was unconsecrated to [the
Temple] courtyard and consecrate it, and [then immediately] place his hand on it and slaughter it. [Thus, there was no
opportunity to misuse it.]”

6Ps. 1:2.
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The reason is as we say there in Avodah Zarah (19a): “A person should always study
even though he forgets, and even though he does not understand what it is saying.” See there
the explanation of Rashi, that initially a person doesn’t understand how to solve the
difficulties and needs to strive, but afterward, he knows how to solve them by himself.
Therefore, initially [the Torah] is called by the Name of the Holy One, Blessed be He, for it
is not [the possession] of [the person], and afterward when he knows how to solve the
difficulties, [the Torah] is [the person’s] and is called by his name.

This is the reason that [Solomon] concludes “do not forsake My Torah.” Even though
initially, when it is called “my Torah,” it is difficult for you and requires a lot of effort,
nevertheless, “do not forsake it,” because after the effort, a relaxing break will come.

177 XD OX ,770AR WYY 7RI 00T OX gV ,A"3Apn YW S DY NRIPI 71IRT APnRnY aveay et v T

RY? PR LN N AR Pioy? 0o M) I W3 1Y A GV L UIpTR DO7Yin 0XIp1 10 A2 0°pRiy

73032 17 AINI TR 120 D273 APYY A2 YD 00X 1N OX NN 1Y AT 0I5 0w (NIXINT

Furthermore, it can be said that the reason that initially, the Torah was called by the

Name of the Holy One, Blessed be He, is because, if the Torah were initially considered ours,

then if we had not occupied ourselves with it, we would be considered to have

misappropriated consecrated property. That is, it would have been as though we had
consecrated it like a vow, and we would have been obligated to occupy ourselves with it.

There would not have been any redemption for the ignorant. This is why we were

given a choice if we wanted to labor in it and take it, through the generosity of our hearts,

and then it was given to us as a gift, and called our property.
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With this, the connection of the Midrash between the giving of donations and the
acquisition of the Torah is understood well. The reason it says “that they take for Me” and not
“and they shall give Me” is so that they do not come to transgress the law against
misappropriating consecrated property. Therefore, this is the reason for the verse “For a good
acquisition I have given to you; do not forsake my Torah,” that initially, it was called “an



acquisition,” because it will not be ours until we commit to it, so that it would not be considered
a vow upon us.

But after we have learned it and it is ours, then it is impossible for us to come to
transgression, for it is written, “A loving doe, a graceful mountain goat,”’ which is interpreted
by the Gemara as meaning that the Torah bestows grace upon those who learn it.® Also, it is said,
“More than the calf desires to suck, the cow desires to nurse.”’
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This is the reason that for Torah scholars, unintentional transgressions are considered
as deliberate sins, while for the unlearned people, deliberate sins are considered as
unintentional transgressions.'? This is because the unlearned people are not as obligated to
study Torah, so even if they recite only the Shema in the morning and evening, they fulfill the
commandment of “Let not this Book of the Teaching cease from your lips, but recite it day and
night, so that you may observe faithfully all that is written in it.”!!

7 Prov. 5:19.

8 Eruvin 54b.

9 Pesachim 112a.

10 Bava Metzia 33b.

1 Joshua 1:8; Menachot 99b.



