
1 
 

Zera Shimshon  

by Rabbi Shimshon Chaim Nachmani zt”l 

Published Mantua 1778* 

 

Chapter XLIV: Devarim (Deut. 1:1–3:22) 
 
Essay 1. Why an initial hint is later made explicit 
 

בְּרֶמֶז, מִפְּנֵי כְבוֹדָם שֶׁל יִשְׂרָאֵל. קָשֶׁה    הַדְּבָרִים" פֵּרֵשׁ רַשִׁ"י לְפִי שֶׁהֵן דִּבְרֵי תוֹכָחוֹת לְפִיכָ סָתַם הַדְּבָרִים וְהִזְכִּירָם  "אֵלֶּה
וְכוּ' וּמַהוּ שֶׁכָּאן סָתַם, וּמַה כָּבוֹד יֵשׁ    וְעֵגֶל  וּמְרַגְּלִים   רַחקֶת קֹ וֹרוּשׁ, מַחֲלילָּם בְּפֵ וּדְּהָא לְקַּמָּן בְּמִשְׁנֵה תוֹרָה גּוּפִיָּה הֶחֱזִירָם כּ

 לְיִשְׂרָאֵל כָּאן. 
  

“These are the words that Moses addressed to all Israel on the other side of the Jordan: 
Through the wilderness, in the Arabah near Suph, between Paran and Tophel, Laban, Hazeroth, 
and Di-zahab, it is eleven days from Horeb to Kadesh-barnea by the Mount Seir route.”1 Rashi 
explained: “Because these are words of rebuke and he is enumerating here all the places where 
they provoked G-d to anger, therefore he suppresses all mention [of the matters in which they 
sinned] and refers to them by hint [contained in the names of these places] because of the honor 
due Israel.”2  

A difficulty is that later in the repetition of the Law itself, i.e., in the Book of 
Deuteronomy, all of these discussions of how they provoked G-d are repeated explicitly: the 
controversy with Korah,3 and the spies,4 and the Golden Calf,5 etc. What is [the meaning] 
that here Moses suppressed mention of these things? 

Also, what honor is due Israel here? 
  

לּוּ הוֹכִיחָם  יאֶלָּא אִ   .עַל פָּסוּק זֶה רְאוּיִים הָיוּ הַתּוֹכָחוֹת לוֹמַר מִפִּי בִּלְעָם, וְהַבְּרָכוֹת מִפִּי מֹשֶׁה  וְיֵשׁ לוֹמַר דְּאִיתָא בְּמִדְרָשׁ רַבָּה
אָמַר הקב"ה יוֹכִיחָן    .לּוּ בֵּרְכָם מֹשֶׁה הָיוּ אֻמּוֹת הָעוֹלָם אוֹמְרִים אוֹהֲבָם בֵּרְכָםיוְאִ בִּלְעָם הָיוּ יִשְׂרָאֵל אוֹמְרִים שׂוֹנֵא מוֹכִיחֵנוּ, 

 בְּיַד יִשְׂרָאֵל עכ"ל. משֶׁה שֶׁאוֹהֲבָן, וִיבָרְכָם בִּלְעָם שֶׁשֹּׂוֹנְאָן, כְּדֵי שֶׁיִּתְבָּרְרוּ הַתּוֹכָחוֹת וְהַבְּרָכוֹת
 
It can be said that it’s brought in the Midrash Rabbah on this verse:  

The rebukes should have been said from the mouth of Balaam, and the 
blessings from the mouth of Moses. However, had Balaam rebuked them, 
Israel would have said: “An enemy is rebuking us.” [I.e., they would have 
discounted such rebukes.] Had Moses blessed them, the nations of the world 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays are at https://zstorah.com  
1 Deut. 1:1–2. 
2 Rashi on Deut. 1:1–2. 
3 Deut. 11:6. 
4 Deut. 1:22. 
5 Deut. 9:16. 
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would have said: “Their beloved is blessing them.” [I.e., they would have 
discounted such blessings.] The Holy One, Blessed be He, said: “Let Moses, who 
loves them, rebuke them, and Balaam, who hates them, bless them, so that it 
will be clear that the rebukes and the blessings are deserved by Israel.” 

- Deut. Rabbah 1:4 
 

דַּוְ  מֹשֶׁה  מִפִּי  מֹשֶׁה אֶל־כָּל־יִשְׂרָאֵל", הוֹאִיל שֶׁבָּאוּ  דִּבֶּר  הַדְּבָרִים אֲשֶׁר  "אֵלֶּה  הַכָּתוּב  אָמַר  נִרְאִין וְלָכֵן  בִּלְעָם  מִפִּי  וְלאֹ  קָא 
שֶׁת פָּנִים וּמִשּׁוּם הָכִי הִזְכִּירָן בְּרֶמֶז מִתְּחִלָּה, לוֹמַר לָהֶם שֶׁכָּל מַה שֶׁיְּפָרֵשׁ אַחַר  וֹלְיִשְׂרָאֵל כְּמוֹ רֶמֶז בְּעָלְמָא וְאֵין לָהֶם כָּל כָּ בּ

  .כָּ הוּא לְטוֹב לָהֶם וְלִכְבוֹדָם, כְּדֵי שֶׁלּאֹ יִשְׁמַעוּם מִפִּי בִּלְעָם וְאֵינָם נֶחְשָׁבִים אֶלָּא רֶמֶז בְּעָלְמָא
 
Therefore, Scripture said, “These are the words that Moses addressed to all Israel,” 

since they came specifically from the mouth of Moses and not from the mouth of Balaam, 
they appeared to Israel as a mere hint and there was no embarrassment. Because of this, they 
were initially mentioned with a hint, to say to them that everything that will be specified 
afterward is for their good and for their honor. Thus, it wouldn’t be heard from the mouth 
of Balaam. Also, it would only be considered as a mere hint.  

 
הֵינוּ וְכוּ' ", מְלַמֵּד שֶׁלּאֹ עֹנֶשׁ עַל הַנִּסְתָּרוֹת עַד שֶׁעָבְרוּ "  כְּתַנָּאֵי  וְעוֹד יֵשׁ לוֹמַר דְּאִיתָא בְּפֶרֶק ו' דְּסַנְהֶדְרִין הַנִּסְתָּרֹת לַה' אֱ

ם שֶׁלּאֹ  בַר נֶאֱמַר וְכוּ', אֶלָּא כְּשֵׁ יִשְׂרָאֵל אֵת הַיַּרְדֵּן דִּבְרֵי ר' יְהוּדָה, אָמַר לוֹ ר' נְחֶמְיָה וְכִי עֹנֶשׁ עַל הַנִּסְתָּרוֹת מֵעוֹלָם, וַהֲלאֹ כְּ 
  עֹנֶשׁ עַל הַנִּסְתָּרוֹת כָּ לאֹ עֹנֶשׁ עַל הַנִּגְלוֹת עַד שֶׁעָבְרוּ אֶת הַיַּרְדֵּן.

 
Furthermore, it can be said that it’s brought in the 6th chapter of tractate Sanhedrin: 

There is a dispute between Tannaim [regarding the verse] “Concealed 
acts concern the L-rd, our G-d, but with overt acts, it is for us and our children 
forever to apply all the provisions of this Law.”6 

Why [in a Torah scroll] are there dots over [each of the letters in the words] 
“to us and to our children” and over the ayin in [the word] “forever”? This teaches 
that [G-d] [punished for revealed sins in the wilderness, but] did not punish for 
hidden sins until the Jewish people crossed the Jordan [River]. This is the 
statement of Rabbi Yehuda.   

Rabbi Nechemya said to him: And does [G-d] ever punish [the nation] 
for hidden [sins committed by individuals]? But isn’t it already stated: “[The 
hidden matters belong to the Lord,] our G-d . . . forever” [i.e., that we won’t ever 
be collectively punished for the secret sins of individuals]? Rather, [the dots over 
the words teach that] just as [G-d] did not punish [the nation as a whole] for 
hidden [sins committed by individuals], so He did not punish [the nation] for [sins 
committed publicly by individuals] until the Jewish people crossed the Jordan 
[River].  

- Sanhedrin 43b   

 
6 Deut. 29:28. 
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וּ הַתּוֹכָחוֹת שֶׁעָשָׂה מֹשֶׁה כָּאן  וּמִשּׁוּם הָכִי אָמַר הַכָּתוּב "אֵלֶּה הַדְּבָרִים אֲשֶׁר דִּבֶּר מֹשֶׁה אֶל־כָּל־יִשְׂרָאֵל בְּעֵבֶר הַיַּרְדֵּן", שֶׁאֵלּ

רוֹ,  יאֶחָד עַל חֲבֵ   בוּתרְ הָעַ שֶׁלּאֹ קַבְּלוּ עֲלֵיהֶם    ן הֵם בְּעֵבֶר הַיַּרְדֵּן,ילְיִשְׂרָאֵל בְּמִשְׁנֵה תוֹרָה הֵם כְּמוֹ רֶמֶז בְּעָלְמָא, לְפִי שֶׁעֲדַיִ 
וְהַרְבֵּה מֵהֶם הָיָה    ב אֶלָּא עַל חֶלְקוֹ דַּוְקָא שֶׁהָיָה לוֹ בְּאוֹתוֹ הַחֵטְא,י לּוּ עַל הַנִּגְלוֹת כְּדַעַת ר' נְחֶמְיָה, וְכָל אֶחָד מֵהֵם אֵינוֹ חַיָּ יוַאֲפִ 

 ף וְכוּ', שָׂמֵחַ בְּלִבּוֹ בְּהִדְרוֹקָן.יזִבֵּחַ וְקִטֵּר, בְּסַיִ  לָהֶם בְּאוֹתָם הֶחָטָאִים חֵלֶק קָטָן מְאֹד שֶׁהוּא כְּמוֹ רֶמֶז בְּעָלְמָא כִּדְאַשְׁכְּחַן בָּעֵגֶל
  טוּת, כְּנֶגֶד מִי שֶׁחֵטְא הַרְבֵּה. וְאֶפְשָׁר נָמֵי לוֹמַר שֶׁמִּתְּחִלָּה הוֹכִיחָם דֶּרֶ רֶמֶז כְּלַפֵּי מִי שֶׁחֵטְא מְעַט, וְאַחַר כָּ הוֹכִיחָם בִּפְרָ 

 
Because of this, Scripture said, “These are the words that Moses addressed to all 

Israel on the other side of the Jordan,” that these rebukes that Moses gave here to Israel in 
the repetition of the Law were a mere hint, because they were still on the other side of the 
Jordan. For each person had not accepted a collective responsibility on behalf of his fellow, 
not even for the public sins according to the opinion of Rabbi Nechemya, and thus each of 
them was only liable specifically in his participation in that sin. Many of them have a very 
small portion of these sins, which is like a mere hint, as we found for the Golden Calf: 

One who sacrificed and burned [incense to the Calf, i.e., idolatrous 
practices deserving of capital punishment, was punished] by the sword. One who 
embraced and kissed [it, was subject to a divine punishment of] death [by a plague]. 
One who rejoiced inwardly [but performed no action, was killed] by edema. 

- Yoma 66b 
It’s also possible to say that initially, [Moses] rebuked them by way of a hint directed toward 
one who sinned a bit, and afterward he rebuked them in detail, directed to one who sinned a 
lot. 

 
ם  "הָאִישׁ אֶחָד יֶחֱטָא וְעַל כׇּל־הָעֵדָה תִּקְצֹף", דְּקָשֶׁה שֶׁהָרֵי מִצִּינוּ שֶׁהַרְבֵּה מֵהֶם חָטְאוּ וּבִפְרָט מָאתַיִ   וּלְפִי זֶה יֵשׁ לְפָרָשׁ הַפָּסוּק

שֶׁלּאֹ הָיָה חוֹטֵא אֶלָּא אִישׁ אֶחָד, וְעוֹד אִם הָאֱמֶת שֶׁהָיָה אִישׁ אֶחָד הַחוֹטֵא מָה  שֶׁנִּרְאֶה  וּמַהוּ "הָאִישׁ אֶחָד"  וַחֲמִשִּׁים אִישׁ,  
   הָיְתָה סְבָרַת הקב"ה מִתְּחִלָּה לְהַכְרִית הַכֹּל, וְלָמָּה אָמַר "יֶחֱטָא" וְ"תִּקְצֹף" לְשׁוֹן עָתִיד.

 
According to this, we need to interpret the verse, “But they fell on their faces and said, 

“O G-d, Source of the breath of all flesh! If one man will sin, will You be wrathful with the 
whole community?”7 This is difficult to understand, for here we find that many of them sinned, 
and specifically 250 men, so what is the meaning of “one man”? That appears as if only one 
man sinned. Also, if the truth was that one man sinned, why was the initial opinion of the 
Holy One, Blessed be He, to cut off everyone? Also, why did [the verse] say “will sin” and 
“will You be wrathful” in the future tense? 

 
   

 
7 Num. 16:22. 
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אִם עֹנֶשׁ עַל הַנִּסְתָּרוֹת אוֹ עַל הַנִּגְלוֹת אַחַר שֶׁעָבְרוּ אֶת הַיַּרְדֵּן, שֶׁהקב"ה    וְיֵשׁ לוֹמַר דְּאָתְיָא בִּפְלוּגְתָּא דְּר' יְהוּדָה וְר' נְחֶמְיָה
עַל הַנִּגְלוֹת, וְאַחַר כָּ בָּאָרֶץ אַף עַל הַנִּסְתָּרוֹת,    בוּתרְ בָּעַ בִים בְּמִדְבָּר  ישֶׁיִּהְיוּ חַיָּ   מִתְּחִלָּה דָּן אוֹתָם לְהַחְמִּיר כִּסְבָרַת ר' יְהוּדָה,

יִכָּנְסוּ נְחֶמְיָה שֶׁלְּאַחֵר שֶׁעָבְרוּ אֶת הַיַּרְדֵּן לאֹ  אֶלָּא עַל הַנִּגְלוֹת.    בִיםעֲרֵ   וּמֹשֶׁה הֵשִׁיב לְהקב"ה שֶׁאַדְרַבָּא יֵשׁ לָנוּ לוֹמַר כְּר' 
 וּמִמֵּילָא נִשְׁמָע שֶׁעַל הַנִּסְתָּרוֹת מֵעוֹלָם לאֹ נִתְחַייְבוּ. 

 
It can be said that the controversy of Rabbi Yehudah and Rabbi Nechemya arrived if 

the punishment was on the hidden sins or on the revealed sins after they crossed the Jordan, 
that the Holy One, Blessed be He, initially judged them harshly, according to the opinion of 
Rabbi Yehudah. For they were liable in the wilderness for the collective responsibility on the 
revealed sins, and afterward in the Land of Israel they were also liable even for the concealed 
sins. Moses answered to the Holy One, Blessed be He, that to the contrary we should say as 
Rabbi Nechemya, that after they crossed the Jordan, that they would only be liable under 
collective responsibility because of revealed sins. In any case, we hear that they are never 
liable for hidden sins. 

 
נוּ בַּיָּחִיד וּבַנִּסְתָּר, הַאִם "עַל כׇּל־הָעֵדָה תִּקְצֹף" מִטַּעַם יוְכֵן אָמַר מֹשֶׁה לִפְנֵי הקב"ה מִכָּאן וּלְהַבָּא אִם אִישׁ אֶחָד יְחַטֵּא דְּהַיְ 

אֶלָּא הַדִּין שֶׁיֵּשׁ לַעֲשׂוֹת הָיִינוּ    ."בְּרֹגֶז רַחֵם תִּזְכּוֹר"  וּכְתִיב  , שֶׁאַתָּה רַחוּם וְחַנּוּן  מִדָּתְ, הַלּאֹ זֶה יִהְיֶה דִּין קָשֶׁה נֶגֶד  בוּתעַרְ 
  .כָּלַל עַל מִי שֶׁלּאֹ חֵטְא , אֵין לְ לִקְצוֹףבוּתהָעַרְ שֶׁלּאֹ נִתְחַיְּיבוּ כָּלַל עַל  ,וּלְפִי זֶה עַתָּה .הַנִּגְלוֹת בוּתעַרְ בוּ רַק עַל ישֶׁלּאֹ יִתְחַיְּ 

 אָמַר לוֹ אִם כֵן הֶעֱלוּ "מֵעַל מִשְׁכַּן־קֹרֶח" וְכוּ'.
 
Thus, Moses said before the Holy One, Blessed be He, in the future, after crossing the 

Jordan, if one man should sin, which is privately and secretly, “will You be wrathful with the 
whole community,” due to collective responsibility? Isn’t this a harsh judgment that 
contradicts Your nature of being “compassionate and gracious”?8 Also, it is written, “though 
angry, may You remember compassion.”9 Rather, the proper judgment is that they should 
only be liable under collective responsibility for revealed sins. Therefore, now, before they 
cross over the Jordan, when they are not guilty at all for collective responsibility, You have no 
reason to be wrathful at all on one who has not sinned. [G-d] said to him, “If so, ‘withdraw 
from the abodes of Korah, Dathan, and Abiram,’10 ‘lest you be wiped out for all their sins.’ ”11 

  
מֵעוֹלָם וְעַד־עוֹלָם עַל־יְרֵאָיו וְצִדְקָתוֹ לִבְנֵי בָנִים׃ לְשֹׁמְרֵי בְרִיתוֹ וּלְזֹכְרֵי פִקֻּדָיו לַעֲשׂוֹתָם",    "וְחֶסֶד ה'  וְכֵן יֵשׁ לְפָרָשׁ הַפְּסוּקִים

  דְּלִכְאוֹרָה קָשֶׁה מָה עִנְיָן בְּרִית לַכָּאן וּמַהוּ זֶה הַבְּרִית, וּמַהוּ "וּלְזֹכְרֵי פִקֻּדָיו לַעֲשׂוֹתָם".
 
We also need to explain the verses, “But the L-rd’s kindness is eternal toward those 

who fear Him, and His beneficence is for the children’s children of those who keep His 
covenant and remember to observe His precepts.” 12 Apparently, it is difficult to understand 

 
8 Ex. 34:6. 
9 Habakkuk 3:2. 
10 Num. 16:27. 
11 Num. 16:26. 
12 Ps. 103:17–18. 
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what relevance the covenant is to this, and which covenant this is referencing, and what is the 
meaning of “and remember to observe His precepts.” 

  
אָמַר רַבִּי שְׁמוּאֵל בָּר    תָמִידאָמְנָם הַפָּסוּק "וְחֶסֶד ה' " מַיְירֵי בְּמִי שֶׁמּוֹכִיחַ אֶת חֲבֵירוֹ לְשֵׁם שָׁמַיִם, וְכָ אָמְרוּ בְּפֶרֶק קַמָּא דְּ 

וְהָיִינוּ "חֶסֶד ה' "    "חֵן יִמְצָא".  נַחְמָנִי אָמַר ר' יוֹנָתָן כָּל הַמּוֹכִיחַ אֶת חֲבֵירוֹ לְשֵׁם שָׁמַיִם מּוֹשְׁכִין עָלָיו חוּט שֶׁל חֶסֶד שֶׁנֶּאֱמַר
,  " לְשֹׁמְרֵי בְרִיתוֹ"לִבְאֵר  הוּא נָטוּי עַל יְרֵאָיו, שֶׁהֵם מוֹכִיחִים לְשֵׁם שָׁמַיִם בְּסֵתֶר כְּרָאוּי לָהֶם וְלאֹ בְּרַבִּים, וְאַחַר כָּ הוֹסִיף  

זֶה עַל זֶה עַל הַנִּגְלוֹת,   עֲרֵבִים "לְעָבְרְ בִּבְרִית" וְכוּ', לִהְיוֹת    שֶׁזֶּה הַבְּרִית הוּא מַה שֶׁקִּבְּלוּ עֲלֵיהֶם בְּעָבְרָם אֶת הַיַּרְדֵּן, כְּדִכְתִיב 
  וּכְדִבְרֵי ר' נְחֶמְיָה הַנַּ"ל.

 
Indeed, the verse, “But the L-rd’s kindness is eternal” is speaking about one who 

rebukes his fellow for the sake of Heaven, and thus it is said in the 1st chapter of tractate 
Tamid: 

Rabbi Shmuel bar Nachmani says that Rabbi Yonatan says: Anyone 
who rebukes another for the sake of Heaven is privileged to dwell in the portion 
of the Holy One, Blessed be He . . . Moreover, the Heavenly court extends over 
him a thread of kindness, as it is stated: “He will find more favor than he who 
flatters with the tongue.”13 

- Tamid 28a 
“The L-rd’s kindness” is given to those who fear Him, for they rebuke for the sake of Heaven 
privately, as is appropriate for them, and not publicly. Afterward, for clarification he added, 
“of those who keep His covenant,” for this covenant is what they received upon themselves 
upon crossing the Jordan, as it is written, “You stand this day . . . in Israel . . . to enter into the 
covenant of the L-rd, your G-d, which the L-rd, your G-d is concluding with you today, with its 
sanctions.”14 This is to be collectively responsible for each other, according to the words of 
Rabbi Nechemya above. 

 
ים שֶׁאֵיזֶה אָדָם  מִים הַבְּרִית הַזֶּה לְהוֹכִיחַ הַבְּרִיּוֹת עַל הַנִּגְלוֹת, אֶלָּא אַף עוֹשִׂים לִפְנִים מִשּׁוּרַת הַדִּין, כְּשֶׁיּוֹדְעִ יוְלאֹ דַּי שֶׁהֵם מְקַיְּ 

וּכְשֵׁם שֶׁמְּצֻוֶּה לוֹמַר דָּבָר הַנִּשְׁמָע כָּ מְּצֻוֶּה שֶׁלּאֹ    .וֹן בְּסֵתֶר וְהֵם אֵינָם יְכוֹלִים לְהוֹכִיחוֹ, אוֹ שֶׁהוּא לאֹ יְקַבֵּליֵשׁ לוֹ אֵיזֶה עָ 
נֶשׁ וְהַשָּׂכָר הַתָּלוּי בּוֹ, וְהוּא מֵעַצְמוֹ מִתְחָרֵט בְּלִי בּוּשָׁה  וֹוֹן בְּפָנָיו וְהָע, אָז מִתְחַכְּמִים וְזוֹכְרִים אוֹתוֹ הֶעָ דָּבָר שֶׁאֵינוֹ נִשְׁמַעלוֹמַר  

  פֶן תּוֹכָחָה.וֹוְלאֹ בְּא
 
It’s not enough that they uphold this covenant to rebuke people regarding open [sins], 

rather they need to go beyond the letter of the law, as it is known that some man will engage 
in some sin privately, and they won’t be able to rebuke him, or that he won’t accept the 
rebuke. Just as one is commanded to say something that will be received by a sinner, so too he 
is commanded not to say something that will not be received by a sinner.15 Thus, they should 
be wise and remind [the sinner] that the sin is before him and what punishment and reward 

 
13 Prov. 28:23. 
14 Deut. 29:9–11. 
15 Yevamot 65b. 
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is dependent upon violating or refraining from violating it, and then [the sinner] by himself will 
repent without shame and without having to rebuke him.  

  
וֹנוֹת הָיָה הוֹלֵ כְּשֶׁהָיָה רוֹאֶה שְׁנֵי אֲנָשִׁים מֵרִיבִים זֶה עִם זֶה, אוֹ שֶׁאִישׁ אֶחָד הָיָה מָלֵא עָ  וּכְדֶרֶ אַהֲרֹן הַכֹּהֵן שֶׁאָמְרוּ בְּמִדְרָשׁ

  מִּי, וּבִשְׁבִיל זֶה הָיָה עוֹשֶׂה תְּשׁוּבָה,עָרִים מַעֲשַׂי לאֹ הָיָה נִדְבָּק עִ וֹוְזֶה אוֹמֵר בְּעַצְמוֹ אִלּוּ הָיָה יוֹדֵעַ אַהֲרֹן כַּמָּה מְכ  תָּמִיד עִמּוֹ,
אַחֵר וּבְלִבָּם הָיוּ מְבִינִים לַעֲשׂוֹת  רְ שָׁלֵם עִמְּ וְכֵן עִם  יוְכֵן בִּשְׁנֵי אֲנָשִׁים הַמְּרִיבִים זֶה עִם זֶה הָיָה הוֹלֵ מְאַחֵד וְאוֹמֵר חֲבֵ 

 רוֹת.יוֹת וְיִתְרַחֲקוּ מֵהָעֲבֵ שָׁלוֹם, וְאָמַר הַכָּתוּב "וּלְזֹכְרֵי פִקֻּדָיו לַעֲשׂוֹתָם", כְּדֵי שֶׁבְּנֵי אָדָם יַעֲשׂוּ הַמִּצְ 
 
This is according to the actions of Aaron the priest, about whom it is said in the 

Midrash that when he saw two men fighting with each other, or one man was full of iniquity, 
[Aaron] would always walk with [the man who was full of iniquity], and this man would say 
to himself, “If Aaron were to know how ugly my actions were, he would not be sticking with 
me,” and because of this he would repent. Similarly, with two men fighting with each other, 
he would walk with one and say, “your friend is at peace with you,” and similarly with the 
other man he would say the same thing, and in their hearts they would understand to make 
peace with each other.16 The Scripture says, “and remember to observe His precepts,” that 
men will fulfill the commandments and distance themselves from the sins. 

 
* * * 

 
16 Avot de’Rabbi Natan 12:3. 


