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Chapter XXXVII: Shelach (Num. 13:1–15:41) 
 
Essay 5. Hastening the Final Redemption 
 

לְהקב"ה שֶׁהָיָה קוֹשֵׁר כְּתָרִים לָאוֹתִיּוֹת. אָמַר לוֹ, מֹשֶׁה    פֶּרֶק ט' אָמַר ר' יְהוֹשֻׁעַ בֶּן לֵוִי כְּשֶׁעָלֶה מֹשֶׁה לַמָּרוֹם מְצָאוֹ  שַׁבָּת

. מִיָּד אָמַר לוֹ לְעָזְרֵנִיה לְ˃  אֵין שָׁלוֹם בְּעִירְ˃? אָמַר לְפָנָיו, רִבּוֹנוֹ שֶׁל עוֹלָם כְּלוּם יֵשׁ עֶבֶד שֶׁנּוֹתֵן שְׁלוֹם לְרַבּוֹ? אָמַר לוֹ הָיָ 
  " וְכוּ'. וְהוּא תָּמוּהַּ. "וְעַתָּה יִגְדַּל־נָא כֹּחַ ה'

 
Tractate Shabbat, chapter 9: 

Rabbi Yehoshua ben Levi said: When Moses ascended on High, he found 
the Holy One, Blessed be He, tying [ornamental] crowns to [the tops of certain] 
letters. [Moses didn’t say anything.] [G-d] said to him: “Moses, is there no 
greeting [literally, “peace”] in your city?” [Moses] said before Him: “Master of 
the Universe, does a servant greet his master?” [I.e., wouldn’t that be 
disrespectful?] [G-d] said to him: “You should have assisted Me.” Immediately, 
he said to Him: “And now, may the power of the L-rd be great, as You have 
spoken.”1  

- Shabbat 89a 
This is strange. The Zera Shimshon will provide two possible explanations. 

  
חָדָא דְלָא שְׁאִיל בִּשְׁלוֹמִי וְכוּ', אָמַר לוֹ כָּ˂ אִינּוּן   וְאִיתָא בְּפֶרֶק ב' דִּירוּשַׁלְמִי דִּבְרָכוֹת תַּרְתֵּין מִילִין הָדֵין בַּבְלָאָה עֲבִיד לִי,

 עכ"ל. וְכוּ' "רָאוּנִי נְעָרִים וְנֶחְבָּאוּ" בִּשְׁלָמָא דְּרַבָּה, דְאִינּוּן מְקַייְמִיןשְׁאִיל דִּזְעִירָא לאֹ  .גַּבֵּיהוֹןנְהִיגִין 
 

It is brought in the 2nd chapter of the Yerushalmi in tractate Berachot: 

Rebbi Yochanan was leaning on Rebbi Jacob bar Idi when Rebbi Eleazar 
saw him and hid himself before him. He said, these two things the Babylonian 
does to me: First, that he does not greet me, and second, that he does not teach 
the traditions in my name. He said to him, thus they behave among themselves; 
Zeira did not greet Rabba since they observe, “Young men saw me and hid.”2 

- Yerushalmi Berachot 2:1 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays at https://www.zstorah.com  
1 Num. 14:17. 
2 Num. 14:17. 
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ן שָׁלוֹם לְהָרַב, כְּמוֹ שֶׁעוֹשִׂים וְלָכֵן כְּשֶׁרָאָה הקב"ה שֶׁמֹּשֶׁה לאֹ נָתַן לוֹ שָׁלוֹם אָמַר לוֹ אֵין שָׁלוֹם בְּעִירְ˃, אֵין מִנְהָג בִּמְקוֹמְ˃ לִיתֵּ 

וְהקב"ה הֵשִׁיב לוֹ הָיָה    .וּמֹשֶׁה הֵשִׁיב שֶׁהוּא כְּמוֹ עֶבֶד אֵצֶל רָבּוֹ שֶׁהִיא מַדְרֵיגָה יוֹתֵר פְּחוּתָה מֵהַתַּלְמִיד אֵצֶל הָרַב  . הַבַּבְלָאֵים
מוּטָּל  ם עָלֶי˃ הָיָה  , כְּלוֹמַר הָעֶבֶד נִקְרָא עֶבֶד לְפִי שֶׁעוֹשֶׂה הַמְּלָאכוֹת הַצְּרִיכוֹת בְּבֵית רָבּוֹ, וְאִם הָאֱמֶת שֶׁאַתָּה עֶבֶד גַּ לְעָזְרֵנִילְ˃  

", שֶׁהַצַּדִּיקִים מוֹסִיפִים כֹּחַ בַּגְּבוּרָה שֶׁל  וְהֵשִׁיב לוֹ מֹשֶׁה "וְעַתָּה יִגְדַּל־נָא כֹּחַ ה'  .וְלַעֲשׂוֹת הַמְּלָאכָה שֶׁיֵּשׁ לִי לַעֲשׂוֹת  לְעָזְרֵנִי
  , וְעַל דֶּרֶ˂ ״יִשְׁמָעֵאל בְּנִי, בָּרְכֵנִי!״ מַעְלָה

 
Therefore, when the Holy One, Blessed be He, saw that Moses did not greet him, He 

said to him, “Is there no greeting in your city? Is there no custom in your place to greet your 
master, as the Babylonians do?” Moses answered that he was like a servant beside his master, 
which was a step below a student beside his master. I.e., it was appropriate for him to “hide,” 
to be meek, rather than to initiate a conversation. The Holy One, Blessed be He, answered him, 
“You should have assisted Me,” as if to say, “The servant is called a servant because he does 
necessary work in the house of his master, and if the truth is that you are a servant, then it 
is incumbent upon you to assist Me and to do the work that I have to do.” Moses answered 
Him, “And now, may the power of the L-rd be great, as You have spoken,” that “the righteous 
add strength to the Power on high,”3 in the way that Rabbi Yishmael ben Elisha, the High 
Priest, upon entering the Holy of Holies on Yom Kippur, had a vision in which G-d said to him, 
“Yishmael, My son, bless Me.”4 Thus, Moses was “assisting” G-d, because as a righteous man, 
by giving a blessing to G-d, he was strengthening G-d’s power. 

 
ל הַכֵּלִים לְהָאִיר לָהֶם מֵרָחוֹק  וְעוֹד יֵשׁ לוֹמַר שֶׁאֵלּוּ הַכְּתָרִים הֵם הַתָּגִים שֶׁעַל הָאוֹתִיּוֹת, וְהַתָּגִים הֵם דִּמְיוֹן הָאוֹרוֹת שֶׁעָמְדוּ עַ 

רֶמֶז לִתְחִיַּ  נִשְׁאַר שָׁם לְעוֹלָם קְצָת רוּחָנִיּוּת הַנִּקְרָא  י בָּעֵת חֻרְבָּנָם, וְהוּא  הַבְלָא  ת הַמֵּתִים שָׁאַף בְּגוּף הָאָדָם לְאַחַר שֶׁנִּקְבַּר 
הַקְּבָרוֹת וְשָׁמַע שְׁתֵּי רוּחוֹת    וְכֵן מִצִּינוּ בַּגְּמָרָא מַעֲשֶׂה בְּחָסִיד אֶחָד שֶׁהָלַ˂ וְלָן בְּבֵית   ת הַמֵּתִים.ישֶׁהוּא הַתְחָלָה לִתְחִיַּ   דְגַרְמֵי

לָּה יֵשׁ לָהּ זְמַן קָצוּב שֶׁהָרֵי הַקֵּץ וּלָּה, וְהַגְּאוּוְהַתְּחִיַּית הַמֵּתִים תְּלוּיָה בַּגְּא  קְבַּר הַגּוּף הָיָה שָׁם קְצָת רוּחַ,וְכוּ', שֶׁאַף לְאַחֵר שֶׁנִּ 
לְאוֹתוֹ הַזְּמַן הַיָּדוּעַ לוֹ,    ת הַמֵּתִים תָּבאֹיוְזֶהוּ הַקֶּשֶׁר שֶׁהָיָה עוֹשֶׂה הקב"ה בְּאֵלּוּ הַתָּגִין, כְּלוֹמַר שֶׁתְּחִיַּ כְּנוֹדָע.    סָתוּם וְחָתוּם

 דִּלְלִבִּי גָּלִיתִי לְאֵיבָרַי לאֹ גָּלִיתִי. 
 
The Zera Shimshon’s second explanation: 
Alternatively, it can be said that these crowns that G-d was tying to the letters are the 

tags that are on the letters in a Torah scroll, and the tags are similar to the lights that stood on 
the vessels to illuminate them, at the time of their destruction.5 This is a hint at the 
resurrection of the dead, for even in the body of a man, after he is buried, there remains there 
forever a bit of his spirituality, which is called “the breath of the bones,” which is the starting 
point of the resurrection of the dead.6 

 

 
3 Lam. Rabbah 1:33: “When Israel do the will of the Holy One, Blessed be He, they add strength to the power on 

high.” See also Yalkut Shimoni on Nach 1012:1. 
4 Berachot 7a. 
5 Chaim Vital, Etz Chaim 8:6. 
6 Ibid. 
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Thus we find in the Gemara an incident of one pious man who went and spent the 
night in a cemetery. He heard two spirits talking about events in the world,7 that even after the 
body was buried, there was a bit of his spirit there, and the resurrection of the dead depends 
upon the final Redemption, and the Redemption has an end time, as the predestined time is 
hidden and secret, as is well known to Kabbalists.8 This is the meaning of the knot that the 
Holy One, Blessed be He, has made with these tags when He tied them to the letters. This is as 
if to say that the resurrection of the dead will come at that time known to Him, that “I revealed 
[the day of vengeance] to My heart, but I did not reveal it to My limbs.”9 

  
לָּה, וְזֶה סוֹד וּחוּד שֵׁמוֹת הַקְּדוֹשִׁים הַנּוֹדָעִים, לאֹ תָּבאֹ הַגְּאינוּ יִ יקָּן דְּהַיְ וּז שֶׁעַד שֶׁלּאֹ יִהְיֶה קֶשֶׁר הָעֶלְיוֹן שָׁלֵם וּמְתוֹוְעוֹד יִרְמ

וְעִקָּר   אֶחָד".  אֶחָד וּשְׁמוֹ  יִהְיֶה ה'  דִּבְרָכוֹתלָּה  וּהַגְּא"בַּיּוֹם הַהוּא  בְּפֶרֶק ב'  סָפְרָא  דְּרַב  בִּצְלוֹתֵיהּ  בְּשָׁלוֹם,  יְהִי רָצוֹן    תְּלוּיָה 
נִים ואָנוּ מְכַוְּ   "בַּשָּׁלוֹםהַמְּבָרֵ˂ אֶת עַמּוֹ יִשְׂרָאֵל  "א שֶׁל מַטָּה וְכוּ', וְכֵן בְּבִרְכַּת  יא שֶׁל מַעְלָה וּבְפָמַלְיָ ישֶׁתָּשִׂים שָׁלוֹם בְּפָמַלְיָ 

, שֶׁאֵשׁ וּמַיִם מִתְעָרְבִים  "בַּשָּׁלוֹם"וְזֶה סוֹד    וְחִבּוּר הַבְּחִינוֹת הָעֶלְיוֹנוּת.קָשֻׁר  הֵם אוֹתִיּוֹת קֶשֶׁר שֶׁהוּא    שׁוּרֻק, כִּי  ק"שׁוּרֻ דַּת  וּבִּנְק
', וּמְתַרְגְּמִינַן בְּיוֹמוֹהִי דִמְשִׁיחָא  וְעוֹשִׂים שָׁלוֹם בֵּינֵיהֶם, וְכֵן יִהְיֶה לֶעָתִיד דִּכְתִיב "וְנָתַתִּי שָׁלוֹם בָּאָרֶץ" "וְגָר זְאֵב עִם־כֶּבֶשׂ" וְכוּ

   דְיִשְׂרָאֵל יִסְגֵי שְׁלָמָא בְּאַרְעָא וְכוּ'.
 
[The knot] also hints that until the Supreme bond is complete and corrected, that is, 

until the unification of the Holy names that are known to Kabbalists, the Redemption will not 
come. This is the esoteric secret of “on that day there will be one G-d with one Name.”10 The 
principal of the Redemption depends upon peace, with the prayer of Rav Safra in the 2nd 
chapter of tractate Berachot, “May it be Your will, L-rd our G-d, that You establish peace in 
the Heavenly entourage [of angels ministering to their respective nations, which leads to wars on 
earth]11; and in the earthly entourage, [i.e., the Torah Sages], and among the disciples engaged 
in Your Torah.”12 So too with the blessing at the end of the Shemoneh Esreh prayer, “Blessed are 
You, L-rd, Who blesses His people Israel with peace,” we concentrate on the vowel shuruk.13 
This is because the word shuruk [ רֻקשֻׁ  ] [include] the letters of the word kesher [קֶשֶׁר] [“knot”] 
which is representative of the connection and joining of the Heavenly aspects.14 This is the 
esoteric secret of the concluding word of the prayer “with peace,” that fire and water mix 
together and make peace between them,15 and thus it will be in the future, as it is written, “I 
will grant peace in the Land,”16 and “the wolf shall dwell with the lamb,”17 which we translate 
in the Targum, “In the days of the Messiah of Israel, peace shall be multiplied in the earth.”18 

 
7 Berachot 18b. 
8 Dan. 12:4: “But you, Daniel, keep the words secret, and seal the book until the time of the end.” 
9 Sanhedrin 99a. 
10 Zech. 14:9. 
11 Rashi to Berachot 17a. 
12 Berachot 17a. 
13 The vowel sign ּו or ֻ . See Chaim Vital, Pri Etz Chaim, Sh’ar haAmidah, chapter 6, where each of the blessings 

of the Shemoneh Esreh has a special pronunciation assigned to the Tetragrammaton of the concluding blessing. For 
“Who blesses His people Israel with peace,” each of the four letters of the Tetragrammaton is given a shuruk. 

14 Tikkunei Zohar 129b. 
15 Yalkut Shimoni, Job, remez 912. 
16 Lev. 26:6. 
17 Isaiah 11:6. 
18 Targum Yonatan on Isaiah 11:6. 
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קּוּן יקּוּן הָעוֹלָם וְתִ יחוּד הַשָּׁלוֹם כְּדֵי לַמַּהֵר תִּ יוְלָכֵן אָמַר לוֹ הקב"ה אֵין שָׁלוֹם בְּעִירְ˃ כְּלוֹמַר לָמָּה אֵין אַתָּה מִשְׁתַּדֵּל לַעֲשׂוֹת יִ 

לְמַטָּה    לוֹ מֹשֶׁה כְּלוּם יֵשׁ עֶבֶד שֶׁנּוֹתֵן שְׁלוֹם לְרַבּוֹ, כְּלוֹמַר הִנֵּה זֶה הַשָּׁלוֹם צָרִי˂ הוּא בֵּין לְמַעְלָה בֵּיןאָמַר    הַקֶּשֶׁר הַנֶּחְמָד.
בָר שֶׁהַכֹּל בִּרְשׁוּתוֹ, וְאַף שֶׁהַקֵּץ וּבֵין הָעֶבֶד וּבֵין הָרַב צְרִיכִים לְאוֹתוֹ דָּבָר, אֶלָּא שֶׁהָעֶבֶד אֵינוֹ יָכוֹל וְהָרַב יָכוֹל לַעֲשׂוֹת אוֹתוֹ דָּ 

אָמַר לוֹ    לְדַלְּגוֹ וְלִקְצֹרוֹ.  סָתוּם וְחָתוּם מִכָּל מָקוֹם הַקֶּשֶׁר אֵינוֹ קֶשֶׁר גָּמוּר שֶׁהֲרֵי כְּתִיב "בְּעִתָּהּ אֲחִישֶׁנָּה", וְהוּא בְּיַד הקב"ה
 תְעֲרוּתָא דִלְעֵילָא.יתְּעַר אִ ידִּלְתַתָּא אִ  רְרוּת שֶׁל הַתַּחְתּוֹנִים, דִּבְאִתְעָרוּתָאהִתְעוֹצָרִי˂  הָיָה לְ˃ לְעָזְרֵנִי, שֶׁלְּעוֹלָם 

 
Therefore, the Holy One, Blessed be He, said to him, “is there no greeting [literally, 

“peace”] in your city,” as if to say, “why don’t you endeavor to make a unification of peace 
in order to hasten the correction of the world and the correction of the pleasant knot by 
unifying G-d’s Names?” [Moses] said before Him: “Does a servant greet his master?” as if to 
say, “Here, this peace is required both above in Heaven and below on earth; both the servant 
and his Master needs the same thing. However, the servant is not able to accomplish this, but 
the Master is able to do this, as everything is in His domain.  Even though the end time is 
hidden and secret, in any case the knot is not a complete knot, for it is written, “I, the L-rd, 
will speed it in its due time,”19 and it is in the Hand of the Holy One, Blessed be He, to skip 
over and shorten the time for the Final Redemption. [G-d] said to him, “You should have 
assisted Me, for the arousal of the lower world is required, for because of the arousal in the 
lower world, the upper worlds are aroused. I.e., do your part to make peace on earth, and to 
bring about the Redemption. 

  
וְאִיתָא בַּזּ יִגְדַּל־נָא כֹּחַ ה' " וְכוּ',  יִגְדַּל נָא כֹּחַ. דָּא הוּא כֹּחַ וֹמִיָּד אָמַר לוֹ "וְעַתָּה  א עַל  ידְּשַׁרְיָ   ,הַר פָּרָשַׁת פִּנְחָס (דַּף ר"כ) 

וּבְרֵישׁ בְּרָכוֹת אָמְרִינַן כָּל זְמַן שֶׁיִּשְׂרָאֵל נִכְנָסִין לְבָתֵּי   רֵישֵׁיהוֹן דְּצַדִּיקַיָּיא, וְעַל דָּא תָּנֵינָן כָּל הָעוֹנָה אָמֵן בְּכָל כֹּחוֹ וְכוּ' עכ"ל.
, הקב"ה מְנַעְנֵעַ ראֹשׁוֹ וְאוֹמֵר אַשְׁרֵי הַמֶּלֶ˂ שֶׁמְּקַלְּסִין אוֹתוֹ בְּבֵיתוֹ כָּ˂  "אָמֵן יְהֵא שְׁמֵהּ רַבָּא"כְּנֵסִיּוֹת וּלְבָתֵּי מִדְּרָשׁוֹת וְעוֹנִין  

בָּנָיו וְכוּ'.  וּמַה לְאַב שֶׁהִגְלָה אֶת  דִּבְפֶרֶק    לוֹ  הַהִיא  דְּאָמְרִינַן בְּכָל כֹּחוֹ הָיִינוּ  יְהֵא שְׁמֵהּ  "דְּשַׁבָּת כָּל הָעוֹנֶה    ]ט"ז[ וְהָאִי  אָמֵן 
   בְּכָל כֹּחוֹ קוֹרְעִין לוֹ גֶּזֶר דִּינוֹ שֶׁל שִׁבְעִים שָׁנָה עכ"ל. "רַבָּא

 
Immediately, he said to Him: “And now, may the power of the L-rd be great, as You 

have spoken.” It is brought in the Zohar, parashat Pinchas (page 220): 

“May the power of the L-rd be great.” “The power of the L-rd.” This is 
the power that rests on the head of the righteous and of all those who willingly 
undertake the will of their Master. And about this we have already learned: 
“Whoever [upon hearing the Kaddish prayer] responds with all his power: 
‘Amen. May His great Name be blessed [for ever and ever],’ [his verdict of 70 years 
of suffering is torn up].’ ”  

- Zohar III:220a 
At the beginning of tractate Berachot, it is said: 

Every time when Israel enters synagogues and study halls and answers 
in the kaddish prayer, “Amen, may His great name be blessed,” the Holy One, 

 
19 Isaiah 60:22. 
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Blessed be He, shakes His head and says: Happy is the King who is thus praised 
in His house. How great is the pain of the Father Who exiled His children, and 
woe to the children who were exiled from their Father’s table.  

- Berachot 3a 
If it is said with all his strength, then as in the 16th chapter of tractate Shabbat, “Rabbi 
Yehoshua ben Levi said: Anyone who answers: “Amen, may His great Name be blessed,” with 
all his strength, they tear up his sentence of 70 years [of suffering, referring to the decree of the 
Babylonian exile].”20 Thus, answering, “Amen, may His great Name be blessed forever and ever” 
with all one’s strength awakens the upper worlds and hastens the Final Redemption. 
 

נַת הכ"ח הוּא מִן "יְהֵא שְׁמֵהּ רַבָּא"  ובוֹת, וְכַוָּ יתֵּ נָה אַחַת שֶׁל מ"ב ובוֹת וְכַוָּ ינָה אַחַת שֶׁל כ"ח תֵּ ווְנוֹדַע כִּי בְּסוֹד הַקַּדִּישׁ יֵשׁ כַּוָּ 
שֶׁלּוֹ כְּלוֹמַר   אוֹתִיּוֹת  "חאָמֵן יְהֵא שְׁמֵהּ רַבָּה" בְּכָל כ"וְאַחַר כָּ˂ כָּל הָעוֹנֶה    נַת המ"ב מִתְּחִלַּת הַקַּדִּישׁ עַד שָׁם,ו" וְכַוָּ בְּעָלְמָא"עַד  

גִּימַטְרִיָּא ע' ומ"ב הֵם  שִׁבְעִים שָׁנָה, שֶׁכ"ח  דִּינוֹ שֶׁל  גֶּזֶר  בְּעָלְמָא" קוֹרְעִין לוֹ  מֹשֶׁה לְהקב"ה  .  עַד "דַּאֲמִירָן  רֶמֶז  וְאַף כָּאן 
לָּה אֵין מִי שֶׁיְּעַכֵּב בְּיָדוֹ וּבִפְרָט בַּזְּכוּת עֲנִיָית וּשֶׁהַהִתְעוֹרְרוּת תַּחְתּוֹן יֵשׁ תָּמִיד בְּכָל יוֹם וְיוֹם, וְאִם הקב"ה רוֹצֶה לְהָחִישׁ הַגְּא

   ."מְבָרַ˂"אָמֵן יְהֵא שְׁמֵהּ רַבָּה 
 
Why does powerfully answering, “Amen, may His great Name be blessed forever and ever” 

awaken the upper worlds and hasten the Final Redemption? 
It is known that the esoteric secret of the Kaddish prayer is one allusion of the 28 words 

and one allusion of 42 words.21 The intention of the 28 words is from the beginning of the 
sentence, “May His great Name be blessed” until the words “which are uttered in the world.” 
The intention of the 42 words is from the beginning of the Kaddish until there, i.e., the words 
“which are uttered in the world.”22 Afterward, everyone who answers, “May His great Name 
be blessed” with all its 28 letters [sic], as if to say, until the words “which are uttered in the 
world,”23 they tear up his sentence of 70 years, the 28 and the 42. They are the Gematria of 
70. That is, the number 28 is rendered in the text with its Gematria,  ַכֹּ"ח, which means “strength,” 
referring to the teaching that one should answer “May His great Name be blessed forever and ever” 
with all one’s strength.  

Even here, Moses hinted to the Holy One, Blessed be He, that the arousal below is 
always performed, daily, and if the Holy One, Blessed be He, wants to hasten the redemption, 
there is no one preventing Him, and specifically in the merit of answering, “Amen, may His 
great Name be blessed forever and ever.” 

* * * 

 
20 Shabbat 119b. 
21 Chaim Vital, Sha’ar haKavanot, Inyan haKaddish, derush 1. 
22 This word count relates to the Sefardic Nusach (and Nusach Sefard), with the exclusion of 11 words that are 

considered supplementary, “In your lifetime and in your days, and in the lifetime of the entire House of Israel, speedily 
and in the near future, and say Amen.” Chaim Vital, Sha’ar haKavanot, Inyan haKaddish, derush 1. 

23 The ArtScroll edition believes that “letters” is an error for “words,” noting that there are 28 words from “May 
His great Name be blessed” through “which are uttered in the world,” and that there is a custom to answer Kaddish 
with all these 28 words. Chaim Vital, Sha’ar haKavanot, Inyan haKaddish, derush 1; Beit Yosef, Orach Chaim, §56. 
This translator notes a possible explanation of “28 letters” is that the sentence, “May His great Name be blessed forever 
and ever” has 28 letters, but that wouldn’t explain the following “until the words ‘which are uttered in the world’.” 


