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Chapter XXV: Tzav (Lev. 6:1-8:36)

Essay 5. Four groups who are required to give thanks

Among the sacrifices discussed in this week’s parasha is the thanksgiving offering.
Through a detailed analysis of Psalm 107, this essay discusses four groups of people whom the
Talmud requires to give thanks to G-d: those lost in the wilderness (v. 4-9), prisoners (v. 10-16),
the sick (v. 17-22), and sailors (v. 23-32). The complete Psalm reads as follows, with the

underlined text being quoted in the essay:

1: Give thanks to the L-rd, for He is good; His kindness is eternal! 2: Thus let the redeemed of the L-rd say,
those He redeemed from the hand of adversity, 3: whom He gathered in from the lands, from east and west, from the
north and from the sea.

4: Those who erred in the wilderness, in the wasteland; they found no settled place. 5: Hungry and thirsty,
their spirit failed. 6: They cried out to the L-rd in their adversity; from their troubles, He rescued them [0%°%]
[vatzilem]. 7: He guided them a direct way to reach a settled place. 8: They should give thanks to the L-rd for His
kindness, His wondrous deeds for mankind; 9: for He has satisfied the thirsty, filled the hungry with all good things.

10: Those who dwell in deepest darkness, bound in cruel irons, 11: because they defied the word of G-d,
spurned the counsel of the Most High. 12: He humbled their hearts through suffering; they stumbled with no one to
help. 13: They cried out to the L-rd in their adversity; from their troubles, He saved them [2y*¥1] [voshi’em]. 14: He
brought them out of deepest darkness, broke their bonds asunder. 15: They should give thanks to the L -rd for His
kindness, His wondrous deeds for mankind; 16: for He shattered gates of bronze, He broke their iron bars.

17: Fools, because of their sinful way, and their iniquities, had to answer. 18: All food was loathsome to them;
they reached the gates of death. 19: They cried out to the L-rd in their adversity; from their troubles, He saved them
[oy*Wi*] [yoshi’em]. 20: He gave an order and healed them; He delivered them from the pits. 21: They should give
thanks to the L-rd for His kindness, His wondrous deeds for mankind. 22: They should offer thanksgiving sacrifices,
and tell His deeds in joyful song.

23: Those who go down to the sea in ships, ply their trade in the mighty waters; 24: they have seen the works
of the L-rd and His wonders in the deep. 25: By His word He raised a storm wind that made the waves surge. 26:
Mounting up to the heaven, plunging down to the depths, disgorging in their misery, 27: they reeled and staggered
like a drunken man, all their wisdom was swallowed up. 28: They cried out to the L-rd in their adversity, and from
their troubles, He brought them out [ax°%¥1]. 29: He reduced the storm to a whisper; the waves were stilled. 30: They
rejoiced when all was quiet, and He brought them to the port they desired. 31: They should give thanks to the L.-rd for
His kindness, His wondrous deeds for mankind. 32: They should exalt Him in the congregation of the people, acclaim
Him in the assembly of the elders.

33: He turns the rivers into a wilderness, springs of water into thirsty land, 34: fruitful land into a salt marsh,
because of the wickedness of its inhabitants. 35: He turns the wilderness into pools, parched land into springs of water.
36: There He settles the hungry; they build a place to settle in. 37: They sow fields and plant vineyards that yield a
fruitful harvest. 38: He blesses them and they increase greatly; and He does not let their cattle decrease, 39: after they
had been few and crushed by oppression, misery, and sorrow. 40: He pours contempt on great men and makes them
lose their way in trackless wastelands; 41: but the needy He secures from suffering, and increases their families like
flocks. 42: The upright see it and rejoice; the mouth of all wrongdoers is stopped. 43: The wise man will take note of
these things; he will consider the kindness of the L-rd.

’ English translation: Copyright © 2025 by Charles S. Stein. Additional essays at https://www.zstorah.com
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A Psalm: “Thus let the redeemed of the L-rd say,” etc.! The difficulties that arise in
this Psalm and the changes in its themes are very numerous, and many of them have been
noticed by [the rabbis] of blessed memory, who provided answers according to their way. We
too will answer with our share.
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Question 1: First, it is difficult to understand the two reasons mentioned in the text:
“Give thanks to the L-rd, for He is good; His kindness is eternal.”? Isn’t this redundant?

Question 2: Also, “those He redeemed from the hand of adversity.”* It is considered a
difficulty by the commentators, because those lost in the “wilderness,”* the sick,’ and sailors at

“sea”6

are not relevant to this term, “from the hand of adversity,” which implies someone
acting against them. L.e., only in the case of a prisoner, who “dwells in deepest darkness, bound in
cruel irons,” can we understand that there is someone acting against him, and that “the hand of the
adversity” refers to the one holding him captive. But for one lost in the wilderness, one who is
sick, and the sailor, what is the meaning of “the hand of adversity”? It could have said “those He
redeemed from adversity,” which would have more accurately encompassed all four categories.
Question 3: Also, since the thanksgiving offering applies to all of [these people], why
is it only mentioned in relation to the sick, “They should offer thanksgiving sacrifices”?’
Question 4: Also, why does the Scripture list them in the order of those lost in the
wilderness, prisoners, the sick, and sailors at sea? In discussing those obligated to give thanks
to G-d, the Talmud arranges them in the order of sailors at sea, those lost in the wilderness, the

sick, and prisoners.®

I Ps. 107:2.
2Ps. 107:1.
3Ps. 107:2.
4Ps. 107:4.

5 Ps. 107:17-20.
% Ps. 107:23.

7 Ps. 107:22.

8 Berachot 54b.



Question 5: Also, what does it want to impart when it says, “His wondrous deeds for
mankind,” which is said for all of them?’ Isn’t the first part of each of those verses, “They
should give thanks to the L-rd for His kindness” enough?

Question 6: Also, what is the reason for the change of verbs from “He rescued them
[09°%7] [yatzilem] from their troubles” for those lost in the wilderness, '° “He saved them” [oy>yi°]
[yoshi’em] for prisoners,”!! “He saved them” [oy*Ui] [voshi’em] for the sick,”'> and “He
brought them out” [ox°%1"] [yotzi 'em] for the sailors.'
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Answer to Question 2: To solve the first question first, it can be said that the intention
of the verses is specific. It said, “those He redeemed from the hand of adversity,” and did not
say, “from adversity,” in order to hint at the great kindnesses of G-d, for the “adversary”
does not mean “an enemy,” as the commentators thought, for then certainly it would apply
only to prisoners. Rather, this “adversity” is “the Adversary,” the oppressor Satan, who
accuses us during an hour of danger.'* With this understanding, it is fine, for all of them have
an hour of danger, and the Satan accuses them. Thus, it says “from the hand of adversity”
specifically, and doesn’t say “those He redeemed from adversity.”
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Answer to Question 1: Regarding the apparent duplication of, “for He is good; His

kindness is eternal,” see later in the coming parasha, Shemini, essay 4, on the verse, “a faithful
G-d, never false, true and upright indeed.”!?
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Question 7: Regarding “whom He gathered in from the lands, from east and west,”!® a

question is how is this verse related, and what is this gathering? The four groups being
discussed aren’t being gathered from the four corners of the world.

°Ps. 107:8, 15, 21, 31.
10ps. 107:6.

11Ps. 107:13.

12Ps. 107:19.

3 Ps. 107:28.

14 Gen. Rabbah 91:9.
15 Deut. 32:4.

16 Ps. 107:3.
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Answer to Question 7: It can be said that because it is said on the verse, “seek the L-rd
while He can be found,”!” that this is not difficult, for this is talking about an individual, and
the prayer of an individual is not heard at all times.'® It is also said, “a person should always
offer up prayer before trouble actually arrives,”'” and because they prayed in plural form,
because of this, they were answered, as it is said in tractate Berachot, 4™ chapter (29b-30a),
“A person should always associate himself with a congregation,” as if to say that they should
pray in the plural form. If a person is sick in his home, he should ask for mercy for his relative
along with the other sick people of Israel. Similarly, in the Traveler’s Prayer, they should
recite it in the plural form, because there are many travelers in the world at this time, and
the same applies to all of [the prayers].

This is the meaning of “whom He gathered in from the lands,” as if to say that although
each individual knows only the miracle that was done for him, even so, at that moment, a
similar miracle was done also for other sick people, or for prisoners, or for other travelers on
other paths, in all corners of the world. Their prayers were gathered together and became like
the prayers of the many, because they prayed in the plural form.
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[Psalm 107] discusses four groups, and begins with travelers in the wilderness, “Those
who erred in the wilderness,”?’ they lost the way and still have no food; “they were hungry
and thirsty . . . and they cried out to the L-rd,”*' and the Holy One, Blessed be He, answered

17 Isaiah 55:6.

18 Rosh Hashana 18a.
19 Sanhedrin 44b.

20 ps. 107:4.

21 Ps. 107:5-6.



them in these two ways: “He guided them a direct way to reach a settled place,”*? and also,

“for He has satisfied the thirsty, filled the hungry with all good things.”**> Therefore, “They
should give thanks to the L-rd for His kindness, His wondrous deeds for mankind.”>*

Answer to Question 5: But why do we need the mention of “His wondrous deeds for
mankind”? If it is to teach that one should thank in front of ten, i.e., with a minyan, we already
learn that from, “They should exalt Him in the congregation of the people, acclaim Him in
the assembly of the elders,”?’ as it is written at the end of the Psalm.

If it is because we must always remember the miracle performed for him, we have
already heard this at the beginning of the Psalm, in the verse, “They should give thanks to
the L-rd for He is good, for His kindness endures forever.”

Ratbher, it certainly comes to inform us of this novelty, that it is said in the 10t chapter
of tractate Pesachim (118b), “[The task of providing] a person’s food is more difficult than the
redemption.” Also, in the 5™ chapter of tractate Shabbat (53b), it is said, “Know that miracles
happen, but food is not created.” This is the meaning of, “They should give thanks to the L-rd
for His kindness,” the great kindness that He did with them. Also, they should tell mankind
if they heard of a great wonder such as this, food being created.
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After this, for prisoners, we read: “Those who dwell in darkness,”?® and they too
“should give thanks to the L-rd for His kindness, His wondrous deeds for mankind.”?” This is
also a great wonder to tell to mankind, because it is written in the Zohar (I:185a) regarding
the verse, “They threw him into the pit,”?® that one should always throw himself into a pit of
lions and not be delivered into the hand of those who hate him. This is because for every
person, he may be saved through a miracle or through the merit of his ancestors, but if he is
delivered to the hand of a person, who has free will, it is hard to be saved.?’ A prisoner is in
the hand of a person with free will, yet he is saved by the kindness of G-d. If so, he should tell
of [G-d’s] wonders, specifically to mankind, that they should know that G-d can even counter a
person’s free will.

2Ps. 107:7.

2 Ps. 107:9.

24 Ps. 107:8.

2 Ps. 107:32.

26 Ps. 107:10.

27 Ps. 107:15.

28 Gen. 37:24.

2 Zohar 1:185a, Vayeshev 131. Our copy reads, “A man should throw himself into a fire or a pit full of serpents

and scorpions, and not be delivered into the hands of those who hate him.”
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After this, the Psalm speaks about the sick, and even here it says, “They should give
thanks to the L-rd for His kindness, His wondrous deeds for mankind,”*° because for one who
is sick, initially he asks men to heal him, and when he sees himself in great distress, that the
doctors say that it is not in their power to heal him, then they pray for him.

If so, when he recovers, he should tell mankind, that is, that they should not think
that it was their knowledge and expertise that caused them to restore his life, only this is a
kindness and wonder, that after being threatened with death, the Creator saved him.

Answer to Question 3: Here, it is said, “They should offer thanksgiving sacrifices,
which is not said for the three other cases. This is because it might have been thought that the
sick are not among those who are obligated to give thanks. After all, when the Holy One,
Blessed be He, wrote the commandment of the thanksgiving offering in the Torah, a sick
person who was healed was not included. As it is said in the Midrash, Hezekiah innovated
the healing of illness.’”> Even in the days of David, there was never a sick person who was
healed. Rather, David spoke the Book of Psalms by the Holy Spirit, such as several Songs
that he said for the future. Because this was something new, he wrote in [this psalm], “They
should offer thanksgiving sacrifices.”
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However, it is difficult to understand how it is possible that a sick person was not
healed until the time of Hezekiah, for isn’t it written in Scripture: “He said, ‘If you will
diligently listen to the voice of the L-rd your G-d, and do that which is right in his eyes, and give
ear to his commandments and keep all his statutes, I will put none of the diseases on you which
I have brought on the Egyptians; for I am the L-rd who heals you.” ”** [The rabbis], of blessed

30Pps. 107:21.
31ps. 107:22.
32 Gen. Rabbah 65:9.
3 Ex. 15:26.



memory, said, “If you do not listen, I will place [the disease upon you]. Nevertheless, [know that
I will heal you,] ‘for I am the Lord, your Healer.’ »*

We hear from this that there was illness and healing in the world, and also before
Hezekiah there was a Book of Healing in the world, as it is said in tractate Pesachim,
“[Hezekiah] stole the Book of Cures, and they acknowledged him.”*’ It is necessary to say
that the remedies were for illnesses of the limbs and not for a sick person who fell upon his
bed, for this is not in the meaning of the verses and the Midrashim.
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It can be said that in the first chapter of Rosh Hashanabh it is stated:

Rabbi Meir would say: Two [people] take to [their] beds, and their illness
is the same . . . this [one] is saved [from death], while that [one] is not saved. . ..
Why is it that this [one] pray and he was answered, and that [one] prayed and
was not answered? . . . Rabbi Elazar said: This [one prayed] before [his heavenly]
decree [was issued, and he] was answered, and that [one prayed] after [his
heavenly] decree [was issued, and he] was not answered.

Rabbi Yitzchak disagreed, as he held: Crying out [in prayer] is good for
a person, both before [his] decree [has been issued] and after [his] decree [has
been issued].

- Rosh Hashanah 18a
It is indeed so that initially, people were ill and could be healed, but this was before their
decree was issued. However, after the decree was issued, until the time of Hezekiah, people
could no longer recover. It makes sense that the illness of Hezekiah occurred after the decree
was issued, since the prophet told him, “Give a charge to your house, for you are dead, and
will not live.”*° This is difficult to understand, for he could have said, “You will die, and will
not live.” What is this language of “you are dead,” if he was still alive? Rather, he certainly
wanted to say: Since your decree is issued, it is as though you are dead, and certainly you are
dead, as there is never a sick person who has recovered after his decree is issued. [Hezekiah]
said [to Isaiah], “I have received a tradition from the house of my father’s father, [i.c., from

34 Sanhedrin 101a.
35 Mishnah Pesachim 4:9; Pesachim 56a.
3¢ Isaiah 38:1; 1T Kings 20:1.



King David]: Even if a sharp sword rests upon a person’s neck, he should not prevent himself
from [praying for] merey.”?” This is as if to say, “Crying out [in prayer] is good for a person,
both before [his] decree [has been issued] and after [his] decree [has been issued].”
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We need a reason why it was necessary [for Hezekiah] to say that this was something
he had received from the house of “my father’s father,” meaning from David, and not simply
to say, “This is what I have received.” Where do we find that David decided that crying out
in prayer is good for a person, even after his decree has been issued?

It can be said that in the first chapter of Avodah Zarabh, it is stated:

It was not proper for David [to act as he did] in that incident [involving
Bathsheba], except that if an individual sinned, one says to him: Go to that
individual [who sinned, King David,] and repentance will be effective. This is
[what is meant by] “[The utterance of David son of Jesse,] the utterance of the
man set on high [%¥] [a/],”*® that he raised the yoke [77] [u/ah] of repentance
[as he served as an example of the power of repentance].

- Avodah Zarah 4b—5a
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In the Midrash Yalkut Shimoni, Kings on the verse, “A poem by Hezekiah, King of
Judah, when he recovered from the illness he had suffered,”” it is said, and this is its language:

Hezekiah innovated the healing of illness. He said before [G-d]:
“Master of the Universe, You would sustain a person until the day of his death,
[and] he would not repent. But because a person is ill and recovers, he repents
completely.” The Holy One, Blessed be He, said to him: “As you live, you have
demanded a good thing, and it will begin with you.”

- Yalkut Shimoni on Prophets 243:14°

37 Berachot 10a.

311 Sam. 23:1.

3 Isaiah 38:9.

40 See also Gen. Rabbah 65:9.
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Thus, Hezekiah said before the Holy One, Blessed be He: “Wasn’t David, who was
my father’s father, unworthy of that act, and why did he sin to raise the yoke of repentance?
But I see that if You sustain a person until the day of his death, he does not repent. Rather,
when a person is sick and recovers, then he repents completely. If so, you must necessarily
say that crying out in prayer is good for a person, both before his decree has been issued and
after his decree has been issued. If not so, there would not be complete repentance in the
world. Why did David sin; rather, certainly even if a sharp sword rests upon a person’s neck,
he should not prevent himself from [praying for] mercy.” Thus, it’s fine what the Holy One,
Blessed be He, sent to Hezekiah: “Thus said the L-rd, the G-d of your [grand]father David:
I have heard your prayer, I have seen your tears. I hereby add fifteen years to your life,”*! as if
to say, because of David, I have heard your prayer.
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We still need to explain the Midrash, so that it does not contradict our Gemara. In the
7t chapter of tractate Bava Metzia (87a), it is said that until Elisha, there was no man who
became sick and recovered. Elisha came and requested mercy, and then the person
recovered. However, the Midrash seems to suggest that Hezekiah innovated the healing of
illness. I have seen someone explain that the healing of Elisha was not a complete healing, as
he continued deteriorating until he died. This is a precise understanding from what is written,
“he had been stricken with the illness of which he was to die,”** which are recurring illnesses,
and this is not relevant, since even in Hezekiah’s case, we find he was sick and was healed. It
is said in the Midrash that Rabbi Shmuel bar Nachmani said that this teaches that he was

4! Isaiah 38:5.
4211 Kings 13:14.



between one illness and another, there was a third illness, and with that he was sicker than the
other two.*
But if we check the Gemara, there is no contradiction, for as it says:

Until Abraham, there was no old age. One who wanted to speak to
Abraham [would mistakenly] speak to Isaac [and vice versa, one who wanted to
speak] to Isaac [would] speak to Abraham [as they appeared identical]. Abraham
requested mercy, and there was old age.

Until Jacob, there was no illness [leading up to death; rather, one would die
suddenly]. Jacob came and requested mercy, and there was illness [allowing
one to prepare for his death].

Until Elisha, one did not fall ill and then heal [as everyone who fell ill would
die]. Elisha came and requested mercy and he recovered [ronX)] [ve ‘itpach].

- Bava Metzia 87a
For Elisha, it doesn’t say “he requested mercy and there was healing [7X197] [refuah],” or
that “there was resting [nann] [mitpach],” it only says that he recovered [onX)] [ve itpach],
which means that he himself was healed, and he didn’t request mercy for the entire world,
until Hezekiah came and innovated the healing of illness.
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As far as what the Gemara said, “there was no man who became sick [V77] [chaleish]
and recovered,” it needs to be said that the language of “chaleish” teaches that he was on the
verge of death, which is after his decree was issued. This is as it appears from the explanation
of Rashi, of blessed memory, where the Gemara states that until Jacob, there was no illness
[leading up to death; rather, one would die suddenly], and Jacob came and “requested mercy, and
there was illness,” that prior to death a person could give a charge to his house. “Illness
came” means a sickness from which one would die, and “there was no man who became sick
and recovered” means that there was no man who became ill and on the verge of death who
was healed, until Elisha came and requested mercy specifically upon himself. Hezekiah
innovated the healing of illness for the entire world, because he came with the claim of “my
father’s father,” David, that he only sinned in order to teach repentance to many, which is to
all of the people. Because of this, healing sickness wasn’t innovated for Hezekiah alone,
rather to the entire world.

43 Yalkut Shimoni on Prophets 243.
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After this, the text speaks about “those who go down to the sea,” and even here it says,
“They should give thanks to the L-rd for His kindness, His wondrous deeds for mankind,” for
as it is said in the 5" chapter of tractate Bava Batra:

Rabbi Yochanan sat and taught: In the future, the Holy One, Blessed
be He, will bring precious stones and pearls that are thirty by thirty [cubits]
... and set them in the gates of Jerusalem. A certain [unnamed] student sneered
at him, [saying]: Now we do not find [precious stones even] of [the size of] an egg
of a dove, [and yet] all of this we will find?

After a while, his ship went to sea; he saw ministering angels sitting and
sawing precious stones and pearls that were thirty by thirty [cubits] .... He
said to [the angels]: What are these for? They said to him that in the future,
the Holy One, Blessed be He, will place them in the gates of Jerusalem.

[Later, the student] came before Rabbi Yochanan [and] said to him:
[Please] interpret, my teacher, it is fitting for you to interpret, as you said, I
have seen. [Rabbi Yochanan] said to him: Worthless man, if you had not seen, you
would not have believed. You are mocking the statement of the Sages. [Rabbi
Yochanan] set his eyes upon him, and he turned into a pile of bones.

- Bava Batra 75a
If so, “those who go down to the sea,” about whom it is written, “they have seen the works of
the L-rd and His wonders in the deep,”** they should tell mankind His wonders, that they saw
precious stones so enormous, in order that they should believe the words of the sages, of
blessed memory.

4 Ps. 107:24.
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Answer to Question 6: The reason that for travelers in the wilderness it is said, “He
rescued them,” is because of what is said in the 3 chapter of tractate Sotah:

There is a parable of a man who is walking in the blackness of night and the
darkness, and he is afraid of the thorns, and of the pits, and of the thistles, and of
wild animals and of the bandits, and he does not know which way he is walking.

If a torch of fire [analogous to a mitzvah] comes his way, he is safe from
the thorns and from the pits and from the thistles, but he is still afraid of wild
animals and of the bandits, and still does not know which way he is walking.

Once the light of dawn [analogous to Torah study] rises, he is safe from the
wild animals and from the bandits, but he still does not know which way he is
walking.

If he arrives at a crossroads [and recognizes the way], he is rescued from
all of them.

- Sotah 21a
These are “those who erred in the wilderness,” since he guided them “a direct way to reach a
settled place,” which is relevant to why it says about them that “He rescued them.”

For the prisoner and the sick person, it said, “and He saved them,” as the RaDaK
wrote that the word “salvation,” with the root ¥7w, means to say “Who hears [¥2i¥] prayer.”*
With these words, you may think to say that the Holy One, Blessed be He, would not hear
their prayers, because it is obvious that before they call upon G-d, and even after they cry
out and call to Him, [the prisoners] endeavor to achieve their freedom through human
intermediaries, through people close to the monarchy, and they give bribes, and even the sick
person will run after doctors, and thus it appears that their trust in G-d is not an absolute
trust. Even so, He hears their prayers, and therefore it is written regarding them “and He
saved them.”

For “those who go down to the sea,” it said, “He brought them out,” because it is not
enough to save them from that particular storm, lest other winds occur. Therefore, they are
not considered saved until they have exited the sea, because suddenly, the sea can return and
rage upon them.

45 Rabbi David Kimchi (1160-1235), (“RaDaK”), Provencal rabbi, biblical commentator, grammarian and
philosopher. His Sefer HaShorashim identifies the roots of Hebrew words, and discusses their meaning.
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Answer to Question 4: Regarding the change in the order of the Tanna in Berachot 54b,
from the order of the Psalm, it seems to offer a reason, that the Scripture takes as the order
which was first in the world, i.c., in chronological order, as will be discussed. But the Tanna
was in the Land of Israel, and took the order that was more common in the Land of Israel.

[The Psalm] began with those traveling in the wilderness, that “those who erred in
the wilderness,” “hungry and thirsty,” which was Ishmael, as it was written about his mother
and him, “And she wandered about in the wilderness of Beer-sheba,”*° and afterward, “when
the water was gone,”*’ and “they cried out to the L-rd,”* and He rescued them.
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After this, Joseph came, who was incarcerated in the prison. It is written about him,
“He sets an end to darkness, and searches out to the furthest bound, the stones of thick darkness
and of the shadow of death.”*’ In the Midrash, it is written, “He set a time for Joseph, how
many years he would spend in the darkness in prison.”>’ Also, Scripture said, “His feet were
subjected to fetters; an iron collar was put on his neck”>!'—this is an example of “Some lived
in deepest darkness, bound in cruel irons.”>

Why was he imprisoned, “because they defied the word of G-d, spurned the counsel
of the Most High,”>* that he spoke slander upon his brothers. As [Rashi] of blessed memory
said, “because of the slander which he related about them that they called their brothers
slaves, ‘Joseph was sold for a slave.” (Ps. 105:17).”>* Also, because they were suspected of

46 Gen. 21:14.

47 Gen. 21:15.

4 Ps. 107:6.

49 Job 28:3.

30 Gen. Rabbah 89:1.

S1Ps. 105:18.

32 Ps. 107:10.

3 Ps. 107:11.

>4 Rashi on Gen. 37:2, based on Gen. Rabbah 84:7.
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sexual immorality, “his master’s wife cast her eyes upon Joseph and said, ‘Lie with me.’ »%

I.e., both are example of measure-for-measure punishment. Even though they hated him, he
should not have hated them, because this was “the counsel of the Most High,” as [the Rabbis]
of blessed memory said, why is it that “they hated him”?>° So that the sea would split for
them, and the ornamentation [2°93] [passim] of his tunic [also referred to as “the coat of many
colors”] %’ can be read as two separate words, pas yam, strips in the sea.’®

Alternatively, “they spurned the counsel of the Most High”—because he trusted in
the chief cupbearer® and did not trust in the Holy One, Blessed be He, he sat there in the
prison two additional years, and in the end, “they stumbled with no one to help,”®’ because
“the chief cupbearer did not think of Joseph; he forgot him.”®! Then, “they cried out to the
L-rd,” and He rescued him.*’
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After this came Hezekiah, who sinned by not engaging in procreation,®® and one who
has no children is considered as if he is dead. This is why it says, “Fools, because of their
sinful way, and their iniquities, had to answer,”®* to what is it similar that sin is considered as
though being dead? He said to him, “for you are dead, and will not live”*>—<all food was
loathsome to them; they reached the gates of death,”® as he said to the prophet, “I have
received a tradition from the house of my father’s father, [i.e., from King David]: Even if a sharp
sword rests upon a person’s neck, he should not prevent himself from [praying for] mercy.” “And
they cried out to the L-rd in their adversity, and He saved them from their troubles. He gave an
order and healed them,” that the Holy One, Blessed be He, sent him the prophecy of Isaiah,
saying, “I have seen your tears; I hereby add fifteen years to your life.”®’

3 Gen. 39:7.

% Gen. 37:4.

37 Gen. 37:3.

8 Gen. Rabbah 84:8.

% Gen. 40:14.

%0 Pps. 107:12.

1 Gen. 40:23.

62 To parallel Ps. 107:13, in the case of a prisoner, the Zera Shimshon should have here used the verb iy>w, “and
He saved him.”

63 Berachot 10a.

% Ps. 107:17.

%5 Isaiah 38:1; II Kings 20:1.

% Ps. 107:18.

%7 Isaiah 38:5. The parallel text in I Kings 20:5 reads, “I have seen your tears; [ am going to heal you.”
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»68 etc., “You

After this came Jonah, as it is written about him, “and he found a ship,
cast me into the depths, into the heart of the sea, the floods engulfed me”® and the Midrash
says that he saw many wonders in the belly of the fish in the depths of the sea.”® This is what
is meant: “Those who go down to the sea in ships”—*“they have seen the works of the L-rd
and His wonders in the deep. By His word He raised a storm wind,”’! as Scripture writes,

“He cast a mighty wind upon the sea,”’* «

mounting up to the heaven, plunging down to the
depths. . . all their wisdom was swallowed up.”’® That is, all of the wisdom they had to lighten
the ship was swallowed up, and was completely ineffective, but he cried out to G-d, and He
saved him. Here, a vav is added as the prefix meaning “and,” and it is said, “and from their
troubles [o7°nP1xnm1], He saved them,”’* which is not so for the other cases, that for them it said
only, “from their troubles [0 n>1xnn], He saved them.””® This addition of the prefix “and” is
because Jonah had two salvations: One salvation was that initially it was a female fish, and
he was suffering as it was very constrictive, and He cast him into a male fish, in order that
there would be more room for him, and also afterward, the second salvation was that He cast
him onto dry land.”®

Thus, we see that the Psalm followed chronological order: Ishmael, representing the
traveler in the wilderness; Joseph, who was imprisoned; Hezekiah, who became ill; and Jonah,

who went down to the sea in a ship.

68 Jonah 1:3.

% Jonah 2:4.

70 Midrash Tanchumah, parashat Vayikra 8.

"'Ps. 107:24-25.

72 Jonah 1:4.

3 Ps. 107:26-27.

"4 Ps. 107:28.

5 Ps. 107:6, 13, 19.

76 Jonah 2:1 refers to a male fish, dag, where Jonah spent 3 days. Jonah 2:2 then says that Jonah prayed from the
belly of the dagah, a female fish, and verses 3—10 praise G-d for saving him. Then verse 11 state that G-d spoke to the
dag, a male fish, and it vomited Jonah onto dry land. Thus, perhaps one could interpret verse 1 as meaning Jonah spent
a total of 3 days inside of a fish, and verse 2 means that he started out in a female fish, prayed and was transferred to
a male fish where he had more room, and finally in verse 11, the male fish vomited him out onto dry land. Yalkut
Shimoni on Prophets 550:2 states the opposite, that Jonah started in a male fish where there was plenty of room, and
then G-d arranged for Jonah to be transferred to a female fish, who because of pregnancy was uncomfortable and spit
Jonah out onto dry land.
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However, the Tanna of the Talmud, as we know that the Tannaim were in the Land of
Israel, spoke in the present tense. He initially chose the wording “those who go down to the
sea,” because it is impossible for us not to go down to the sea, as the portion of Zebulun was
the sea, as it is written, “Zebulun shall dwell by the seashore,”’’ and it is said in tractate
Megillah (6a) that the Holy One, Blessed be He, said to him, “everyone will need you because
of the chilazon,” as it is written, “and the hidden hoards of the sand.”’® Jews are commanded
that when they wear four-cornered garments, they should have fringes at the corners, including a
thread of techeilet, sky-blue.” The source of the dye is identified as the chilazon, believed by many
to be the Murex trunculus snail. The “hidden” is referencing the chilazon, which is something
hidden within the sea, as Rashi explained there at the beginning of tractate Megillah.
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After this, the Tanna mentioned those who wander in the wilderness, because one who
wished to go from the Land of Israel to Babylon to study Torah had to travel by way of the
wilderness, and similarly anyone wanting to go from Babylon to the Land of Israel.
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After this, the Tanna mentioned the sick person, as it is said in tractate Ketubot, that a
man may not generally force his wife to move without her consent, even if it’s moving from a bad
residence to a pleasant residence, “because a pleasant residence tests” the individual, i.e., one
who is used to a bad residence might still not want to move to a nicer residence, and a change in
habits or a change in the air can cause one to become ill.*°
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After this, the Tanna mentioned the prisoner, because after we came to exile, the hand
of the nations was strong upon us, and it was necessary to give thanks in the presence of ten

7 Gen. 49:13.

8 Deut. 33:19.

7 Num. 15:38: “Speak to the Israelite people and instruct them to make for themselves fringes on the corners of
their garments throughout the ages; let them attach a cord of blue to the fringe at each corner.”

80 Mishnah Ketubot 13:10; Ketubot 110b.
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men to publicize the miracle, and two of them must be Sages.?! As it is said in the 1% chapter
of tractate Berachot, regarding two people who are engaged in Torah, “For two, their words
are written in the Book of Remembrance,” in order that this miracle of the Redemption from
exile should be forever remembered and not forgotten, and we will acknowledge G-d in order
that he will perform other miracles for us.
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For the commandment of the thanksgiving offering, we find a hint to these four
categories of people, and the hint is in the acronyms: “With cakes of leavened bread he shall
bring an offering [27p" yn'n on'> n9'm] with the sacrifice of his peace-offerings for
thanksgiving.”®? These 14 letters stand for the following: These are obligated [27777] to give [17°%]
thanks [n7in] to G-d ['7%]: The sick person [17in], the one lost in the wilderness [127%], the
prisoner [7217], and the one at risk of the depths of the sea [0 ni?1x»]. They must offer thanks
for: proximity [72°7p], healing [72°7p], bringing out [%°X¥3], and escape [77°72].

That is as if to say: These four are obligated to give thanks to G-d: for those to whom
He gave proximity [712°77] to a settled place for travelers in the wilderness, who erred on their
way and who became distanced from their place, but now they are brought near to it; for the
sick person, there is healing [72°77]; those who go down to the sea will exit from it, and this
is “bringing out” [X°¥’]; and the prisoner flees and escapes, and this is “fleeing” [77°72].
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Still, one must check the words of [the rabbis| of blessed memory, who said that four
must [7°7°7%] give thanks, but did not say they are obligated [0°2:7] to give thanks. It can be
said that since the main form of thanksgiving must be done in the presence of ten men,
because of this they did not say “obligated,” for who says those ten will be available to him.
When he cannot find ten, he has no obligation, only they are required. But certainly, when
he finds ten, he needs to give thanks.

81 Berachot 54b: “Abaye said: And he must [offer] thanks before ten [people], as it is written, ‘Let them exalt Him
also in the congregation of the people [and praise Him in the assembly of the elders]” (Ps. 107:32). Mar Zutra said:
Two of them [must be] Sages, as it is stated: ‘And praise Him in the assembly of elders.” ”

82 Lev. 7:13.
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