
1 
 

Zera Shimshon  

by Rabbi Shimshon Chaim Nachmani zt”l 

Published Mantua 1778* 

 

Chapter XXIII: Pekudei (Ex. 38:21–40:38) 
 
Essay 4. Delaying the setting up of the Tabernacle 
 

ו "וּבַשָּׁנָה הָאַחַת עֶשְׂרֵה בְּיֶרַח בּוּל", וְכֵן אַתָּה מוֹצֵא בִּמְלֶאכֶת הַמִּשְׁכָּן אָמַר ר' חֲנִינָא בְּכ"ה בְּכִסְלֵ   עַל פָּסוּק  יַלְקוּט  מִדְרָשׁ

דַּוְקָא  לָמָּה  וְכוּ'. יֵשׁ לְדַקְדֵּק  ק  נִגְמְרָה מְלֶאכֶת הַמִּשְׁכָּן וְכוּ' וְהקב"ה חָשַׁב לְעַכֵּב שִׂמְחַת הֲקָמַת הַמִּשְׁכָּן בַּחֹדֶשׁ שֶׁנּוֹלַד בּוֹ יִצְחַ 
     .נִגְמְרָה מְלֶאכֶת הַמְּשַׁכֵּן בְּכ"ה בְּכִסְלֵו, וְלָמָּה נִתְעַכְּבָה הֲקָמָתוֹ דַּוְקָא בַּחֹדֶשׁ שֶׁנּוֹלַד בּוֹ יִצְחַק

  
There is a Midrash Yalkut Shimoni on the verse, “and in the eleventh year, in the month 

of Bul—that is, the eighth month—the House was completed according to all its details and all its 
specifications.”1 

You find the same in the work of the Tabernacle. Rabbi Chanina said: 
“On the 25th of Kislev, the work of the Tabernacle was completed,” and it was 
folded until the 1st of Nissan, as it is written: “On the first day of the first month, 
you shall set up the Tabernacle.”2 And Israel was murmuring against Moses, saying, 
“Why wasn't it set up immediately? Maybe there was a fault in it?” And the Holy 
One, Blessed be He, thought to delay the celebration of the setting up of the 
Tabernacle to the month in which Isaac was born, as it is written: “Knead and 
make cakes,”3 and they told him, “At the appointed time, I will return to you, at this 
time next year.”4 Thus, because of this, Kislev, when the work was completed, was 
lost. The Holy One, Blessed be He, said, “I must pay for it,” and He paid with the 
dedication of the Hasmoneans. Similarly, in the future, the Holy One, Blessed be 
He will repay in the month of Marcheshvan. 

- Yalkut Shimoni on Nach 184:2 
We need to check why the work of the Tabernacle was specifically completed on the 25th of 
Kislev, and why its setting up was delayed specifically to the month in which Isaac was born. 

  

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays available at https://zstorah.com  
1 I Kings 6:38. 
2 Ex. 40:2. 
3 Gen. 18:6. 
4 Gen. 18:14. 



2 
 

בִּבְרִיאָה כְּתִיב    ן נֶגֶד בְּרִיאַת הָעוֹלָם,ובְּשֵׁם הַמִּדְרָשׁ, שֶׁמַּעֲשֶׂה הַמִּשְׁכָּן הָיָה שָׁקוּל וּמְכַוֵּ   וְיֵשׁ לוֹמַר שֶׁכָּתַב הַבְּחַיֵּי בְּפָרָשָׁה זוֹ
  "יִקָּווּ הַמַּיִם" וְכָאן כְּתִיב   שָׁם כְּתִיב  ."וְעָשִׂיתָ יְרִיעֹת עִזִּים לְאֹהֶל"  "הַנּוֹטֶה כַדֹּק שָׁמַיִם וַיִּמְתָּחֵם כָּאֹהֶל" וּבְמַעֲשֶׂה הַמִּשְׁכָּן כְּתִיב

"וְהָיוּ הַכְּרֻבִים   "וְעוֹף יְעוֹפֵף" וְכָאןשָׁם כְּתִיב    .""וְעָשִׂיתָ מְנֹרַת זָהָב  "יְהִי מְאֹרֹת" וְכָאן כְּתִיבשָׁם כְּתִיב    ."וְעָשִׂיתָ כִּיּוֹר נְחֹשֶׁת"
   .פֹּרְשֵׂי כְנָפַיִם", שָׁם וְכוּ' וְעיי"ש שֶׁהֶאֱרִי˂ הַרְבֵּה

 
It is said that the Rabbeinu Bachya5 writes on this parasha, on verse Ex. 38:21, in the 

name of the Midrash, that the work of the Tabernacle was equal to and corresponded with 
the Creation of the world. For the Creation, it is written, “Who spread out the skies like 
gauze, stretched them out like a tent to dwell in,”6 while for the Tabernacle, it is written, “you 
shall then make cloths of goats’ hair for a tent over the Tabernacle.”7 

There, for the Creation, it is written, “G-d said, ‘Let the water below the sky be gathered 
into one area,’ ”8 and here, for the Tabernacle, it is written, “make a washbasin of copper . . . 
and put water in it.”9 

There, for the Creation, it is written, “G-d said, ‘Let there be lights in the expanse of the 
sky to separate day from night,’ ”10 and here, for the Tabernacle, it is written, “make a lamp of 
pure gold.”11 

There, for the Creation, it is written, “G-d said, ‘Let the waters bring forth swarms of 
living creatures, and birds that fly above the earth,’ ”12 and here, for the Tabernacle, it is written, 
“the cherubim shall have their wings spread out.”13 

There, for the Creation, it is written, etc., and see there, where he elaborates greatly. 
 

וּם ישֶׁבְּאַבְנֵי הַחֹשֶׁן הָיוּ ע"ב אוֹתִיּוֹת כְּנֶגֶד ע"ב אוֹתִיּוֹת שֶׁל שֵׁם הַגָּדוֹל, לְהוֹרוֹת בְּזֶה קִיּ  כָּתַב בְּפָרָשַׁת תְּצַוֶּה  זְכָּר לְעֵיל נִּ וְהָרַב הַ 
  הִים אֶרֶץ וְשָׁמָיִם" עכ"ל.הָעוֹלָם שֶׁנִּבְרָא בְּע"ב שָׁעוֹת, שֶׁהֲרֵי הָעוֹלָם נִבְרָא בַּיּוֹם וְלאֹ בַּלַּיְלָה, דִּכְתִיב "בְּיוֹם עֲשׂוֹת ה' אֱ˄

 
The rabbi mentioned above, Rabbeinu Bachya, wrote in parashat Tetzaveh (Exodus 

29:15): “In the stones of the Choshen,” the high priest’s breastplate, “were 72 letters 
corresponding to the 72 letters of the Great Name,14 to indicate the Creation of the world 
which was created in 72 hours, since the world was created during the day and not at night, 
as it is written, ‘in the day that the L-rd G-d made earth and heaven.’ ”15 I.e., 6 days of 
Creation times 12 daylight hours per day equals 72 hours. 

 

 
5 Isaiah 40:22. 
6 Bachya ben Asher ibn Halawa (1255–1340), Biblical commentator. 
7 Ex. 26:7. 
8 Gen. 1:9. 
9 Ex. 30:18. 
10 Gen. 1:14. 
11 Ex. 25:31. 
12 Gen. 1:20. 
13 Ex. 25:20. 
14 The 72-letter name of G-d. 
15 Gen. 2:4. 
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ן לִבְרִיאַת הָעוֹלָם, וְלִכְשֶׁתְּדַקְדֵּק בָּהֶם נִמְצָא שֶׁהֵם  ווּלְפִי זֶה יֵשׁ לוֹמַר שֶׁיִּשְׂרָאֵל עָשׂוּ אֶת הַמִּשְׁכָּן בע"ב יוֹם הוֹאִיל שֶׁהָיָה מְכַוֵּ 
וּמִיּוֹם הַכִּפּוּרִים עַד סוֹף תִּשְׁרֵי יֵשׁ    מֹשֶׁה יָרַד מִן הָהָר וְצִוָּה לָהֶם מַעֲשֶׂה הַמִּשְׁכָּן,  בְּכ"ה בְּכִסְלֵו, שֶׁהֲרֵי בְּיוֹם הַכִּפּוּרִים  לִיםכָּ 

הַנְּדָ  שֶׁהֵבִיאוּ  יָמִים  שְׁנֵי  מֵהֶם  יוֹם, הוּצָא  הַכֹּל ע"ד  בֵּין  כִּסְלֵו הֵם  שֶׁל  וְכ"ה  מַרְחֶשְׁוָן  וְכ"ט שֶׁל  יוֹם,  שֶׁיַּתְחִילוּ  וֹבָה קכ'  דֶם 
וְלִשְׁנֵי בְּקָרִים הֵבִיאוּ כָּל נִדְבָתָם,    "וְהֵם הֵבִיאוּ אֵלָיו עוֹד נְדָבָה בַּבֹּקֶר בַּבֹּקֶר" כִּדְאִיתָא בְּמִדְרָשׁ  כְּדִכְתִיב  לְהִתְעַסֵּק בַּמְּלָאכָה,

תַּר לָהֶם לַעֲשׂוֹת מְלָאכָה, שֶׁמָּא הָיוּ לוֹמְדִים בַּשַּׁבָּת דִּינֵי הַמְּלָאכוֹת כְּדֵי לִהְיוֹת זְרִיזִים  וּלּוּ בְּשַׁבָּת שֶׁלּאֹ היוַאֲפִ   וְנִשְׁאֲרוּ ע"ב,
   בִּימוֹת הַחוֹל, וְאַף הַשַּׁבָּתוֹת עוֹלִים לַמִּנְיָן.

 
According to this, it can be said that Israel made the Tabernacle in 72 days, since it 

was corresponding to the Creation of the world, and when you check it, [the 72 days] ended 
on the 25th of Kislev. That is, on Yom Kippur, Moses descended from the mountain, and 
commanded them with the making of the Tabernacle. For from Yom Kippur until the end of 
Tishrei, there are 20 days, and 29 days of the month of Marcheshvan and 25 days of Kislev 
amount to 72 days, after subtracting two days for the contributions brought before they 
began the work. This is as it is written, “and they continued to bring freewill offerings to him 
morning after morning,”16 and as is brought in the Midrash, “and in two days they brought 
all their contributions,”17 and 72 days remained. Even on the Sabbath, when they were not 
permitted to perform work, they might have studied the laws of labor to be prompt on 
weekdays, and thus the Sabbaths are counted in the total. 

 
ן בַּחֹדֶשׁ שֶׁנּוֹלַד בּוֹ יִצְחָק, אֲבָל אַף עַל פִּי שֶׁנִּשְׁלְמָה הַמְּלָאכָה, "מַה־גָּדְלוּ מַעֲשֶׂי˃ ה' מְאֹד עָמְקוּ מַחְשְׁבֹתֶי˃", שֶׁרָצָה לְהַמְתִּי

שַּׁת וּבִים מִיתָה, דִּסְבִירָא לְהוּ יִמְחוּ עַל קְדי וּלְפִי דַּעַת אַבְרָהָם וְיַעֲקֹב הָיוּ חַיָּ   וְכוּ',  לְפִי שֶׁהַמִּשְׁכָּן נִקְרָא מִשְׁכָּן שֶׁעָתִיד לְהִתְמַשְׁכֵּן
כְּמוֹ שֶׁפֵּרֵשׁ רַשִׁ"י    , אֲבָל לְפִי דַּעַת יִצְחָק רְאוּיִים לְרַחֲמִים, וּמִשּׁוּם הָכִי רִחֵם עֲלֵיהֶם שֶׁשָּׁפַ˂ חֲמָתוֹ עַל עֵצִים וַאֲבָנִים,שִׁמְ˃

   וְכוּ' וְעיי"ש.הַהִיא דְּ"מִזְמוֹר לְאָסָף" קִינָה לְאָסָף מִיבְּעֵי לֵיהּ עַל  דּוּשִׁיןיבְּפֶרֶק קַמָּא דְּקִ 
 
But even though the work was completed, “How great are Your works, O Lord, very 

deep are Your thoughts,”18 that He wished to delay it to the month in which Isaac was born, 
since the Tabernacle is called Tabernacle, as it is destined to be taken by G-d as collateral for 
our sins, i.e., with the destruction of the First Temple and the destruction of the Second Temple.19 
According to the opinion of Abraham and Jacob, “let them be eradicated for the sake of Your 
name,” but according to the opinion of Isaac, they were worthy of mercy.20 Because of this, 
He had mercy on them, in that He poured his wrath out upon wood and stones, as Rashi 
explained in the first chapter of tractate Kiddushin (31b), that Ps. 79:1, “A song of Asaph: O 
God, heathens have entered Your domain, defiled Your holy temple, and turned Jerusalem into 
ruins,” should have been entitled “A lament of Asaph.” Rashi explained that it was a song 
because G-d spared the people, instead destroying the Temple.  

 

 
16 Ex. 36:3. 
17 Ex. Rabbah 41:2; 51:2; Num. Rabbah 1:10; 12:16. 
18 Ex. 36:3. 
19 Midrash Tanchuma, Pekudei 2:4; Rabbeinu Bachya on Ex. 38:21. 
20 Shabbat 89b. 
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מִשְׁכָּן הוּ נִקְרָא מִשָּׁכֵן שֶׁעָתִיד לְהִתְמַשְׁכֵּן, וּכְדֵי לְהַרְאוֹת לְיִשְׂרָאֵל שֶׁשֵּׁם זֶה שֶׁל  הַמִּקְדָּשׁ   חֻרְבַּןא לְטוֹבָתָם, שֶׁבְּ וּמִשּׁוּם הָכִי 

   ן עוֹד לְקַמָּן בְּסָמוּ˂ טַעַם אַחֵר נָאֶה וּמִתְקַבֵּל.ימִשּׁוּם הָכִי הִמְתִּין בְּחֹדֶשׁ שֶׁנּוֹלַד בּוֹ יִצְחַק. וְעַיֵּ מִתְכַּפְּרִין עֲוֹנֹתֵיהֶם, 
 
Therefore, it is called the Tabernacle, as it is destined to be taken by G-d as collateral, 

and in order to show Israel that this name of “Tabernacle” is for their benefit, that through 
the destruction of the Temple their sins are atoned. Because of this, He delayed the setting up 
of the Tabernacle to the month in which Isaac was born, because of Isaac’s advocacy for the 
salvation of our people. See further, later in the adjoining essay, for another reason that is 
pleasant and accepted. 

 
קָרְבָּן אַדְרַבָּא אֵין כְּפָרָה. וְהָכִי וְאִם תּאֹמַר אֵי˂ אֶפְשָׁר שֶׁכְּשֶׁיִּשְׂרָאֵל חוֹטְאִים נוֹטֵל מֵהֶם הַמִּקְדָּשׁ לְכַפֵּר עֲלֵיהֶם, וְהַלּאֹ כְּשֶׁאֵין  

קַיָּ  הַמִּקְדָּשׁ  בֵּית  כְּשֶׁהָיָה  לְהַקְשׁוֹת  יֵשׁ  הַזְּדוֹנוֹת,ינָמֵי  עַל  מִתְכַּפְּרִין  הָיוּ  אֵי˂  עָלָיו   ם  לְהַקְרִיב  אֶלָּא  נַעֲשֶׂה  לאֹ  הַמִּשְׁכָּן  וְהָא 
עֲבֵירוֹת יוֹתֵר חֲמוּרוֹת שֶׁהַקָּרְבָּן  קָרְבָּנוֹת, וְהַקָּרְבָּן אֵינוֹ בָּא אֶלָּא עַל הַשׁוֹגֵג, וְאֵי˂ יִתְכַּפְּרוּ בְּקָרְבָּנוֹת וַהֲלאֹ נִשְׁאַר עֲלֵיהֶם הָ 

  .אֵינוֹ מְכַפֵּר עֲלֵיהֶם
 
Maybe you will say, how is it possible that when Israel sins, the Temple is taken from 

them to atone for them? For isn’t it so that when there is no sacrifice, to the contrary there 
is no atonement? Alternatively, one can question that when the Temple was standing, how 
was atonement made for intentional sins, as the Tabernacle was built only to offer sacrifices, 
and a sacrifice is only for inadvertent sins? How can they be atoned by sacrifices when their 
sins remain even more severe, as the sacrifice does not atone for them? 

 
וְזֶה לאֹ יִתָּכֵן אֶלָּא    .לָשׁוֹן קְרֵיבוּת  וְיֵשׁ לוֹמַר דְּאִין הָכִי נָמֵי שֶׁהַקָּרְבָּן אֵינוֹ מְכַפֵּר אֶלָּא עַל הַשּׁוֹגֵג, שֶׁהֲרֵי מִלַּת "קָרְבָּן" מַשְׁמָעוֹ

הוּא פָּגַם בַּעֲוֹנוֹ   אֲבָל מִי שֶׁחֵטְא בַּעֲבֵירוֹת חֲמוּרוֹת,  .לְקָרְבוֹ  עַל מִי שֶׁחֵטְא בְּשׁוֹגֵג, שֶׁבִּשְׁבִיל חֶטְאוֹ נִתְרַחֵק מֵהקב"ה וְצָרִי˂
רֶת בְּיָדֵינוּ שֶׁהַיֵּצֶר הָרַע לאֹ וֹאָמְנָם הוֹאִיל שֶׁמָּס  .וְאֵינוֹ יָכוֹל לְהִתְקָרֵב עַד שֶׁיְּתַקֵּן מַה שֶׁפָּגַם בְּנַפְשׁוֹ, וְהַקָּרְבָּן אֵינוֹ מוֹעִיל לוֹ

לָכֵן נָתַן לָהֶם הַמִּקְדָּשׁ    רָה וּבָא לַחֲמוּרָה,ירָה גּוֹרֶרֶת עֲבֵ ירָה קַלָּה וְאַחַר כָּ˂ עֲבֵ ירָה חֲמוּרָה, רַק בַּעֲבֵ י יַחְטִיא הָאָדָם מִתְּחִלָּה בַּעֲבֵ 
לִידֵי חֲמוּרָה, וְזֶהוּ הַתּוֹעֶלֶת שֶׁהָיָה לָהֶם בְּבֵית הַמִּקְדָּשׁ וּבְקָרְבָּנוֹת, כְּמוֹ    אוּשֶׁיָּבֹ דֶם  וֹרָה קַלָּה קיכְּדֵי שֶׁתְּכַפְּרוּ תֵּכֶף וּמִיָּד מִן הָעֲבֵ 

   וֹן.לאֹ לָן אָדָם בִּירוּשָׁלַיִם וּבְיָדוֹ עָ  שֶׁאָמְרוּ זַ"ל
 
It can be said that it is indeed so that the sacrifice only atones for inadvertent sins, for 

the word “sacrifice” [קָרְבָּן] [karban] has the meaning of “bringing near” [קְרֵיבוּת] [kereivot]. 
This can only be done for someone who sinned by mistake, for due to his sin he was distanced 
from the Holy One, Blessed be He, and needs to be brought near to Him [ֹלְקָרְבו] [le’karvo]. 
However, someone who sinned with severe transgressions, he is injured by his sin, and he 
cannot draw near until he corrects the harm he did to his soul, and the sacrifice does not help 
him. However, since it is a tradition that the evil inclination does not initially lead a person 
to commit a grave sin, but rather to a light sin, and then one sin leads to another sin21 until 
it leads to a grave one, He gave them the Temple so that they would atone immediately from 

 
21 Pirkei Avot 4:2. 
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the lighter sin before they reached the more severe one. This was the benefit they had through 
the Temple and the sacrifices, as [Rabbi Yehuda bar Rabbi Simon] of blessed memory said: 
“There was never a person in Jerusalem with iniquity attributed to him. How so? The 
continual offering of the morning atones for transgressions that were at night, and [that] of the 
afternoon atones for transgressions that were performed during the day.”22 

  
עוּ לוֹ וּמְבַקֵּשׁ "שְׁגִיאוֹת מִי־יָבִין", כְּלוֹמַר לְפִי שֶׁהָאָדָם אֵינוֹ יָכוֹל לְהִזָּהֵר מִכֹּל הַשְּׁגָגוֹת, מִשּׁוּם הָכִי כְּשֶׁנּוֹדְ   וְעַל זֶה אָמַר הַכָּתוּב

וּכְשֶׁלּאֹ  אָמְנָם מִנִּסְתָּרוֹת שֶׁלּאֹ נוֹדְעוּ לוֹ כְּלָל צָרִי˂ שֶׁהקב"ה יְנַקֵּהוּ מֵעַצְמוֹ, וְזֶהוּ "מִנִּסְתָּרוֹת נַקֵּנִי",    מְחִילָה רָאוּי הוּא לַכַּפָּרָה,
אָמְנָם כְּשֶׁלּאֹ רָצוּ לְהִתְחָרֵט מֵהַשְּׁגָגוֹת עַד    יִהְיוּ הַשְּׁגָגוֹת לאֹ יָבֹאוּ הַזְּדוֹנוֹת, וּלְפִיכָ˂ "גַּם מִזֵּדִיםௗ חֲשֹׂ˂ עַבְדֶּ˃", "חֲשֹׂ˂" דַּוְקָא.

בְּמִדָּה אַחֶרֶת, מֵאַרְצָם, אָז מוֹדֵד לָהֶם  וְגָלוּ  הַקָּרְבָּנוֹת  זְמַן שֶׁהֵם בְּגָלוּת אַף אִם   שֶׁבָּאוּ לִידֵי זְדוֹנוֹת, וּמֵחֲמַת זֶה בַּטְּלוּ  שֶׁכָּל 
   גָּלוּת.בְּ רוּף וּבִלְבּוּל שֶׁיֵּשׁ לָהֶם יעֲבֵירוֹת חֲמוּרוֹת יִהְיוּ נִדּוֹנִים כְּשׁוֹגְגִים וַאֲנוּסִים, מֵחֲמַת צַעַר וְטֵ יְחַטְּאוּ בָּ 

 
On this, the verse says: “Who can be aware of unintentional errors? Clear me of 

unperceived guilt,”23 meaning that a person cannot be so cautious as to avoid all inadvertent 
sins, and therefore when they become known and a person seeks forgiveness, he is worthy of 
atonement. However, for unperceived sins that were not known to him at all, it is necessary 
that the Holy One, Blessed be He, cleanse him Himself, and this is the meaning of, “restrain 
Your servant from willful sins”24—literally “restrain” us from sinning intentionally. However, 
when they did not wish to repent from their unintentional errors until they came to the level 
of intentional sins, and because of this, the sacrifices were nullified, and they were exiled 
from their land, then He measures for them with a different measure. As long as they are in 
exile, even if they commit severe transgressions, they will be judged as if they were 
unintentional sinners and coerced, due to the suffering, madness, and confusion that they 
experience in exile. 

 
זָרָה בְּמִצְרַיִם נִקְרְאוּ אֲנוּסִים   הֵלִיץשֶׁמִּיכָאֵל    דּוּמְיָא לְמַה שֶׁמִּצִּינוּ בְּמִּדְרָשׁ בְּשַׁלַּח   בְּעַד יִשְׂרָאֵל שָׁאַף עַל פִּי שֶׁעָבְדוּ עֲבוֹדָה 

נֶּהֶרְגוּ בָּעֵת וְהָעֲבֵירוֹת חֲמוּרוֹת שֶׁהָיוּ לָהֶם בִּשְׁעַת הַחֻרְבָּן נִתְכַּפְּרוּ מִקְצָתָם בְּצַעַר הַחֻרְבָּן וּבְכַמָּה אֲלָפִים שֶׁ   מֵחֲמַת הַשִּׁעְבּוּד,
    .רֶ˂ צַעַר הַגָּלוּתוֹם נָקַם דָּמָם, וּמִקְצָתָם בְּאוֹהַהִיא וְה' יִנְק

 
This is similar to what we find in the Midrash in Beshalach, where Michael interceded 

on behalf of Israel, saying that even though they worshiped idols in Egypt, they were 
considered coerced due to the servitude.25 The severe sins they committed during the 
destruction were partially atoned for through the suffering of the destruction and by the 

 
22 Num. Rabbah 21:21. 
23 Ps. 19:13. 
24 Ps. 19:14. 
25 Perhaps this is a reference to Yalkut Shimoni, Beshalach 234:6. It does not mention Michael, but rather has the 

Angel of Death, Samael, accusing the Jews of worshipping idols, to which G-d responds that they did not do so 
willingly. However, Michael is considered a counterpart to the Angel of Death, as per Ex. Rabbah 18:5, “Rabbi Yosei 
said: To what are Mikhael and Samael comparable? To an advocate and a prosecutor standing at trial.” 
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thousands who were killed at that time, and G-d will avenge their blood. Some of their 
atonement comes from the prolonged suffering of exile. 

 
וֹלָם "אֲבֹתֵינוּ חָטְאוּ (אינם) [וְאֵינָם]" וְכוּ', הֵם חָטְאוּ וְתַקְנוּ מִקְצָת הֶחָטָאִים כְּנִזְכָּר לְעֵיל וְאֵינָם עוֹד בָּע  וּלְפִי זֶה יְבוֹאַר הַכָּתוּב

דּוֹנִים ישֶׁאָנוּ סוֹבְלִים צַעַר הַגָּלוּת, וְלאֹ מֵחֲמַת עֲוֹנֹתֵינוּ שֶׁהֲרֵי אָנוּ נִ  לְתַקֵּן הַכֹּל, לְפִיכָ˂ "(אנחנו) [וַאֲנַחְנוּ] עֲוֹנֹתֵיהֶם סָבָלְנוּ",
   דּוּשׁ הַבָּא.ין עוֹד בַּחִ יכַּאֲנוּסִים, אֶלָּא מֵחֲמַת עֲוֹנֹותֵיהֶם. וְעַיֵּ 

 
Accordingly, we can explain the verse, “Our fathers sinned and are no more; and we 

must bear their guilt.”26 They sinned and partially corrected some of the sins, as mentioned 
above, but they are no longer in the world to correct everything. Therefore, “And we must 
bear their guilt,” means we are suffering the pain of exile, not because of our sins, for we are 
judged as coerced, but because of their sins. Further explanation follows in the next novel 
essay. 

 
* * * 

 
26 Lam. 5:7. 


