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Chapter XLIV: Devarim (Deut. 1:1-3:22)

Essay 1. Why an initial hint is later made explicit
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“These are the words that Moses addressed to all Israel on the other side of the Jordan:
Through the wilderness, in the Arabah near Suph, between Paran and Tophel, Laban, Hazeroth,
and Di-zahab, it is eleven days from Horeb to Kadesh-barnea by the Mount Seir route.”' Rashi
explained: “Because these are words of rebuke and he is enumerating here all the places where
they provoked G-d to anger, therefore he suppresses all mention [of the matters in which they
sinned] and refers to them by hint [contained in the names of these places] because of the honor
due Israel.”’

A difficulty is that later in the repetition of the Law itself, i.e., in the Book of
Deuteronomy, all of these discussions of how they provoked G-d are repeated explicitly: the
controversy with Korah,> and the spies,* and the Golden Calf,’ etc. What is [the meaning]
that here Moses suppressed mention of these things?

Also, what honor is due Israel here?
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It can be said that it’s brought in the Midrash Rabbah on this verse:

The rebukes should have been said from the mouth of Balaam, and the
blessings from the mouth of Moses. However, had Balaam rebuked them,
Israel would have said: “An enemy is rebuking us.” [L.e., they would have
discounted such rebukes.] Had Moses blessed them, the nations of the world
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would have said: “Their beloved is blessing them.” [l.e., they would have
discounted such blessings.] The Holy One, Blessed be He, said: “Let Moses, who
loves them, rebuke them, and Balaam, who hates them, bless them, so that it
will be clear that the rebukes and the blessings are deserved by Israel.”

- Deut. Rabbah 1:4
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Therefore, Scripture said, “These are the words that Moses addressed to all Israel,”
since they came specifically from the mouth of Moses and not from the mouth of Balaam,
they appeared to Israel as a mere hint and there was no embarrassment. Because of this, they
were initially mentioned with a hint, to say to them that everything that will be specified
afterward is for their good and for their honor. Thus, it wouldn’t be heard from the mouth
of Balaam. Also, it would only be considered as a mere hint.
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Furthermore, it can be said that it’s brought in the 6™ chapter of tractate Sanhedrin:

There is a dispute between Tannaim [regarding the verse] “Concealed
acts concern the L-rd, our G-d, but with overt acts, it is for us and our children
forever to apply all the provisions of this Law.”®

Why [in a Torah scroll] are there dots over [each of the letters in the words]
“to us and to our children” and over the ayin in [the word] “forever”? This teaches
that [G-d] [punished for revealed sins in the wilderness, but] did not punish for
hidden sins until the Jewish people crossed the Jordan [River]. This is the
statement of Rabbi Yehuda.

Rabbi Nechemya said to him: And does [G-d] ever punish [the nation]
for hidden [sins committed by individuals]? But isn’t it already stated: “[The
hidden matters belong to the Lord,] our G-d . .. forever” [i.e., that we won’t ever
be collectively punished for the secret sins of individuals]? Rather, [the dots over
the words teach that] just as [G-d] did not punish [the nation as a whole] for
hidden [sins committed by individuals], so He did not punish [the nation] for [sins
committed publicly by individuals] until the Jewish people crossed the Jordan
[River].

- Sanhedrin 43b

% Deut. 29:28.
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Because of this, Scripture said, “These are the words that Moses addressed to all
Israel on the other side of the Jordan,” that these rebukes that Moses gave here to Israel in
the repetition of the Law were a mere hint, because they were still on the other side of the
Jordan. For each person had not accepted a collective responsibility on behalf of his fellow,
not even for the public sins according to the opinion of Rabbi Nechemya, and thus each of
them was only liable specifically in his participation in that sin. Many of them have a very
small portion of these sins, which is like a mere hint, as we found for the Golden Calf:

One who sacrificed and burned [incense to the Calf, i.e., idolatrous
practices deserving of capital punishment, was punished] by the sword. One who
embraced and kissed [it, was subject to a divine punishment of] death [by a plague].
One who rejoiced inwardly [but performed no action, was killed] by edema.

- Yoma 66b
It’s also possible to say that initially, [Moses]| rebuked them by way of a hint directed toward

one who sinned a bit, and afterward he rebuked them in detail, directed to one who sinned a
lot.
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According to this, we need to interpret the verse, “But they fell on their faces and said,
“O G-d, Source of the breath of all flesh! If one man will sin, will You be wrathful with the
whole community?”’ This is difficult to understand, for here we find that many of them sinned,
and specifically 250 men, so what is the meaning of “one man”? That appears as if only one
man sinned. Also, if the truth was that one man sinned, why was the initial opinion of the
Holy One, Blessed be He, to cut off everyone? Also, why did [the verse] say “will sin” and
“will You be wrathful” in the future tense?

7 Num. 16:22.
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It can be said that the controversy of Rabbi Yehudah and Rabbi Nechemya arrived if
the punishment was on the hidden sins or on the revealed sins after they crossed the Jordan,
that the Holy One, Blessed be He, initially judged them harshly, according to the opinion of
Rabbi Yehudah. For they were liable in the wilderness for the collective responsibility on the
revealed sins, and afterward in the Land of Israel they were also liable even for the concealed
sins. Moses answered to the Holy One, Blessed be He, that to the contrary we should say as
Rabbi Nechemya, that after they crossed the Jordan, that they would only be liable under
collective responsibility because of revealed sins. In any case, we hear that they are never
liable for hidden sins.
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Thus, Moses said before the Holy One, Blessed be He, in the future, after crossing the
Jordan, if one man should sin, which is privately and secretly, “will You be wrathful with the
whole community,” due to collective responsibility? Isn’t this a harsh judgment that
contradicts Your nature of being “compassionate and gracious”?® Also, it is written, “though
angry, may You remember compassion.”® Rather, the proper judgment is that they should
only be liable under collective responsibility for revealed sins. Therefore, now, before they
cross over the Jordan, when they are not guilty at all for collective responsibility, You have no
reason to be wrathful at all on one who has not sinned. [G-d] said to him, “If so, ‘withdraw
from the abodes of Korah, Dathan, and Abiram,”'° “lest you be wiped out for all their sins.” !
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We also need to explain the verses, “But the L-rd’s kindness is eternal toward those
who fear Him, and His beneficence is for the children’s children of those who keep His
covenant and remember to observe His precepts.” !> Apparently, it is difficult to understand

8 Ex. 34:6.

° Habakkuk 3:2.
10 Num. 16:27.

' Num. 16:26.
12Pps. 103:17-18.



what relevance the covenant is to this, and which covenant this is referencing, and what is the
meaning of “and remember to observe His precepts.”
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Indeed, the verse, “But the L-rd’s kindness is eternal” is speaking about one who
rebukes his fellow for the sake of Heaven, and thus it is said in the 1% chapter of tractate
Tamid:

Rabbi Shmuel bar Nachmani says that Rabbi Yonatan says: Anyone
who rebukes another for the sake of Heaven is privileged to dwell in the portion
of the Holy One, Blessed be He . .. Moreover, the Heavenly court extends over
him a thread of kindness, as it is stated: “He will find more favor than he who
flatters with the tongue.”!?

- Tamid 28a

“The L-rd’s kindness” is given to those who fear Him, for they rebuke for the sake of Heaven
privately, as is appropriate for them, and not publicly. Afterward, for clarification he added,
“of those who keep His covenant,” for this covenant is what they received upon themselves
upon crossing the Jordan, as it is written, “You stand this day . . . in Israel . . . to enter into the
covenant of the L-rd, your G-d, which the L-rd, your G-d is concluding with you today, with its
sanctions.”'* This is to be collectively responsible for each other, according to the words of
Rabbi Nechemya above.
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It’s not enough that they uphold this covenant to rebuke people regarding open [sins],
rather they need to go beyond the letter of the law, as it is known that some man will engage
in some sin privately, and they won’t be able to rebuke him, or that he won’t accept the
rebuke. Just as one is commanded to say something that will be received by a sinner, so too he
is commanded not to say something that will not be received by a sinner.!> Thus, they should
be wise and remind [the sinner] that the sin is before him and what punishment and reward

13 Prov. 28:23.
14 Deut. 29:9-11.
15 Yevamot 65b.



is dependent upon violating or refraining from violating it, and then [the sinner]| by himself will
repent without shame and without having to rebuke him.
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This is according to the actions of Aaron the priest, about whom it is said in the
Midrash that when he saw two men fighting with each other, or one man was full of iniquity,
[Aaron] would always walk with [the man who was full of iniquity], and this man would say
to himself, “If Aaron were to know how ugly my actions were, he would not be sticking with
me,” and because of this he would repent. Similarly, with two men fighting with each other,
he would walk with one and say, “your friend is at peace with you,” and similarly with the
other man he would say the same thing, and in their hearts they would understand to make
peace with each other.'® The Scripture says, “and remember to observe His precepts,” that
men will fulfill the commandments and distance themselves from the sins.

16 Avot de’Rabbi Natan 12:3.



