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Chapter XXV: Tzav (Lev. 6:1–8:36) 
 
Essay 5. Four groups who are required to give thanks 
 
Among the sacrifices discussed in this week’s parasha is the thanksgiving offering. 

Through a detailed analysis of Psalm 107, this essay discusses four groups of people whom the 
Talmud requires to give thanks to G-d: those lost in the wilderness (v. 4–9), prisoners (v. 10–16), 
the sick (v. 17–22), and sailors (v. 23–32). The complete Psalm reads as follows, with the 
underlined text being quoted in the essay: 

1: Give thanks to the L-rd, for He is good; His kindness is eternal! 2: Thus let the redeemed of the L-rd say, 
those He redeemed from the hand of adversity, 3: whom He gathered in from the lands, from east and west, from the 
north and from the sea. 

4: Those who erred in the wilderness, in the wasteland; they found no settled place. 5: Hungry and thirsty, 
their spirit failed. 6: They cried out to the L-rd in their adversity; from their troubles, He rescued them [יַצִּילֵם] 
[yatzilem]. 7: He guided them a direct way to reach a settled place. 8: They should give thanks to the L-rd for His 
kindness, His wondrous deeds for mankind; 9: for He has satisfied the thirsty, filled the hungry with all good things.  

10: Those who dwell in deepest darkness, bound in cruel irons, 11: because they defied the word of G-d, 
spurned the counsel of the Most High. 12: He humbled their hearts through suffering; they stumbled with no one to 
help. 13: They cried out to the L-rd in their adversity; from their troubles, He saved them [יוֹשִׁיעֵם] [yoshi’em]. 14: He 
brought them out of deepest darkness, broke their bonds asunder. 15: They should give thanks to the L -rd for His 
kindness, His wondrous deeds for mankind; 16: for He shattered gates of bronze, He broke their iron bars. 

17: Fools, because of their sinful way, and their iniquities, had to answer. 18: All food was loathsome to them; 
they reached the gates of death. 19: They cried out to the L-rd in their adversity; from their troubles, He saved them 
 20: He gave an order and healed them; He delivered them from the pits. 21: They should give .[yoshi’em] [יוֹשִׁיעֵם]
thanks to the L-rd for His kindness, His wondrous deeds for mankind. 22: They should offer thanksgiving sacrifices, 
and tell His deeds in joyful song.  

23: Those who go down to the sea in ships, ply their trade in the mighty waters; 24: they have seen the works 
of the L-rd and His wonders in the deep. 25: By His word He raised a storm wind that made the waves surge. 26: 
Mounting up to the heaven, plunging down to the depths, disgorging in their misery, 27: they reeled and staggered 
like a drunken man, all their wisdom was swallowed up. 28: They cried out to the L-rd in their adversity, and from 
their troubles, He brought them out [יוֹצִיאֵם]. 29: He reduced the storm to a whisper; the waves were stilled. 30: They 
rejoiced when all was quiet, and He brought them to the port they desired. 31: They should give thanks to the L-rd for 
His kindness, His wondrous deeds for mankind. 32: They should exalt Him in the congregation of the people, acclaim 
Him in the assembly of the elders.  

33: He turns the rivers into a wilderness, springs of water into thirsty land, 34: fruitful land into a salt marsh, 
because of the wickedness of its inhabitants. 35: He turns the wilderness into pools, parched land into springs of water. 
36: There He settles the hungry; they build a place to settle in. 37: They sow fields and plant vineyards that yield a 
fruitful harvest. 38: He blesses them and they increase greatly; and He does not let their cattle decrease, 39: after they 
had been few and crushed by oppression, misery, and sorrow. 40: He pours contempt on great men and makes them 
lose their way in trackless wastelands; 41: but the needy He secures from suffering, and increases their families like 
flocks. 42: The upright see it and rejoice; the mouth of all wrongdoers is stopped. 43: The wise man will take note of 
these things; he will consider the kindness of the L-rd.  

 
* English translation: Copyright © 2025 by Charles S. Stein. Additional essays at https://www.zstorah.com  
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ה'  מִזְמוֹר גְּאוּלֵי  הַקּ "יאֹמְרוּ  וְכוּ'  וְשִׁ וּ"  הַמִּזְמוֹר  בְּזֶה  שֶׁנָּפְלוּ  הָעִנְיָנִים  ישִׁיוֹת  מֵהַרְבֵּה,בּרַ נּוּי  בָּהֶם    וּ  הִרְגִּישׁוּ  מֵהֵם  וְכַמָּה 

 הַמְּפָרְשִׁים זַ"ל וְתִרְצוּ לְפִי דַּרְכָּם וְאַף אָנוּ נַעֲנֶה חֶלְקֵנוּ. 
 

A Psalm: “Thus let the redeemed of the L-rd say,” etc.1 The difficulties that arise in 
this Psalm and the changes in its themes are very numerous, and many of them have been 
noticed by [the rabbis] of blessed memory, who provided answers according to their way. We 
too will answer with our share.  

  
  " מִדְבָּר"מִיַּד־צָר", וְחָשִׁיב    מִתְּחִלָּה קָשֶׁה מָה הֵם שְׁתֵּי טְעָמִים שֶׁאוֹמֵר הַכָּתוּב, "כִּי־טוֹב כִּי לְעוֹלָם חַסְדּוֹ". וְעוֹד, "אֲשֶׁר גְּאָלָם

, וְהָיָה לוֹ לוֹמַר "אֲשֶׁר גְּאָלָם מִצָּרָה". וְעוֹד כְּיוֹן דְּקָרְבָּן תּוֹדָה הוּא בְּכֻלָּן לָמָּה לאֹ  מִיַּד־צָר""˂ בָּהוּ  ידְּלאֹ שַׁיָּ   "יָם"וְ   "חוֹלֶה"וְ 
  ,מְדַבֵּר  ,וְיָם, וְהַתַּלְמוּד סַדְרָן יָם  ,חוֹלֶה  ,חָבוּשׁ  ,מִדְבָּרכָּתְבוּ רַק בַּחוֹלֶה "וְיִזְבְּחוּ זִבְחֵי תוֹדָה". וְעוֹד לָמָּה הַכָּתוּב נָקַט סַדְרָן  

לָּן, הַלּאֹ בְּ"יוֹדוּ לַה' חַסְדּוֹ" סַגִּי. וְעוֹד מַהוּ טַעַם וּוּשׁ. וְעוֹד מָה רוֹצֶה לוֹמַר "וְנִפְלְאוֹתָיו לִבְנֵי אָדָם" שֶׁנֶּאֱמַר בְּכחָבוְ   ,חוֹלֶה
   . "יוֹצִיאֵם ", "יוֹשִׁיעֵם" ",יוֹשִׁיעֵם"הַשִּׁנּוּי "יַצִּילֵם", 

 
Question 1: First, it is difficult to understand the two reasons mentioned in the text: 

“Give thanks to the L-rd, for He is good; His kindness is eternal.”2 Isn’t this redundant? 
Question 2: Also, “those He redeemed from the hand of adversity.”3 It is considered a 

difficulty by the commentators, because those lost in the “wilderness,”4 the sick,5 and sailors at 
“sea”6 are not relevant to this term, “from the hand of adversity,” which implies someone 
acting against them. I.e., only in the case of a prisoner, who “dwells in deepest darkness, bound in 
cruel irons,” can we understand that there is someone acting against him, and that “the hand of the 
adversity” refers to the one holding him captive. But for one lost in the wilderness, one who is 
sick, and the sailor, what is the meaning of “the hand of adversity”? It could have said “those He 
redeemed from adversity,” which would have more accurately encompassed all four categories. 

Question 3: Also, since the thanksgiving offering applies to all of [these people], why 
is it only mentioned in relation to the sick, “They should offer thanksgiving sacrifices”?7 

Question 4: Also, why does the Scripture list them in the order of those lost in the 
wilderness, prisoners, the sick, and sailors at sea? In discussing those obligated to give thanks 
to G-d, the Talmud arranges them in the order of sailors at sea, those lost in the wilderness, the 
sick, and prisoners.8 

 
1 Ps. 107:2. 
2 Ps. 107:1. 
3 Ps. 107:2. 
4 Ps. 107:4. 
5 Ps. 107:17–20. 
6 Ps. 107:23. 
7 Ps. 107:22. 
8 Berachot 54b. 
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Question 5: Also, what does it want to impart when it says, “His wondrous deeds for 
mankind,” which is said for all of them?9 Isn’t the first part of each of those verses, “They 
should give thanks to the L-rd for His kindness” enough? 

Question 6: Also, what is the reason for the change of verbs from “He rescued them 
 [יוֹשִׁיעֵם ] ”from their troubles” for those lost in the wilderness,10 “He saved them [yatzilem] [יַצִּילֵם]
[yoshi’em] for prisoners,”11 “He saved them” [יוֹשִׁיעֵם] [yoshi’em] for the sick,”12 and “He 
brought them out” [יוֹצִיאֵם] [yotzi’em] for the sailors.13 

 
ז  וֹ נַת הַפְּסוּקִים בְּדַוְקָא, אָמַר "אֲשֶׁר גְּאָלָם מִיַּד־צָר" וְלאֹ אָמַר "מִצָּרָה" כְּדֵי לִרְמווּלְתָרֵץ עַל רִאשׁוֹן רִאשׁוֹן יֵשׁ לוֹמַר שֶׁכַּוָּ 

חַסְדֵי ה', כִּי  וֹגּ יִתָּכֵן אֶלָּא בְּחָבוּשׁ  ב כְּמוֹ שֶׁחָשְׁבוּ הַמְּפָרְשִׁים,יזֶה הַ"צָר" אֵינוֹ רוֹצֶה לוֹמַר אוֹיֵ דֶל  וַדַּאי לאֹ  אֶלָּא זֶה   .שֶׁאָז 
לָּם יֵשׁ שְׁעַת הַסַּכָּנָה וְהַשָּׂטָן מְקַטְרֵג עֲלֵיהֶם,  וּהַשָּׂטָן שֶׁמְּקַטְרֵג בִּשְׁעַת הַסַּכָּנָה, וּבְהָכִי נִיחָא שֶׁבְּכ  ,הַ"צָר" הוּא הַ"צָר" הַצּוֹרֵר

   קָאָמַר "מִיַּד־צָר" דַּוְקָא וְלאֹ אָמַר "אֲשֶׁר גְּאָלָם מִצָּרָה". וּלְהָכִי
 
Answer to Question 2: To solve the first question first, it can be said that the intention 

of the verses is specific. It said, “those He redeemed from the hand of adversity,” and did not 
say, “from adversity,” in order to hint at the great kindnesses of G-d, for the “adversary” 
does not mean “an enemy,” as the commentators thought, for then certainly it would apply 
only to prisoners. Rather, this “adversity” is “the Adversary,” the oppressor Satan, who 
accuses us during an hour of danger.14 With this understanding, it is fine, for all of them have 
an hour of danger, and the Satan accuses them. Thus, it says “from the hand of adversity” 
specifically, and doesn’t say “those He redeemed from adversity.”  

 
  ן לְקַמָּן בְּפָרָשָׁה הַבָּאָה עַל "אֵל אֱמוּנָה וְאֵין עָוֶל" וְכוּ'.יוְהַכֶּפֶל שֶׁל "כִּי־טוֹב כִּי לְעוֹלָם חַסְדּוֹ", עַיֵּ 

 
Answer to Question 1: Regarding the apparent duplication of, “for He is good; His 

kindness is eternal,” see later in the coming parasha, Shemini, essay 4, on the verse, “a faithful 
G-d, never false, true and upright indeed.”15 

 
 בּוּץ.  י זֶה, וּמַהוּ זֶה הַקִּ "וּמֵאֲרָצוֹת קִבְּצָם מִמִּזְרָח וּמִמַּעֲרָב" וְכוּ' קָשֶׁה מָה עִנְיֵן לְכָאן פָּסוּק 

 
Question 7: Regarding “whom He gathered in from the lands, from east and west,”16 a 

question is how is this verse related, and what is this gathering? The four groups being 
discussed aren’t being gathered from the four corners of the world. 

 

 
9 Ps. 107:8, 15, 21, 31. 
10 Ps. 107:6. 
11 Ps. 107:13. 
12 Ps. 107:19. 
13 Ps. 107:28. 
14 Gen. Rabbah 91:9. 
15 Deut. 32:4. 
16 Ps. 107:3. 
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וְהָכִי נָמֵי אָמְרִינַן   ד נִשְׁמַעַת בְּכָל עֵת.וְיֵשׁ לוֹמַר מִשּׁוּם דְּאָמְרִינַן "דִּרְשׁוּ ה' בְּהִמָּצְאוֹ" וְכוּ' לאֹ קָשֶׁה הָא בַּיָּחִיד שֶׁאֵין תְּפִלַּת הַיָּחִי
  לִישְׁתַּתֵּיף ינַן בִּבְרָכוֹת פֶּרֶק ד' לְעוֹלָם  לְעוֹלָם יַקְדִּים אָדָם תְּפִלָּה לַצָּרָה, וּמִשּׁוּם שֶׁהִתְפַּלְּלוּ בִּלְשׁוֹן רַבִּים מִשּׁוּם הָכִי נַעְנוּ, דְּאָמְרִ 

אִם הָיָה חוֹלֶה בְּתוֹ˂ בֵּיתוֹ צָרִי˂ שֶׁיְּבַקֵּשׁ עָלָיו רַחֲמִים, עִם שְׁאָר    .כְּלוֹמַר יִתְפַּלֵּל תְּפִלּוֹתָיו בְּלָשׁוֹן רַבִּים  בּוּרָא,יאִינָשׁ בַּהֲדֵי צִ 
זֶהוּ,    בְּעוֹלָם בְּשָׁעָה זוֹ, וְכֵן כֻּלָּם. חוֹלֵי יִשְׂרָאֵל, וְכֵן בִּתְפִלַּת הַדֶּרֶ˂ צָרִי˂ שֶׁיאֹמְרֶנָּה בְּלָשׁוֹן רַבִּים, כִּי כַּמָּה הוֹלְכֵי דְּרָכִים יֵשׁ 

זֶה בְּשָׁעָה זוֹ עָשָׂה לְכַמָּה "וּמֵאֲרָצוֹת קִבְּצָם" כְּלוֹמַר אַף עַל פִּי שֶׁכָּל אֶחָד אֵינוֹ יוֹדֵעַ רַק מֵהַנֵּס שֶׁנַּעֲשֶׂה לוֹ, עִם כֹּל זֶה נֵס כָּ 
  וְנַעֲשׂוּ כִּתְפֵלוֹת הָרַבִּים, מִפְּנֵי שֶׁהִתְפַּלְּלוּ בְּלָשׁוֹן רַבִּים.תְּפִלוֹתָם  אוֹ הוֹלְכֵי דְּרָכִים אֲחֵרִים, וְקֹבֶץ    ,חוֹלִים אֲחֵרִים, אוֹ חָבוּשִׁים

 
Answer to Question 7: It can be said that because it is said on the verse, “seek the L-rd 

while He can be found,”17 that this is not difficult, for this is talking about an individual, and 
the prayer of an individual is not heard at all times.18 It is also said, “a person should always 
offer up prayer before trouble actually arrives,”19 and because they prayed in plural form, 
because of this, they were answered, as it is said in tractate Berachot, 4th chapter (29b–30a), 
“A person should always associate himself with a congregation,” as if to say that they should 
pray in the plural form. If a person is sick in his home, he should ask for mercy for his relative 
along with the other sick people of Israel. Similarly, in the Traveler’s Prayer, they should 
recite it in the plural form, because there are many travelers in the world at this time, and 
the same applies to all of [the prayers]. 

This is the meaning of “whom He gathered in from the lands,” as if to say that although 
each individual knows only the miracle that was done for him, even so, at that moment, a 
similar miracle was done also for other sick people, or for prisoners, or for other travelers on 
other paths, in all corners of the world. Their prayers were gathered together and became like 
the prayers of the many, because they prayed in the plural form.  

 
",   . וַיִּצְעֲקוּ אֶל־ה' . " וְכוּ', אָבְדוּ הַדֶּרֶ˂ וְעוֹד אֵין לָהֶם מְזוֹנוֹת, "רְעֵבִים גַּם־צְמֵאִים .תָּעוּ בַמִּדְבָּרוּמַתְחִיל מֵהוֹלְכֵי מִדְבָּרוֹת, "

יוֹדוּ לַה' חַסְדּוֹ וְנִפְלְאוֹתָיו לִבְנֵי  "והקב"ה עָנָה בִּשְׁתַּיִם אֵלָה, "וַיַּדְרִיכֵם בְּדֶרֶ˂ יְשָׁרָה" וְכוּ', וְעוֹד, "כִּי־הִשְׂבִּיעַ" וְכוּ', וְלָכֵן,  
לְמֵדִים אוֹתוֹ מִן "וִירוֹמְמוּהוּ  וּלְמַאי אִצְטְרִי˂ "וְנִפְלְאוֹתָיו לִבְנֵי אָדָם" דְּאִי לְמֵילַף דְּצָרִי˂ לְאוֹדוּיֵי בְּאַפֵּי עֲשָׂרָה, כְּבָר אָנוּ    .אָדָם"

כְּבָר שָׁמַעְנוּ זֶה בִּתְחִלַּת הַמִּזְמוֹר בְּפָסוּק "הֹדוּ לַה' כִּי־   ר הַנֵּס,וֹתָּמִיד לִזְכּשֶׁצָּרִי˂  וְאִי מִשּׁוּם    .לְבַסּוֹףבִּקְהַל־עָם" וְכוּ' דִּכְתִיב  
י' דִּפְסָחִים קָשִׁים מְזוֹנוֹתָיו שֶׁל אָדָם יוֹתֵר מִן  דּוּשׁ, דְּאָמְרִינַן בְּפֶּרֶק  יאֶלָּא וַדָּאִי בָּא לְהַשְׁמִיעֵנוּ אֵיזֶה חִ   טוֹב כִּי לְעוֹלָם חַסְדּוֹ", 

בְּרוּ מְזוֹנֵי. וְזֶהוּ, "יוֹדוּ לַה' חַסְדּוֹ", הַחֶסֶד הַגָּדוֹל שֶׁעָשָׂה יוְעוֹד בְּפֶרֶק ה' דְּשַׁבָּת אָמְרִינַן תִּדַּע, דְּמִתְרְחִישׁ נִיסָּא וְלָא אִ   לָּה,וּהַגְּא
   מְזוֹנֵי. רוּבָּ יִּ שֶׁ עִמָּם, וְעוֹד, יַגִּידוּ לִבְנֵי אָדָם אִם שָׁמְעוּ מִימֵיהֶם פֶּלֶא גָּדוֹל כָּזֶה  

 
[Psalm 107] discusses four groups, and begins with travelers in the wilderness, “Those 

who erred in the wilderness,”20 they lost the way and still have no food; “they were hungry 
and thirsty . . . and they cried out to the L-rd,”21 and the Holy One, Blessed be He, answered 

 
17 Isaiah 55:6. 
18 Rosh Hashana 18a. 
19 Sanhedrin 44b. 
20 Ps. 107:4. 
21 Ps. 107:5–6. 



5 
 

them in these two ways: “He guided them a direct way to reach a settled place,”22 and also, 
“for He has satisfied the thirsty, filled the hungry with all good things.”23 Therefore, “They 
should give thanks to the L-rd for His kindness, His wondrous deeds for mankind.”24 

Answer to Question 5: But why do we need the mention of “His wondrous deeds for 
mankind”? If it is to teach that one should thank in front of ten, i.e., with a minyan, we already 
learn that from, “They should exalt Him in the congregation of the people, acclaim Him in 
the assembly of the elders,”25 as it is written at the end of the Psalm.  

If it is because we must always remember the miracle performed for him, we have 
already heard this at the beginning of the Psalm, in the verse, “They should give thanks to 
the L-rd for He is good, for His kindness endures forever.”  

Rather, it certainly comes to inform us of this novelty, that it is said in the 10th chapter 
of tractate Pesachim (118b), “[The task of providing] a person’s food is more difficult than the 
redemption.” Also, in the 5th chapter of tractate Shabbat (53b), it is said, “Know that miracles 
happen, but food is not created.” This is the meaning of, “They should give thanks to the L-rd 
for His kindness,” the great kindness that He did with them. Also, they should tell mankind 
if they heard of a great wonder such as this, food being created. 

 
לַסֵּפֶר לִבְנֵי אָדָם, מִשּׁוּם    בְּחָבוּשׁ, "יֹשְׁבֵי חֹשֶׁ˂" וְכוּ', וְגַם הֵם "יוֹדוּ לַה' חַסְדּוֹ וְנִפְלְאוֹתָיו" וְכוּ', וְגַם זֶה הוּא פֶּלֶא גָּדוֹלאַחַר זֶה  

יִתְמַסֵּר בִּידָא דְּשַׂנְאוֹי, לְפִי    וְלָאלְעוֹלָם יַפִּיל אֱינִישׁ עֲצָמֶיהָ לְגוּבָא דְאַרְיְוָתָא    דְּאִיתָא בְּזֹהַר עַל פָּסוּק "וַיַּשְׁלִכוּ אֹתוֹ הַבֹּרָה",
אֲבָל אִם נִמְסַר בְּיַד אָדָם שֶׁהוּא בְּעַל בְּחִירָה קָשֶׁה לְהִנָּצֵל. וּמִי שֶׁהוּא    שֶׁמִּכָּל הַבְּרִיּוֹת יוּכַל לְהִנָּצֵל עַל יְדֵי נֵס אוֹ זְכוּת אָבוֹת,

  צּוּל בְּחֶסֶד ה', אִם כֵּן, יַגִּיד נִפְלְאוֹתָיו לִבְנֵי אָדָם דַּוְקָא.ידָם בְּעַל בְּחִירָה וְעִם כָּל זֶה נִ חָבוּשׁ הוּא בְּיַד אָ 
 
After this, for prisoners, we read: “Those who dwell in darkness,”26 and they too 

“should give thanks to the L-rd for His kindness, His wondrous deeds for mankind.”27 This is 
also a great wonder to tell to mankind, because it is written in the Zohar (I:185a) regarding 
the verse, “They threw him into the pit,”28 that one should always throw himself into a pit of 
lions and not be delivered into the hand of those who hate him. This is because for every 
person, he may be saved through a miracle or through the merit of his ancestors, but if he is 
delivered to the hand of a person, who has free will, it is hard to be saved.29 A prisoner is in 
the hand of a person with free will, yet he is saved by the kindness of G-d. If so, he should tell 
of [G-d’s] wonders, specifically to mankind, that they should know that G-d can even counter a 
person’s free will.  

 

 
22 Ps. 107:7. 
23 Ps. 107:9. 
24 Ps. 107:8. 
25 Ps. 107:32. 
26 Ps. 107:10. 
27 Ps. 107:15. 
28 Gen. 37:24. 
29 Zohar I:185a, Vayeshev 131. Our copy reads, “A man should throw himself into a fire or a pit full of serpents 

and scorpions, and not be delivered into the hands of those who hate him.” 
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"וְנִפְלְאוֹתָיו לִבְנֵי אָדָם", לְפִי שְׁמִי שֶׁהוּא חוֹלֶה מִתְּחִלָּה מְבַקֵּשׁ מִבְּנֵי אָדָם שֶׁיְּרַפְּאוּהוּ,  אַחַר זֶה מְדַבֵּר בְּחוֹלֶה וְאַף בַּכָּאן אָמַר,  
אִם כֵּן כְּשֶׁנִּתְרַפֵּא יַגִּיד   חַק גָּדוֹל שֶׁהָרוֹפְאִים אוֹמְרִים שֶׁאֵין בְּיָדָם כֹּחַ לְרַפְּאֹתוֹ אָז עוֹשִׂים תְּפִלָּה בַּעֲדוֹ,וֹוּכְשֶׁרוֹאֶה עַצְמוֹ בְּד

טוּי לַמִּיתָה נוּ שֶׁלּאֹ יַחְשְׁבוּ כִּי חֲכַמְתֶּם וּבְקִיאוּתָם גָּרְמָה לָהֶם לְהַחֲיוֹתוֹ, רַק זֶהוּ חֶסֶד וּפֶלֶא שֶׁאַחַר שֶׁהָיָה נָ ילִבְנֵי אָדָם, דְּהַיְ 
דְּסַלְּקָא דַּעְתָּא לוֹמַר שֶׁהַחוֹלֶה ה" מַה שֶׁלּאֹ אָמַר כֵן בַּשְּׁלוֹשָׁה אַחְרִים, מִשּׁוּם  הִצִּילְהוּ הַבּוֹרֵא. וְכָאן אָמַר "וְיִזְבְּחוּ זִבְחֵי תוֹדָ 

רִינַן בִים לְהוֹדוֹת, שֶׁהֲרֵי כְּשֶׁכָּתַב הקב"ה קָרְבַּן תּוֹדָה בַּתּוֹרָה לאֹ הָיָה בִּכְלָל זֶה חוֹלֶה שֶׁנִּתְרַפֵּא, דְּאָמְ יאֵינוֹ בִּכְלָל אוֹתָם שֶׁחַיָּ 
וְאַף בִּימֵי דָּוִד לאֹ הָיָה חוֹלֶה שֶׁנִּתְרַפֵּא בָּעוֹלָם, אֶלָּא שֶׁדָּוִד אָמַר סֵפֶר תְּהִלִּים בְּרוּחַ    .לִיוֹבְּמִדְרָשׁ שֶׁחִזְקִיָּהוּ חִדֵּשׁ עֲמִידַת הַח

  ".וְיִזְבְּחוּ זִבְחֵי תוֹדָהבֵּיהּ, "כְּתִיב   ,דּוּשׁיבָר חִ הַקֹּדֶשׁ, כְּמוֹ כַּמָּה מִזְמוֹרִים שֶׁאֲמָרָם לְעָתִיד, וּמִפְּנֵי שֶׁהוּא דָּ 
 
After this, the Psalm speaks about the sick, and even here it says, “They should give 

thanks to the L-rd for His kindness, His wondrous deeds for mankind,”30 because for one who 
is sick, initially he asks men to heal him, and when he sees himself in great distress, that the 
doctors say that it is not in their power to heal him, then they pray for him. 

 If so, when he recovers, he should tell mankind, that is, that they should not think 
that it was their knowledge and expertise that caused them to restore his life, only this is a 
kindness and wonder, that after being threatened with death, the Creator saved him.  

Answer to Question 3: Here, it is said, “They should offer thanksgiving sacrifices,”31 
which is not said for the three other cases. This is because it might have been thought that the 
sick are not among those who are obligated to give thanks. After all, when the Holy One, 
Blessed be He, wrote the commandment of the thanksgiving offering in the Torah, a sick 
person who was healed was not included. As it is said in the Midrash, Hezekiah innovated 
the healing of illness.32 Even in the days of David, there was never a sick person who was 
healed. Rather, David spoke the Book of Psalms by the Holy Spirit, such as several Songs 
that he said for the future. Because this was something new, he wrote in [this psalm], “They 
should offer thanksgiving sacrifices.” 

 
שְׁמַע" וְכוּ' "כׇּל־הַמַּחֲלָה אֲשֶׁר־ אֶלָּא דְּקָשֶׁה אֵי˂ אֶפְשָׁר שֶׁלּאֹ נִתְרַפֵּא חוֹלֶה עַד חִזְקִיָּהוּ וְהַלּאֹ קְרָא כְּתִיב "וַיּאֹמֶר אִם־שָׁמוֹעַ תִּ 

דֶם חִזְקִיָּהוּ הָיָה וֹלִי וּרְפוּאָה בָּעוֹלָם, וְעוֹד קוֹדְּשָׁמַע מִינָהּ יֵשׁ ח  ,"רֹפְאֶ˃אֲנִי ה'  "שַׂמְתִּי בְמִצְרַיִם" וְכוּ', וְאָמְרוּ זַ"ל וְאִם אָשִׂים  
לִי אֵבָרִים לאֹ עַל וֹ עַל חסֵפֶר רְפוּאוֹת בָּעוֹלָם דְּאָמְרִינַן בִּפְסָחִים גָּנַז סֵפֶר רְפוּאוֹת, וְהוֹדוּ לוֹ. וְדוֹחֵק לוֹמַר שֶׁהָרְפוּאוֹת הָיוּ

   .דְּאֵין זֶה בַּמַּשְׁמָעוּת הַכְּתוּבִים וְהַמִּדְרָשִׁים טָּה,יחוֹלֶה שֶׁנָּפַל לְמִ 
 
However, it is difficult to understand how it is possible that a sick person was not 

healed until the time of Hezekiah, for isn’t it written in Scripture: “He said, ‘If you will 
diligently listen to the voice of the L-rd your G-d, and do that which is right in his eyes, and give 
ear to his commandments and keep all his statutes, I will put none of the diseases on you which 
I have brought on the Egyptians; for I am the L-rd who heals you.’ ”33 [The rabbis], of blessed 

 
30 Ps. 107:21. 
31 Ps. 107:22. 
32 Gen. Rabbah 65:9. 
33 Ex. 15:26. 
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memory, said, “If you do not listen, I will place [the disease upon you]. Nevertheless, [know that 
I will heal you,] ‘for I am the Lord, your Healer.’ ”34 

We hear from this that there was illness and healing in the world, and also before 
Hezekiah there was a Book of Healing in the world, as it is said in tractate Pesachim, 
“[Hezekiah] stole the Book of Cures, and they acknowledged him.”35 It is necessary to say 
that the remedies were for illnesses of the limbs and not for a sick person who fell upon his 
bed, for this is not in the meaning of the verses and the Midrashim.  

 
שָׁוֶה, מִפְּנֵי מַה זֶה הִתְפַּלֵּל וְנַעֲנֶה וְזֶה הִתְפַּלֵּל וָלאֹ    םיוׇחֳלָיִ וְיֵשׁ לוֹמַר דִּבְפֶרֶק קַמָּא דְּראֹשׁ הַשָּׁנָה אָמְרִינַן שְׁנַיִם שֶׁעָלוּ לַמִּטָּה  

וְפְלִיגָא דְּר' יִצְחַק דִּסְבִירָא לֵיהּ יָפָה צְעָקָה לָאָדָם בֵּין   .דֶם גְּזַר דִּין נַעֲנֶה וְזֶה שֶׁהָיָה לְאַחַר גְּזַר דִּין לאֹ נַעֲנֶהוֹנַעֲנֶה, זֶה שֶׁהָיָה ק
דֶם גְּזַר דִּין, אֲבָל  וֹל זֶה הָיָה קקוֹדֶם גְּזַר דִּין בֵּין לְאַחַר גְּזַר דִּין וְעיי"ש. וְאִין הָכִי נָמֵי שֶׁמִּתְּחִלָּה הָיוּ חוֹלִים וּמִתְרַפְּאִים אֲבָ 

חִזְקִיָּה הָיָה לְאַחַר גְּזַר דִּין שֶׁהֲרֵי הַנָּבִיא אָמַר לוֹ "צַו    חוֹלִישֶׁ וְאָתֵי שַׁפִּיר    .לְאַחַר גְּזַר דִּין עַד שֶׁבָּא חִזְקִיָּה לאֹ הָיוּ מִתְרַפְּאִים
ן יי מֵת אַתָּה" אִם הָיָה עֲדַיִ לְבֵיתֶ˃ כִּי מֵת אַתָּה וְלאֹ תִחְיֶה", וְקָשֶׁה דְּהָיָה לוֹ לוֹמַר "תָּמוּת וְלאֹ תִחְיֶה" וּמַהוּ זֶה הַלָּשׁוֹן שֶׁל "כִּ 

לּוּ אַתָּה מֵת וּבְוַדַּאי אַתָּה מֵת שֶׁהֲרֵי אֵין שׁוּם חוֹלֶה לְאַחַר הַגְּזַר דִּין יאֶלָּא וַדָּאִי רוֹצֶה לוֹמַר הוֹאִיל שֶׁכְּבָר נִגְמָר דִּינְ˃ כְּאִ   .חַי
מְקּוּבְּלַנִי מִבֵּית אֲבִי אַבָּא, אֲפִילּוּ חֶרֶב חַדָּה מוּנַּחַת עַל  .שֶׁמִּתְרַפֵּא לְעוֹלָם צַוָּארוֹ שֶׁל אָדָם, אַל יִמְנַע עַצְמוֹ מִן    אָמַר לוֹ כָּ˂ 

  דֶם גְּזַר דִּין בֵּין לְאַחַר גְּזַר דִּין.וֹהָרַחֲמִים, כְּלוֹמַר דְּיָפָה צָעֲקָה לְאָדָם בֵּין ק
 
It can be said that in the first chapter of Rosh Hashanah it is stated: 

Rabbi Meir would say: Two [people] take to [their] beds, and their illness 
is the same . . . this [one] is saved [from death], while that [one] is not saved. . . . 
Why is it that this [one] pray and he was answered, and that [one] prayed and 
was not answered? . . . Rabbi Elazar said: This [one prayed] before [his heavenly] 
decree [was issued, and he] was answered, and that [one prayed] after [his 
heavenly] decree [was issued, and he] was not answered.  

Rabbi Yitzchak disagreed, as he held: Crying out [in prayer] is good for 
a person, both before [his] decree [has been issued] and after [his] decree [has 
been issued].  

- Rosh Hashanah 18a 
It is indeed so that initially, people were ill and could be healed, but this was before their 
decree was issued. However, after the decree was issued, until the time of Hezekiah, people 
could no longer recover. It makes sense that the illness of Hezekiah occurred after the decree 
was issued, since the prophet told him, “Give a charge to your house, for you are dead, and 
will not live.”36 This is difficult to understand, for he could have said, “You will die, and will 
not live.” What is this language of “you are dead,” if he was still alive? Rather, he certainly 
wanted to say: Since your decree is issued, it is as though you are dead, and certainly you are 
dead, as there is never a sick person who has recovered after his decree is issued. [Hezekiah] 
said [to Isaiah], “I have received a tradition from the house of my father’s father, [i.e., from 

 
34 Sanhedrin 101a. 
35 Mishnah Pesachim 4:9; Pesachim 56a. 
36 Isaiah 38:1; II Kings 20:1. 



8 
 

King David]: Even if a sharp sword rests upon a person’s neck, he should not prevent himself 
from [praying for] mercy.”37 This is as if to say, “Crying out [in prayer] is good for a person, 
both before [his] decree [has been issued] and after [his] decree [has been issued].” 

 
וְהֵיכָן מִצִּינוּ שֶׁדָּוִד  יבָּל מִבֵּית אָבִי אָבִיו דְּהַיְ וּצְרַ˂ לוֹמַר שֶׁהָיָה מְקוּוְצָרִי˂ טַעַם לָמָּה ה נוּ דָּוִד וְלאֹ אָמַר כָּ˂ מְקּוּבְּלַנִי סְתָם, 
וְיֵשׁ לוֹמַר דִּבְפֶרֶק קַמָּא דַעֲבוֹדָה זָרָה אָמְרִינַן לאֹ הָיָה דָּוִד רָאוּי לְאוֹתוֹ מַעֲשֶׂה    לָאָדָם אַף לְאַחַר גְּזַר דִּין.יַכְרִיעַ דְּיָפָה צָעֲקָה  

אֵצֶל יָחִיד וְתוֹעִיל הַתְּשׁוּבָה, וְזֶהוּ, "נְאֻם הַגֶּבֶר הֻקַם עָל", שֶׁהֵקִים עוּלָּהּ שֶׁל תְּשׁוּבָה    כְּלָ˂אֶלָּא שֶׁאִם חֵטְא יָחִיד אוֹמְרִים לוֹ  
   ע"כ.

 
We need a reason why it was necessary [for Hezekiah] to say that this was something 

he had received from the house of “my father’s father,” meaning from David, and not simply 
to say, “This is what I have received.” Where do we find that David decided that crying out 
in prayer is good for a person, even after his decree has been issued? 

It can be said that in the first chapter of Avodah Zarah, it is stated: 

It was not proper for David [to act as he did] in that incident [involving 
Bathsheba], except that if an individual sinned, one says to him: Go to that 
individual [who sinned, King David,] and repentance will be effective. This is 
[what is meant by] “[The utterance of David son of Jesse,] the utterance of the 
man set on high [עָל] [al],”38 that he raised the yoke [ּעוּלָּה] [ulah] of repentance 
[as he served as an example of the power of repentance]. 

- Avodah Zarah 4b–5a  
 

לִי, אָמַר לְפָנָיו, רִבּוֹן הָעוֹלָמִים וֹוּבְמִדְרָשׁ יַלְקוּט מְלָכִים עַל פָּסוּק "מִכְתָּב לְחִזְקִיָּהוּ" אָמְרִינַן וְזַ"ל, חִזְקִיָּהוּ חִדֵּשׁ עֲמִידַת הַח
אֲבָל מִתּוֹ˂ שֶׁאָדָם חוֹלֶה וְעוֹמֵד הוּא עוֹשֶׂה תְּשׁוּבָה שְׁלֵימָה, אָמַר לוֹ הקב"ה    אֵינוֹ עוֹשֶׂה תְּשׁוּבָה,  הֶעֱמַדְתָּ אוֹתוֹ עַד יוֹם מוֹתוֹ

  חַיֶּי˃ דְּבַר טוֹב תָּבַעְתָּ וּמִמְּ˃ הוּא מַתְחִיל עכ"ל.
 
In the Midrash Yalkut Shimoni, Kings on the verse, “A poem by Hezekiah, King of 

Judah, when he recovered from the illness he had suffered,”39 it is said, and this is its language: 

Hezekiah innovated the healing of illness. He said before [G-d]: 
“Master of the Universe, You would sustain a person until the day of his death, 
[and] he would not repent. But because a person is ill and recovers, he repents 
completely.” The Holy One, Blessed be He, said to him: “As you live, you have 
demanded a good thing, and it will begin with you.” 

- Yalkut Shimoni on Prophets 243:140 
 

 
37 Berachot 10a. 
38 II Sam. 23:1. 
39 Isaiah 38:9. 
40 See also Gen. Rabbah 65:9. 
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 . נוּ אֲבִי אַבָּא לאֹ הָיָה רָאוּי לְאוֹתוֹ מַעֲשֶׂה, וְלָמָּה חֵטְא לְהָקִים עוּלָּהּ שֶׁל תְּשׁוּבָהיוְכָ˂ אָמַר חִזְקִיָּה לִפְנֵי הקב"ה, הֲלאֹ דָּוִד דְּהַיְ 
אֶלָּא מִתּוֹ˂ שֶׁהוּא חוֹלֶה וְעוֹמֵד אָז עוֹשֶׂה    וְהַלּאֹ אֲנִי רוֹאֶה שֶׁאִם אַתָּה מַעֲמִיד אֶת הָאָדָם עַד יוֹם מוֹתוֹ אֵינוֹ עוֹשֶׂה תְּשׁוּבָה,

דֶם גְּזַר דִּין בֵּין לְאַחַר גְּזַר דִּין, דְּאִי לָאו הָכִי לאֹ הָיְתָה תְּשׁוּבָה  וֹ אִם כֵּן עַל כָּרְחֲ˃ לוֹמַר יָפָה צָעֲקָה לָאָדָם בֵּין ק  .תְּשׁוּבָה שְׁלֵימָה
לּוּ חֶרֶב חַדָּה מוּנַּחַת עַל צַוָּארוֹ שֶׁל אָדָם אַל יִמְנַע עַצְמוֹ מִן הָרַחֲמִים. וְאָתֵי  יאֶלָּא וַדַּאי אֲפִ   ה חֵטְא דָּוִד,וְלָמָּ   . שְׁלֵימָה בָּעוֹלָם

פִלָּתֶ˃ ר בִּשְׁבִיל דָּוִד שָׁמַעְתִּי תְּ שַׁפִּיר מַה שֶׁשָּׁלַח לוֹ הקב"ה לְחִזְקִיָּהוּ "כֹּה־אָמַר ה' אֱ˄הֵי דָּוִד אָבִי˃ שָׁמַעְתִּי אֶת־תְּפִלָּתֶ˃", כְּלוֹמַ 
  .וְכוּ'

 
Thus, Hezekiah said before the Holy One, Blessed be He: “Wasn’t David, who was 

my father’s father, unworthy of that act, and why did he sin to raise the yoke of repentance? 
But I see that if You sustain a person until the day of his death, he does not repent. Rather, 
when a person is sick and recovers, then he repents completely. If so, you must necessarily 
say that crying out in prayer is good for a person, both before his decree has been issued and 
after his decree has been issued. If not so, there would not be complete repentance in the 
world. Why did David sin; rather, certainly even if a sharp sword rests upon a person’s neck, 
he should not prevent himself from [praying for] mercy.” Thus, it’s fine what the Holy One, 
Blessed be He, sent to Hezekiah: “Thus said the L-rd, the G-d of your [grand]father David: 
I have heard your prayer, I have seen your tears. I hereby add fifteen years to your life,”41 as if 
to say, because of David, I have heard your prayer. 

 
וְאִיתְּפַח, דְּחָלֵשׁ  הֲוָה אִינִישׁ    לָאעַד אֱלִישָׁע  אָמְרִינַן  ן יֵשׁ לְתָרֵץ הַמִּדְרָשׁ שֶׁלּאֹ יִהְיֶה סוֹתֵר הַגְּמָרָא דִילַן, דִּבְפֶרֶק ז' דִּמְצִיעָא  יוַעֲדַיִ 

וְרָאִיתִי מִי שֶׁתֵּירֵץ שֶׁרְפוּאַת אֱלִישָׁע לאֹ    לִי.וֹחִדֵּשׁ עֲמִידַת הַחתְּפַח, וּמֵהַמִּדְרָשׁ נִרְאֶה שֶׁחִזְקִיָּה  יאֲתָא אֱלִישָׁע בְּעָא רַחֲמֵי וְאִ 
נוּ חוֹלָאִים תְּכוּפִים  ית בּוֹ" דְּהַיְ הָיְתָה רְפוּאָה גְּמוּרָה, שֶׁהָיָה מִתְכַּחֵשׁ וְהוֹלֵ˂ עַד שֶׁמֵּת, וְדָּיֵיק מִדִּכְתִיב "חָלָה אֶת־חׇלְיוֹ אֲשֶׁר יָמוּ 

וְאָמְרִינַן בְּמִדְרָשׁ אָמַר רַבִּי שְׁמוּאֵל בָּר נַחְמָנִי מְלַמֵּד    ,"בַּחֲ˄תוֹ וַיְחִי מֵחׇלְיוֹ" זֶה לְזֶה, וְזֶה לאֹ יִתָּכֵן שֶׁהֲרֵי אַף בְּחִזְקִיָּה מִצִּינוּ  
  לָאהַגְּמָרָא אֵין שׁוּם סְתִירָה, דְּקָאָמַר, עַד אַבְרָהָם  אֲבָל אִם נְדַקְדֵּק בִּלְשׁוֹן לִי כְּבָר מִשְּׁנֵיהֶם עכ"ל.וֹלִי, חוֹלִי לְחוֹשֶׁהָיָה בֵּין ח

יַעֲקֹב בְּעָא רַחֲמֵי וַ   .הֲוָה זְקָנָהּ אֲתָא אַבְרָהָם בְּעָא רַחֲמֵי וְהֲוָה זְקֵנָה וּבֶאֱלִישָׁע לאֹ קָאָמַר בְּעָא רַחֲמֵי וְהֲוָה    .הֲוָה חוּלְשָׁאוְכֵן 
תְּפַח, דְּמַשְׁמָע הוּא בְּעַצְמוֹ נִתְרַפֵּא וְלאֹ בִּקֵּשׁ רַחֲמִים אַכּוּלֵּי עָלְמָא, עַד  ירְפוּאָה, אוֹ וְהֲוָה מִיתְפָּח, רַק קָאָמַר בְּעָא רַחֲמֵי וְאִ 

  לִי.וֹ דַּאֲתָא חִזְקִיָּה וְחִדֵּשׁ עֲמִידַת הַח
 

We still need to explain the Midrash, so that it does not contradict our Gemara. In the 
7th chapter of tractate Bava Metzia (87a), it is said that until Elisha, there was no man who 
became sick and recovered. Elisha came and requested mercy, and then the person 
recovered. However, the Midrash seems to suggest that Hezekiah innovated the healing of 
illness. I have seen someone explain that the healing of Elisha was not a complete healing, as 
he continued deteriorating until he died. This is a precise understanding from what is written, 
“he had been stricken with the illness of which he was to die,”42 which are recurring illnesses, 
and this is not relevant, since even in Hezekiah’s case, we find he was sick and was healed. It 
is said in the Midrash that Rabbi Shmuel bar Nachmani said that this teaches that he was 

 
41 Isaiah 38:5. 
42 II Kings 13:14. 
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between one illness and another, there was a third illness, and with that he was sicker than the 
other two.43 

But if we check the Gemara, there is no contradiction, for as it says: 

Until Abraham, there was no old age. One who wanted to speak to 
Abraham [would mistakenly] speak to Isaac [and vice versa, one who wanted to 
speak] to Isaac [would] speak to Abraham [as they appeared identical]. Abraham 
requested mercy, and there was old age. 

Until Jacob, there was no illness [leading up to death; rather, one would die 
suddenly]. Jacob came and requested mercy, and there was illness [allowing 
one to prepare for his death]. 

Until Elisha, one did not fall ill and then heal [as everyone who fell ill would 
die]. Elisha came and requested mercy and he recovered [וְאִתְּפַח] [ve’itpach]. 

- Bava Metzia 87a 
For Elisha, it doesn’t say “he requested mercy and there was healing [רְפוּאָה] [refuah],” or 
that “there was resting [מִיתְפָּח] [mitpach],” it only says that he recovered [וְאִתְּפַח] [ve’itpach], 
which means that he himself was healed, and he didn’t request mercy for the entire world, 
until Hezekiah came and innovated the healing of illness. 
 

נוּ לְאַחַר הַגְּזַר דִּין ידְּחָלֵישׁ וְכוּ', צָרִי˂ לוֹמַר דְּלִישָׁנָא דְּחָלֵישׁ מוֹרָה שֶׁנּוֹטֶה לְמוֹת, דְּהַיְ א הֲוָה אִינִישׁ  לָ וּמַה שֶׁאָמְרוּ הַשַּׁ"ס,  
וַהֲוָה חוּלְשָׁא רוֹצֶה    לְבֵיתוֹ,דֶם מוֹתוֹ וִיצַוֶּה  וֹ, שֶׁיֶּחֱלֶה הָאָדָם ק"בְּעָא רַחֲמֵי וַהֲוָה חוּלְשָׁא"רוּשׁוֹ שֶׁל רַשִׁ"י זַ"ל שָׁם  יכַּנִּרְאֶה מִפֵּ 

לְמוֹת שֶׁיִּתְרַפֵּא, עַד    לִי אֲשֶׁר יָמוּת בּוֹ, וְאַף לָא הֲוָה אִינִישׁ דְּחָלֵישׁ וְאִיתְּפַח רוֹצֶה לוֹמַר לאֹ הָיָה אָדָם שֶׁיֶּחֱלֶה וְיִנָּטֶהוֹלוֹמַר ח
אָבִי אָבִיו דָּוִד  בְּטַעֲנַת  א  לְפִי שֶׁבָּ   לִי עַל כָּל הָעוֹלָם כֻּלּוֹ,וֹיָּה חִדֵּשׁ עֲמִידַת הַחדַּאֲתָא אֱלִישָׁע וּבִקֵּשׁ רַחֲמִים עַל עַצְמוֹ דַּוְקָא, וְחִזְקִ 
לִי לְחִזְקִיָּה לְבַדּוֹ  וֹנוּ לְכָל הָעוֹלָם כֻּלּוֹ, וּמִשּׁוּם הָכִי לאֹ נִתְחַדֵּשׁ עֲמִידַת הַחישֶׁלּאֹ חֵטְא אֶלָּא כְּדֵי לְהוֹרוֹת תְּשׁוּבָה לָרַבִּים דְּהַיְ 

  אֶלָּא לְכָל הָעוֹלָם.
 

As far as what the Gemara said, “there was no man who became sick [ׁחָלֵיש] [chaleish] 
and recovered,” it needs to be said that the language of “chaleish” teaches that he was on the 
verge of death, which is after his decree was issued. This is as it appears from the explanation 
of Rashi, of blessed memory, where the Gemara states that until Jacob, there was no illness 
[leading up to death; rather, one would die suddenly], and Jacob came and “requested mercy, and 
there was illness,” that prior to death a person could give a charge to his house. “Illness 
came” means a sickness from which one would die, and “there was no man who became sick 
and recovered” means that there was no man who became ill and on the verge of death who 
was healed, until Elisha came and requested mercy specifically upon himself. Hezekiah 
innovated the healing of illness for the entire world, because he came with the claim of “my 
father’s father,” David, that he only sinned in order to teach repentance to many, which is to 
all of the people. Because of this, healing sickness wasn’t innovated for Hezekiah alone, 
rather to the entire world. 

 
43 Yalkut Shimoni on Prophets 243. 
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יָתֵיב ר' יוֹחָנָן וְקָא    וְתוּ  ,תְרָאאַחַר זֶה מְדַבֵּר בְּ"יוֹרְדֵי הַיָּם" וְאַף בַּכָּאן אָמַר "וְנִפְלְאוֹתָיו לִבְנֵי אָדָם", דְּאָמְרִינַן בְּפֶרֶק ה' דְּבָ 

לִגְלֵג עָלָיו אוֹתוֹ תַּלְמִיד    יִם,דָרֵישׁ, עָתִיד הקב"ה לְהָבִיא אֲבָנִים טוֹבוֹת וּמַרְגָּלִיוֹת שְׁ˄שִׁים עַל שְׁ˄שִׁים, וּמַעֲמִידָן בְּשַׁעֲרֵי יְרוּשָׁלַ 

שֶׁהֵם שְׁ˄שִׁים עַל שְׁ˄שִׁים, אֲמַר וְכוּ', לְיָמִים הִפְלִיגָה סְפִינָתוֹ בַּיָּם, חֲזָא מַלְאֲכֵי הַשָּׁרֵת דְּקָא מְנַסְּרִי אֲבָנִים טוֹבוֹת וּמַרְגָּלִיוֹת  

˃  אֲתָא לְקַמֵּיהּ דְּר' יוֹחָנָן, אֲמַר לֵיהּ: דְּרוֹשׁ רַבִּי, וּלְ   .ידָן בְּשַׁעֲרֵי יְרוּשָׁלַיִםלְהוּ: הָנֵי לְמַאי? אָמְרוּ לֵיהּ שֶׁעָתִיד הקב"ה לְהַעֲמִ 

דִּכְתִיב בְּהוּ "הֵמָּה רָאוּ מַעֲשֵׂי הַיָּם"  כֵּן "יוֹרְדֵי  רָאִיתִי וְכוּ'. אִם  כַּאֲשֶׁר אָמַרְתָּ כֵּן  יַגִּידוּ לִבְנֵי אָדָם  ה'  נָאֶה לִדְרוֹשׁ,  " וְכוּ', 

   . שֶׁרָאוּ אֲבָנִים טוֹבוֹת כָּל כָּ˂ גְּדוֹלוֹת, כְּדֵי שֶׁיַּאֲמִינוּ לְדִבְרֵי חֲזַ"לנִפְלְאוֹתָיו 

 

After this, the text speaks about “those who go down to the sea,” and even here it says, 

“They should give thanks to the L-rd for His kindness, His wondrous deeds for mankind,” for 

as it is said in the 5th chapter of tractate Bava Batra: 

Rabbi Yochanan sat and taught: In the future, the Holy One, Blessed 

be He, will bring precious stones and pearls that are thirty by thirty [cubits] 

. . . and set them in the gates of Jerusalem. A certain [unnamed] student sneered 

at him, [saying]: Now we do not find [precious stones even] of [the size of] an egg 

of a dove, [and yet] all of this we will find? 

After a while, his ship went to sea; he saw ministering angels sitting and 

sawing precious stones and pearls that were thirty by thirty [cubits] . . . . He 

said to [the angels]: What are these for? They said to him that in the future, 

the Holy One, Blessed be He, will place them in the gates of Jerusalem. 

[Later, the student] came before Rabbi Yochanan [and] said to him: 

[Please] interpret, my teacher, it is fitting for you to interpret, as you said, I 

have seen. [Rabbi Yochanan] said to him: Worthless man, if you had not seen, you 

would not have believed. You are mocking the statement of the Sages. [Rabbi 

Yochanan] set his eyes upon him, and he turned into a pile of bones. 

- Bava Batra 75a 

If so, “those who go down to the sea,” about whom it is written, “they have seen the works of 

the L-rd and His wonders in the deep,”44 they should tell mankind His wonders, that they saw 

precious stones so enormous, in order that they should believe the words of the sages, of 

blessed memory. 

 

 
44 Ps. 107:24. 
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צּוּל מִכֻּלָּם, וְהֵם שֶׁ"תָּעוּ ירָכִים נִ וְהַטַּעַם שֶׁבְּהוֹלְכֵי מִדְבַּרוֹת אָמַר "יַצִּילֵם", מִשּׁוּם דְּאָמְרִינַן בְּפֶרֶק ג' דְּסוֹטָה הִגִּיעַ לְפָרָשַׁת דְּ 
לַּת יְשׁוּעָה כָּתַב  ישֶׁמִּ   ,בְּחָבוּשׁ וְחוֹלֶה אָמַר "יוֹשִׁיעֵם"  ˂ בָּהוּ לְמֵימַר "יַצִּילֵם".י"בְּדֶרֶ˂ יְשָׁרָה" שַׁיָּ בַמִּדְבָּר" כְּיוֹן שֶׁהִדְרִיכָם  

מִפְּנֵי שֶׁדָּבָר    ,רֶשׁ שוע) שֶׁרְצוֹנוֹ לוֹמַר שׁוֹמֵעַ תְּפִלָּה, וּבְאֵלּוּ הָיָה סָלְקָא דַּעְתָּא לוֹמַר שֶׁהקב"ה לאֹ יִשְׁמַע תְּפִלָּתָםוֹ(בַּשּׁ  "קדַ רַ 
עַל יַד אֲנָשִׁים קְרוֹבִים    ,הֵם מִשְׁתַּדְּלִים עַל יַד בָּשָׂר וָדָם  ,וְאַף לְאַחַר שֶׁזָּעֲקוּ וְקָרְאוּ לוֹ  ,דֶם שֶׁקּוֹרְאִים אֶל ה'וֹפָּשׁוּט הוּא שֶׁקּ

וַאֲפִלּוּ הָכִי שׁוֹמֵעַ תְּפִלָּתָם, וְלָכֵן   . טָּחוֹן גָּמוּרי וְאַף הַחוֹלֶה רָץ אַחַר הָרוֹפְאִים, וּבִטְחוֹנָם בְּה' אֵינוֹ בִּ   . חַדוֹלַמַּלְכוּת וְנוֹתְנִים שׁ
יִזְדַּמְּנוּ לָהֶם    כְּתִיב בָּהוּ "יוֹשִׁיעֵם". יַצִּילֵם מֵאוֹתָהּ הַסְּעָרָה שֶׁמָּא  מִפְּנֵי שֶׁלּאֹ דַּי אִם  רוּחוֹת  וּבְ"יוֹרְדֵי הַיָּם" אָמַר "יוֹצִיאֵם" 

 עֵר עֲלֵיהֶם.אֲחֵרוֹת, וְלָכֵן לאֹ נִקְרְאוּ נִיצוֹלִים עַד שֶׁיָּצְאוּ מֵהַיָּם, כִּי בַּפֶּתַע פִּתְאוֹם הַיָּם חוֹזֵר וְהוֹלֵ˂ וְסוֹ
 

Answer to Question 6: The reason that for travelers in the wilderness it is said, “He 
rescued them,” is because of what is said in the 3rd chapter of tractate Sotah:  

There is a parable of a man who is walking in the blackness of night and the 
darkness, and he is afraid of the thorns, and of the pits, and of the thistles, and of 
wild animals and of the bandits, and he does not know which way he is walking.  

If a torch of fire [analogous to a mitzvah] comes his way, he is safe from 
the thorns and from the pits and from the thistles, but he is still afraid of wild 
animals and of the bandits, and still does not know which way he is walking.  

Once the light of dawn [analogous to Torah study] rises, he is safe from the 
wild animals and from the bandits, but he still does not know which way he is 
walking.  

If he arrives at a crossroads [and recognizes the way], he is rescued from 
all of them. 

- Sotah 21a 
These are “those who erred in the wilderness,” since he guided them “a direct way to reach a 
settled place,” which is relevant to why it says about them that “He rescued them.”  

For the prisoner and the sick person, it said, “and He saved them,” as the RaDaK 
wrote that the word “salvation,” with the root שוע, means to say “Who hears [ ַשׁוֹמֵע] prayer.”45 
With these words, you may think to say that the Holy One, Blessed be He, would not hear 
their prayers, because it is obvious that before they call upon G-d, and even after they cry 
out and call to Him, [the prisoners] endeavor to achieve their freedom through human 
intermediaries, through people close to the monarchy, and they give bribes, and even the sick 
person will run after doctors, and thus it appears that their trust in G-d is not an absolute 
trust. Even so, He hears their prayers, and therefore it is written regarding them “and He 
saved them.” 

For “those who go down to the sea,” it said, “He brought them out,” because it is not 
enough to save them from that particular storm, lest other winds occur. Therefore, they are 
not considered saved until they have exited the sea, because suddenly, the sea can return and 
rage upon them. 

 
45 Rabbi David Kimchi (1160–1235), (“RaDaK”), Provencal rabbi, biblical commentator, grammarian and 

philosopher. His Sefer HaShorashim identifies the roots of Hebrew words, and discusses their meaning. 
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תְּחִלָּה בָּעוֹלָם, וְהַתַּנָּא הָיָה    וְעַל הִשְׁתַּנּוּת הַסֵּדֶר שֶׁל הַתַּנָּא מִסֵדֶר הַמִּזְמוֹר נִרְאֶה לָתֵת טַעַם, שֶׁהַכָּתוּב נָקַט הַסֵּדֶר מַה שֶׁהָיָה

"רְעֵבִים גַּם צְמֵאִים" וְכוּ',   "תָּעוּ בַמִּדְבָּר"וְהִתְחִיל בְּהוֹלְכֵי מִדְבָּרוֹת שֶׁ   .בְּאֶרֶץ יִשְׂרָאֵל וְנָקַט הַסֵּדֶר מֵאֶרֶץ יִשְׂרָאֵל דְּשָׁכִיחַ יוֹתֵר
   "וַיִּכְלוּ הַמַּיִם" וְכוּ' "וַיִּזְעֲקוּ אֶל־ה' " וְהִצִּילָם.שֶׁזֶּה הָיָה יִשְׁמָעֵאל דִּכְתִיב בֵּיהּ "וַתֵּלֶ˂ וַתֵּתַע בְּמִדְבַּר בְּאֵר שָׁבַע" וְאַחַר כָּ˂ 

 
Answer to Question 4: Regarding the change in the order of the Tanna in Berachot 54b, 

from the order of the Psalm, it seems to offer a reason, that the Scripture takes as the order 
which was first in the world, i.e., in chronological order, as will be discussed. But the Tanna 
was in the Land of Israel, and took the order that was more common in the Land of Israel. 

[The Psalm] began with those traveling in the wilderness, that “those who erred in 
the wilderness,” “hungry and thirsty,” which was Ishmael, as it was written about his mother 
and him, “And she wandered about in the wilderness of Beer-sheba,”46 and afterward, “when 
the water was gone,”47 and “they cried out to the L-rd,”48 and He rescued them. 

 
לְיוֹסֵף כַּמָּה    נִיתָּןוֶת" זְמַן  אַחַר זֶה בָּא יוֹסֵף שֶׁהָיָה חָבוּשׁ בְּבֵית הָאֲסוּרִים דִּכְתִיב בֵּיהּ "קֵץௗ שָׂם לַחֹשֶׁ˂" וְכוּ' "אֶבֶן אֹפֶל וְצַלְמָ 

י  וְעוֹד אָמַר קְרָא "עִנּוּ בַכֶּבֶל (רגליו) [רַגְלוֹ] בַּרְזֶל בָּאָה נַפְשׁוֹ", וְזֶהוּ "יֹשְׁבֵי חֹשֶׁ˂ וְצַלְמָוֶת אֲסִירֵ .  שָׁנִים יַעֲשֶׂה בְּבֵית הָאֲסוּרִים
שֶׁדִּבֵּר לְשׁוֹן הָרַע עַל אָחִיו כְּמוֹ שֶׁאָמְרוּ זַ"ל עַל דִּבָּה    עֳנִי וּבַרְזֶל", וְלָמָּה הָיָה חָבוּשׁ, "כִּי־הִמְרוּ אִמְרֵי־אֵל וַעֲצַת עֶלְיוֹן נָאָצוּ",

  . ", וְעַל שֶׁחֲשׁוּדִים בָּעֲרָיוֹת "וַתִּשָּׂא אֵשֶׁת־אֲדֹנָיו אֶת־עֵינֶיהָ" וְכוּ'לְעֶבֶד נִמְכַּר יוֹסֵףשֶׁסִּפֵּר עֲלֵיהֶם שֶׁקּוֹרִין לַאֲחֵיהֶם עֲבָדִים, "
א אוֹתָם, כִּי זוֹ הָיְתָה "עֲצַת עֶלְיוֹן", כְּמוֹ שֶׁאָמְרוּ זַ"ל לָמָּה "וַיִּשְׂנְאוּ אֹתוֹ" וֹוְאַף עַל פִּי שֶׁהָיוּ שׂוֹנְאִים אוֹתוֹ לאֹ הָיָה לוֹ לִשְׂנ 

אִי נָמֵי "וַעֲצַת עֶלְיוֹן נָאָצוּ" בִּשְׁבִיל שֶׁבָּטַח עַל שַׂר הַמַּשְׁקִים וְלאֹ בָּטַח עַל הקב"ה    פְנֵיהֶם, פַּסִּים, פַּס יָם.בִּ כְּדֵי שֶׁיִּקָרַע הַיָּם  
קוּ אֶל־ה' " כָּחֵהוּ", אָז, "וַיִּזְעֲ יָשַׁב שָׁם שְׁתֵּי שָׁנִים יוֹתֵר, וּלְבַסּוֹף, "כָּשְׁלוּ וְאֵין עֹזֵר" כִּי "לאֹ־זָכַר שַׂר־הַמַּשְׁקִים אֶת־יוֹסֵף וַיִּשְׁ 

  .וֹוְהִצִּיל
 

After this, Joseph came, who was incarcerated in the prison. It is written about him, 
“He sets an end to darkness, and searches out to the furthest bound, the stones of thick darkness 
and of the shadow of death.”49 In the Midrash, it is written, “He set a time for Joseph, how 
many years he would spend in the darkness in prison.”50 Also, Scripture said, “His feet were 
subjected to fetters; an iron collar was put on his neck”51—this is an example of “Some lived 
in deepest darkness, bound in cruel irons.”52  

Why was he imprisoned, “because they defied the word of G-d, spurned the counsel 
of the Most High,”53 that he spoke slander upon his brothers. As [Rashi] of blessed memory 
said, “because of the slander which he related about them that they called their brothers 
slaves, ‘Joseph was sold for a slave.’ (Ps. 105:17).”54 Also, because they were suspected of 

 
46 Gen. 21:14. 
47 Gen. 21:15. 
48 Ps. 107:6. 
49 Job 28:3. 
50 Gen. Rabbah 89:1. 
51 Ps. 105:18. 
52 Ps. 107:10. 
53 Ps. 107:11. 
54 Rashi on Gen. 37:2, based on Gen. Rabbah 84:7. 
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sexual immorality, “his master’s wife cast her eyes upon Joseph and said, ‘Lie with me.’ ”55  
I.e., both are example of measure-for-measure punishment. Even though they hated him, he 
should not have hated them, because this was “the counsel of the Most High,” as [the Rabbis] 
of blessed memory said, why is it that “they hated him”?56 So that the sea would split for 
them, and the ornamentation [פַּסִּים] [passim] of his tunic [also referred to as “the coat of many 
colors”] 57 can be read as two separate words, pas yam, strips in the sea.58 

Alternatively, “they spurned the counsel of the Most High”—because he trusted in 
the chief cupbearer59 and did not trust in the Holy One, Blessed be He, he sat there in the 
prison two additional years, and in the end, “they stumbled with no one to help,”60 because 
“the chief cupbearer did not think of Joseph; he forgot him.”61 Then, “they cried out to the 
L-rd,” and He rescued him.62 

 
וִלִים מִדֶּרֶ˂ פִּשְׁעָם", דּוּמְיָא לְמַה  אַחַר זֶה בָּא חִזְקִיָּה שֶׁחֵטְא שֶׁלּאֹ עָסַק בְּפִרְיָהּ וּרְבִיָּה וּמִי שֶׁאֵין לוֹ בָּנִים חָשׁוּב כְּמֵת, וְזֶהוּ, "אֱ 

כָּ˂ מְקוּבְּלַנִי   וְלאֹ תִחְיֶה", "כׇּל־אֹכֶל" וְכוּ', "וַיַּגִּיעוּ עַד־שַׁעֲרֵי מָוֶת" כְּמוֹ שֶׁאָמַר לַנָּבִיא,שֶׁחֵטְא שֶׁחָשׁוּב כְּמֵת, אָמַר לוֹ "מֵת אַתָּה  
יִשְׁלַח דְּבָרוֹ וְיִרְפָּאֵם" שֶׁשָּׁלַח לוֹ הקב"ה נְבוּאַת יְשַׁעְיָה לוֹמַר "רָאִיתִי    וְכוּ' אֲפִילּוּ חֶרֶב חַדָּה וְכוּ', "וַיִּזְעֲקוּ" וְכוּ' וְ"יוֹשִׁיעֵם׃

  אֶת־דִּמְעָתֶ˃" וכו'.
 

After this came Hezekiah, who sinned by not engaging in procreation,63 and one who 
has no children is considered as if he is dead. This is why it says, “Fools, because of their 
sinful way, and their iniquities, had to answer,”64 to what is it similar that sin is considered as 
though being dead? He said to him, “for you are dead, and will not live”65—“all food was 
loathsome to them; they reached the gates of death,”66 as he said to the prophet, “I have 
received a tradition from the house of my father’s father, [i.e., from King David]: Even if a sharp 
sword rests upon a person’s neck, he should not prevent himself from [praying for] mercy.” “And 
they cried out to the L-rd in their adversity, and He saved them from their troubles. He gave an 
order and healed them,” that the Holy One, Blessed be He, sent him the prophecy of Isaiah, 
saying, “I have seen your tears; I hereby add fifteen years to your life.”67 

 

 
55 Gen. 39:7. 
56 Gen. 37:4. 
57 Gen. 37:3. 
58 Gen. Rabbah 84:8. 
59 Gen. 40:14. 
60 Ps. 107:12. 
61 Gen. 40:23. 
62 To parallel Ps. 107:13, in the case of a prisoner, the Zera Shimshon should have here used the verb ֹיוֹשִׁיעו, “and 

He saved him.” 
63 Berachot 10a. 
64 Ps. 107:17. 
65 Isaiah 38:1; II Kings 20:1. 
66 Ps. 107:18. 
67 Isaiah 38:5. The parallel text in II Kings 20:5 reads, “I have seen your tears; I am going to heal you.” 
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בֵנִי", וְאוֹמֵר בַּמִּדְרָשׁ שֶׁרָאָה כַּמָּה  אַחַר זֶה בָּא יוֹנָה דִּכְתִיב בֵּיהּ "וַיִּמְצָא אֳנִיָּה" וְכוּ' "וַתַּשְׁלִיכֵנִי מְצוּלָה בִּלְבַב יַמִּים וְנָהָר יְסֹבְ 
בַּמְּעִי הַדָּג בִּמְצוּלוֹת יָם וַיַּעֲמֵד רוּחַ  .  נִפְלָאוֹת  וַיּאֹמֶר  בִּמְצוּלָה׃  וְנִפְלְאוֹתָיו  בׇּאֳנִיּוֹת" "הֵמָּה רָאוּ מַעֲשֵׂי ה'  וְזֶהוּ, "יוֹרְדֵי הַיָּם 

נוּ ידְּהַיְ   .ה' הֵטִיל רוּחַ־גְּדוֹלָה אֶל־הַיָּם" "יַעֲלוּ שָׁמַיִם יֵרְדוּ תְהוֹמוֹת" וְכוּ' "וְכׇל־חׇכְמָתָם תִּתְבַּלָּע"וַ "סְעָרָה" כְּמוֹ שֶׁאָמַר הַכָּתוּב  
א"ו וְאָמַר , וְכָאן הוֹסִיף וָ וֹחֲכָמָה שֶׁהָיָה לָהֶם לְהָקֵל הַסְּפִינָה הָיְתָה נִבְלַעַת וְלאֹ הָיְתָה מוֹעֶלֶת כְּלוּם, וְזָעַק אֶל ה' וְהוֹצִיאכָּל הַ 

אֶחָד שֶׁמִּתְּחִלָּה הָיָה בְּדָג    ,בִּשְׁבִיל שֶׁהָיוּ לְיוֹנָה שְׁתֵּי הַצָּלוֹת  "וּמִמְּצוּקֹתֵיהֶם" מַה שֶׁאֵין כֵּן בָּאֲחֵרִים שֶׁאָמַר "מִמְּצֻקוֹתֵיהֶם" לְבַד,
  לַיַּבָּשָׁה.נְקֵבָה וְהָיָה מִצְטַעֵר וְהִטִּילוּ בְּדָג זָכַר כְּדֵי שֶׁיִּהְיֶה שָׁם יוֹתֵר בְּרֶיוַח, וְעוֹד אַחַר כָּ˂ שֶׁהִטִּילוֹ 

 
After this came Jonah, as it is written about him, “and he found a ship,”68 etc., “You 

cast me into the depths, into the heart of the sea, the floods engulfed me”69 and the Midrash 
says that he saw many wonders in the belly of the fish in the depths of the sea.70 This is what 
is meant: “Those who go down to the sea in ships”—“they have seen the works of the L-rd 
and His wonders in the deep. By His word He raised a storm wind,”71 as Scripture writes, 
“He cast a mighty wind upon the sea,”72 “mounting up to the heaven, plunging down to the 
depths . . . all their wisdom was swallowed up.”73 That is, all of the wisdom they had to lighten 
the ship was swallowed up, and was completely ineffective, but he cried out to G-d, and He 
saved him. Here, a vav is added as the prefix meaning “and,” and it is said, “and from their 
troubles [וּמִמְּצוּקֹתֵיהֶם], He saved them,”74 which is not so for the other cases, that for them it said 
only, “from their troubles [מִמְּצוּקֹתֵיהֶם], He saved them.”75 This addition of the prefix “and” is 
because Jonah had two salvations: One salvation was that initially it was a female fish, and 
he was suffering as it was very constrictive, and He cast him into a male fish, in order that 
there would be more room for him, and also afterward, the second salvation was that He cast 
him onto dry land.76 

Thus, we see that the Psalm followed chronological order: Ishmael, representing the 
traveler in the wilderness; Joseph, who was imprisoned; Hezekiah, who became ill; and Jonah, 
who went down to the sea in a ship. 

 

 
68 Jonah 1:3. 
69 Jonah 2:4. 
70 Midrash Tanchumah, parashat Vayikra 8. 
71 Ps. 107:24–25. 
72 Jonah 1:4. 
73 Ps. 107:26–27. 
74 Ps. 107:28. 
75 Ps. 107:6, 13, 19. 
76 Jonah 2:1 refers to a male fish, dag, where Jonah spent 3 days. Jonah 2:2 then says that Jonah prayed from the 

belly of the dagah, a female fish, and verses 3–10 praise G-d for saving him. Then verse 11 state that G-d spoke to the 
dag, a male fish, and it vomited Jonah onto dry land. Thus, perhaps one could interpret verse 1 as meaning Jonah spent 
a total of 3 days inside of a fish, and verse 2 means that he started out in a female fish, prayed and was transferred to 
a male fish where he had more room, and finally in verse 11, the male fish vomited him out onto dry land. Yalkut 
Shimoni on Prophets 550:2 states the opposite, that Jonah started in a male fish where there was plenty of room, and 
then G-d arranged for Jonah to be transferred to a female fish, who because of pregnancy was uncomfortable and spit 
Jonah out onto dry land.  
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ה, וְנָקַט תְּחִלָּה "יוֹרְדֵי הַיָּם" כִּי אִי אֶפְשָׁר לָנוּ שֶׁלּאֹ לֵירֵד  ואָמְנָם הַתַּנָּא כְּמוֹ שֶׁיָּדוּעַ שֶׁהַתַּנָּאִים הָיוּ בְּאֶרֶץ יִשְׂרָאֵל, דִּבֵּר בַּהֹוֶ 
מַר לוֹ הקב"ה הַכֹּל יִהְיוּ צְרִיכִין  לַיָּם שֶׁהֲרֵי חֶלְקוֹ שֶׁל זְבוּלוּן הָיָה יָם דִּכְתִיב "זְבוּלֻן לְחוֹף יַמִּים יִשְׁכֹּן" וְאָמְרִינַן בִּמְגִלָּה שֶׁאָ 

וְ"וּשְׂפֻנֵי" זֶה חִלָּזוֹן שֶׁהוּא דָּבָר סָפוּן לְתוֹ˂ הַיָּם כְּמוֹ שֶׁפֵּרֵשׁ רַשִׁ"י שָׁם בְּרֵישׁ  .  לָּזוֹן דִּכְתִיב "וּשְׂפֻנֵי טְמוּנֵי חוֹל"יחִ   לְ˃ עַל יְדֵי
 לָּה.  ימְגִ 
 

However, the Tanna of the Talmud, as we know that the Tannaim were in the Land of 
Israel, spoke in the present tense. He initially chose the wording “those who go down to the 
sea,” because it is impossible for us not to go down to the sea, as the portion of Zebulun was 
the sea, as it is written, “Zebulun shall dwell by the seashore,”77 and it is said in tractate 
Megillah (6a) that the Holy One, Blessed be He, said to him, “everyone will need you because 
of the chilazon,” as it is written, “and the hidden hoards of the sand.”78 Jews are commanded 
that when they wear four-cornered garments, they should have fringes at the corners, including a 
thread of techeilet, sky-blue.79 The source of the dye is identified as the chilazon, believed by many 
to be the Murex trunculus snail. The “hidden” is referencing the chilazon, which is something 
hidden within the sea, as Rashi explained there at the beginning of tractate Megillah. 

 
וְכֵן מִי שֶׁהָיָה    ד תּוֹרָה הָיָה צָרִי˂ לָלֶכֶת דֶּרֶ˂ מִדְבָּרוֹת, וֹאַחַר זֶה אָמַר הוֹלְכֵי מִדְבָּרוֹת, כִּי מִי שֶׁהָיָה רוֹצֶה לֵילֵ˂ לְבָבֶל לִלְמ

 רוֹצֶה לֵילֵ˂ לְאֶרֶץ יִשְׂרָאֵל. 
 
After this, the Tanna mentioned those who wander in the wilderness, because one who 

wished to go from the Land of Israel to Babylon to study Torah had to travel by way of the 
wilderness, and similarly anyone wanting to go from Babylon to the Land of Israel. 

 
 נּוּי אֲוִיר גּוֹרְמִים לָבאֹ לִידֵי חוֹלִי. ינּוּי וֶסֶת וְשִׁ יוְאַחַר זֶה אָמַר חוֹלֶה כִּדְאָמְרִינַן בִּכְּתוּבוֹת מִפְּנֵי שֶׁהַנָּוֶה הַיָּפֶה בּוֹדֵק, וְשִׁ 

 
After this, the Tanna mentioned the sick person, as it is said in tractate Ketubot, that a 

man may not generally force his wife to move without her consent, even if it’s moving from a bad 
residence to a pleasant residence, “because a pleasant residence tests” the individual, i.e., one 
who is used to a bad residence might still not want to move to a nicer residence, and a change in 
habits or a change in the air can cause one to become ill.80  

 
בְּאַפֵּי עַשְׂרָה לְפַרְסֵם הַנֵּס וְדְּלִיהְווֹ תְּרֵי   מּוֹת תַּקִּיפָה עָלֵינוּ, וּבָּעֵי לְאוֹדוֹיֵיוּוְאַחַר זֶה אָמַר חָבוּשׁ, כִּי לְאַחֵר שֶׁבָּאנוּ בְּגָלוּת יַד הָא

לַּיְיהוּ בְּסֵפֶר הַזִּכְרוֹנוֹת, כְּדֵי שֶׁיִּהְיֶה לַזִּכָּרוֹן יכַּתְבָן מִ ידְּאָמְרִינַן בְּפֶרֶק קַמָּא דִּבְרָכוֹת בִּשְׁנֵים שֶׁעוֹסְקִים בַּתּוֹרָה, תְּרֵי מִ   רַבָּנָן,
   תָּמִיד זֶה הַנֵּס שֶׁלּאֹ יִשְׁכַּח מִמֶּנּוּ, וְנוֹדֶה לַה' כְּדֵי שֶׁיַּעֲשֶׂה עִמָּנוּ נִסִּים אֲחֵרִים.

 
After this, the Tanna mentioned the prisoner, because after we came to exile, the hand 

of the nations was strong upon us, and it was necessary to give thanks in the presence of ten 

 
77 Gen. 49:13. 
78 Deut. 33:19. 
79 Num. 15:38: “Speak to the Israelite people and instruct them to make for themselves fringes on the corners of 

their garments throughout the ages; let them attach a cord of blue to the fringe at each corner.” 
80 Mishnah Ketubot 13:10; Ketubot 110b. 



17 
 

men to publicize the miracle, and two of them must be Sages.81 As it is said in the 1st chapter 
of tractate Berachot, regarding two people who are engaged in Torah, “For two, their words 
are written in the Book of Remembrance,” in order that this miracle of the Redemption from 
exile should be forever remembered and not forgotten, and we will acknowledge G-d in order 
that he will perform other miracles for us. 

 
ה' 'וֹדָה לַ 'יתֵּן תּ'ב לִ י יָּ 'חַ   :קְרִיב'מֵץ יַ ' חֶם חָ '˅ת לֶ 'בוֹת חַ יוּבְצִוּוּי קָרְבָּן תּוֹדָה מָצָאנוּ רֶמֶז לְאֵלּוּ הָאַרְבָּעָה וְהָרֶמֶז הוּא בְּרָאשֵׁי תֵּ 

בִים לִיתֵּן תּוֹדָה לַה', עַל אֲשֶׁר  ירִיחָה, כְּלוֹמַר אֵלּוּ הָאַרְבָּעָה חַיָּ 'צִיאָה בְּ 'פוּאָה יְ 'רִיבָה רְ 'ם קְ ' וּלוֹת יָ 'בוּשׁ מְצ'דְבָּר חָ 'וֹלֶה מִ 'ח
אָ'ה, יוֹרְדֵי הַיָּם יָצְאוּ מִמֶּנּוּ וְזֶהוּ  נָתַן קְרִיבָ'ה לְהוֹלְכֵי מִדְבָּר, שֶׁתָּעָה בַּדֶּרֶ˂ וְנִתְרַחֵק מִמְּקוֹמוֹ וְעַתָּה נִתְקָרֵב, הַחוֹלֶה הָיָה לוֹ רְפוּ

   הֶחָבוּשׁ בָּרַח וְנִמְלַט וְזֶהוּ בְּרִיחָ'ה.יְצִיאָ'ה, וְ 
 

For the commandment of the thanksgiving offering, we find a hint to these four 
categories of people, and the hint is in the acronyms: “With cakes of leavened bread he shall 
bring an offering [ לֶ ' חַ  חָ '˅ת  יַ 'חֶם  קְרִיב'מֵץ  ] with the sacrifice of his peace-offerings for 
thanksgiving.”82 These 14 letters stand for the following: These are obligated [חַ יָּ יב] to give [לִ יתֵּן] 
thanks [ וֹדָהתּ ] to G-d [ ה'לַ  ]: The sick person [ וֹלֶהח ], the one lost in the wilderness [ דְבָּרמִ  ], the 
prisoner [ בוּשׁחָ  ], and the one at risk of the depths of the sea [ םיָ וּלוֹת  מְצ  ]. They must offer thanks 
for: proximity [ רִיבָהקְ  ], healing [ רִיבָהקְ  ], bringing out [ צִיאָהיְ  ], and escape [ רִיחָהבְּ  ]. 

That is as if to say: These four are obligated to give thanks to G-d: for those to whom 
He gave proximity [קְרִיבָה] to a settled place for travelers in the wilderness, who erred on their 
way and who became distanced from their place, but now they are brought near to it; for the 
sick person, there is healing [קְרִיבָה]; those who go down to the sea will exit from it, and this 
is “bringing out” [ צִיאָהיְ  ]; and the prisoner flees and escapes, and this is “fleeing” [בְּרִיחָה].    

 
בִים לְהוֹדוֹת. וְיֵשׁ לוֹמַר דְּהוֹאִיל שֶׁעִקָּר הַהוֹדָאָה ין יֵשׁ לְדַקְדֵּק בְּדִבְרֵי רָזַ"ל שֶׁאָמְרוּ אַרְבָּעָה צְרִיכִין לַהוֹדוֹת וְלאֹ אָמְרוּ חַיָּ יוַעֲדַיִ 

דְּמִי יֵימַר דְּמִזְדַּקְּקוּ לֵיהּ, וּכְשֶׁאֵינוֹ מוֹצֵא עַשְׂרָה אֵין לוֹ שׁוּם    בִים,יצְרִיכָה לִהְיוֹת בְּאַפֵּי עַשְׂרָה וְכוּ' מִשּׁוּם הָכִי לאֹ קָאָמַר חַיָּ 
  חִיּוּב אֶלָּא צְרִיכִים, דְּדַוְקָא כְּשֶׁמּוֹצֵא עַשְׂרָה צָרִי˂ לְהוֹדוֹת.

 
Still, one must check the words of [the rabbis] of blessed memory, who said that four 

must [צְרִיכִין] give thanks, but did not say they are obligated [חַיָּבִים] to give thanks. It can be 
said that since the main form of thanksgiving must be done in the presence of ten men, 
because of this they did not say “obligated,” for who says those ten will be available to him. 
When he cannot find ten, he has no obligation, only they are required. But certainly, when 
he finds ten, he needs to give thanks. 

 
* * * 

 
81 Berachot 54b: “Abaye said: And he must [offer] thanks before ten [people], as it is written, ‘Let them exalt Him 

also in the congregation of the people [and praise Him in the assembly of the elders]’ (Ps. 107:32). Mar Zutra said: 
Two of them [must be] Sages, as it is stated: ‘And praise Him in the assembly of elders.’ ”  

82 Lev. 7:13. 


