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Chapter XLVIII: Shoftim (Deut. 16:18–21:9) 
 
Essay 4. Avoid soothsayers and diviners 
 

 וַאֲנִי־אֵל", כְּשֶׁאַתֶּם עֵדַי אֲנִי אֵל, וּכְשֶׁאֵין אַתֶּם עֵדַי, כִּבְיָכוֹל אֵינִי אֵל עכ"ל.וְאַתֶּם עֵדַי נְאֻם־ה' "יַלְקוּט עַל פָּסוּק  מִדְרָשׁ
  

There is a Midrash Yalkut Shimoni on the verse, “So you are My witnesses, declares 
the L-rd, and I am G-d.”1 The Midrash interprets: “When you are My witnesses, I am G-d, but 
when you are not My witnesses, it is as if I am not G-d.”2 

 
וְלאֹ מִן הַמְּכַשְּׁפִים,   אוּר מִדְרָשׁ זֶה נִרְאֶה לוֹמַר שֶׁכְּשֶׁיִּשְׂרָאֵל זַכָּאִים אֵינָם יְרֵאִים לאֹ מִן הַמְּנַחֲשִׁים וְלאֹ מִן הַקּוֹסְמִיםיבְּטַעַם בֵּ 

לּוּ כְּשָׁפִים, אִינִי? יוְהָכִי אָמְרִינַן בְּפֶרֶק קַמָּא דְּחוּלִין "אֵין עוֹד מִלְבַדּוֹ" אֲפִ   .כְּדִכְתִיב "כִּי לאֹ־נַחַשׁ בְּיַעֲקֹב וְלאֹ־קֶסֶם בְּיִשְׂרָאֵל"
נִמְצָא כְּשֶׁיִּשְׂרָאֵל   ר' חֲנִינָא דִּנְפִישׁ זְכוּתֵיהּ.  שָׁאנֵיא שֶׁל מַעְלָה,  יוְהָא אָמַר ר' יוֹחָנָן לָמָּה נִקְרָא שְׁמָם כְּשָׁפִים, שֶׁמַּכְחִישִׁים פָּמַלְיָ 

כַּר שֶׁ"אֵין עוֹד מִלְבַדּוֹ", וּבַר מִינָן כְּשֶׁאֵין לְיִשְׂרָאֵל זְכוּת אָז נִקְרְאוּ כְּשָׁפִים ים זְכוּת הַרְבֵּה, הַכְּשָׁפִים אֵין לָהֶם כֹּחַ, וְנִ יֵשׁ לָהֶ 
  א שֶׁל מַעְלָה חַס וְשָׁלוֹם, וְזֶהוּ כְּשֶׁאַתֶּם עֵדַי אֲנִי אֵל.ישֶׁמַּכְחִישִׁים פָּמַלְיָ 

 
For the purpose of clarifying this Midrash, it seems to say that when Israel is 

righteous, they fear neither diviners, nor magicians, nor sorcerers, as it is written, “Lo, there 
is no soothsaying in Jacob, no magic in Israel.”3   Thus it is said in the 1st chapter of tractate 
Chullin: 

“There is none other beside Him,”4 even sorcery is not real. A certain 
woman would try to take dust from beneath the feet of Rabbi Chanina [in order to 
harm him through sorcery]. He said to her: Take it, but the matter will be ineffective 
for you, as it is written: “There is none other beside Him.” But is that so? Doesn’t 
Rabbi Yochanan say: Why is [sorcery] called keshafim [כשפים]? [It’s an 
acronym for] mach’chishin pamalya shel mala [של  מעלה  they“] [מכחישים  פמליא 
diminish the Heavenly entourage”] [which suggests that sorcery does have 
efficacy]. Rabbi Chanina is different, as his merit is great [so sorcery has no 
effect on him]. 

- Chullin 7b 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays are at https://zstorah.com  
1 Isaiah 43:12. 
2 Yalkut Shimoni on Torah 271:5; Sifrei Devarim 346:2. 
3 Num. 23:23. 
4 Deut. 4:35. 
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It’s found that when Israel has great merit, the sorcerers have no power, and it’s recognized 
that “there is none other beside Him.” But—may it not happen to us—when Israel does not 
have merit, then [those who would harm us] are called sorcerers, for they diminish the 
Heavenly entourage, G-d forbid. This is the meaning of Yalkut Shimoni saying, “When you 
are My witnesses, I am G-d.” But when we are not His witnesses, then He does not protect us 
from sorcery, and it seems as though there are other gods that exist and have power over us. 

 
שָּׁה  וּשָּׁה, אֲבָל לאֹ בַּפָּנִים שֶׁל הַקְּדוּפּוֹת אֵין לָהֶם אֲחִיזָה רַק בַּאֲחוֹרֵי הַקְּדילְפִי שֶׁכָּל עַצְמָם שֶׁל הַמְקַטְרִנִים וְהַקְּלִ וְהַטַּעַם עַל זֶה  

אֵינָם מִתְיָרְאִים מִן  וּכְשֶׁיִּשְׂרָאֵל עוֹשִׂים רְצוֹנוֹ שֶׁל מְקוֹם הֵם נִשְׁגַחִים מִצַּד פָּנִים, וּכְתִיב "בְּאוֹר־פְּנֵי־מֶלֶ˂ חַיִּים", וְ חַס וְשָׁלוֹם, 
 הַכְּשָׁפִים שֶׁאֵין לָהֶם רְשׁוּת לְהִתְקָרֵב לְצַד פָּנִים.

 
The reason for this is that the essence of the prosecuting angels and the klipot only 

have a grip on the rear side of holiness, and not on the countenance of holiness, G-d forbid. 
When Israel does the will of the Omnipresent, they are guarded from the countenance of 
holiness, and it is written, “the light of the king’s countenance is life,”5 and they do not fear 
from the magicians, who do not have permission to come near the countenance of holiness. 

 
וְאֵינוֹ שִׂם לֵב לִמְנַחֲ  שֶׁמִּי שֶׁבּוֹטֵחַ בְּה'  וֶהְיֵה תָמִים",  וּלְמַזָּלוֹת  וְזֶהוּ שֶׁאָמַר הקב"ה לְאַבְרָהָם "הִתְהַלֵּ˂ לְפָנַי  וְלַקּוֹסְמִים  שִׁים 

וְסָמִי˂ לֵיהּ "כִּיௗ הַגּוֹיִם הָאֵלֶּה" וְכוּ' "אֶל־מְעֹנְנִים וְאֶל־קֹסְמִים יִשְׁמָעוּ   נִקְרָא תָּמִים, כְּדִכְתִיב "תָּמִים תִּהְיֶה עִם ה' אֱ˄הֶי˃",
מִשּׁוּם נַחַשׁ וּמִשּׁוּם  הַפָּנִים, בְּוַדַּאי תִּהְיֶה תָּמִים שֶׁלּאֹ תִּירָאהָנוֹת מֵאוֹר יאִם כֵּן כְּשֶׁתִּתְהַלֵּ˂ לְפָנַי, וּתְזַכֶּה לֵ   .וְאַתָּה לאֹ כֵן" וְכוּ'

   כִּשּׁוּף.
 
This is what the Holy One, Blessed be He, meant when he said to Abraham, “walk 

before me and be blameless,”6 for one who trusts in G-d and does not pay attention to 
soothsayers and sorcerers and fortune-tellers is called blameless. This is as it is written, “be 
blameless with the L-rd, your G-d,”7 and adjacent to it is written, “for these nations that you 
are to dispossess do indeed resort to soothsayers and to diviners, but you do not.”8 If so, when 
you will walk before me, and you will merit to enjoy from the light of G-d’s countenance, 
certainly you will be blameless, for you won’t fear from any soothsaying or magic.  

 
  ,ן, שֶׁאַתֶּם זוֹכִים לְאוֹר הַפָּנִים, דִּבְפֶרֶק הַבּוֹנֶה אָמְרִינַן קוּ״ףטַּהֲרִי י מִ י אַתֶּם  אַשְׁרֵיכֶם יִשְׂרָאֵל לִפְנֵי מִ וְזֶהוּ שֶׁאָמַר רַבִּי עֲקִיבָא  

  אָמַר הקב"ה אֵין אֲנִי יָכוֹל לְהִסְתַּכֵּל בָּרָשָׁע. ,רָשָׁע. מַאי טַעְמָא מְהַדַּר אַפֵּיהּ דְּקוּ״ף מֵרֵי״שׁ ,קָדוֹשׁ. רֵי״שׁ
 
This is what Rabbi Akiva said, “How fortunate are you, Israel; before Whom do you 

purify yourselves,”9 for you merit the light of G-d’s countenance. As we find in the 12th 

 
5 Prov. 16:15. 
6 Gen. 17:1. 
7 Deut. 18:13. 
8 Deut. 18:14. 
9 Mishnah Yoma 8:9; Yoma 85b. 
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chapter of tractate Shabbat, entitled, “One who builds,” it is said that children who only knew 
the alphabet interpreted the letters homiletically: 

[The letter] kuf [represents the word] holy [kadosh] [ׁקָדוֹש] [referring to 
G-d]. [The letter] reish [represents] a wicked person [rasha] [רָשָׁע]. What is the 
reason the kuf faces away from the reish? The Holy One, Blessed be He, said: 
I am unable look at a wicked person.10 

- Shabbat 104a 
 

רוֹת שֶׁבֵּין אָדָם  יוְכוּ' עֲבֵ  "מִכֹּל חַטּאֹתֵיכֶם"וְהוֹאִיל דַּאֲתָא לְיָדָן נֵימָא בֵּיהּ מִילְּתָא, דִּתְנַן הָתָם אֶת זוֹ דָּרַשׁ ר' אֶלְעָזָר בֶּן עֲזַרְיָה 
"וְזָרַקְתִּי" וְכוּ' וְאוֹמֵר:    ' שֶׁנֶּאֱמַרלַמָּקוֹם יוֹם הַכִּפּוּרִים מְכַפֵּר וְכוּ', אָמַר רַבִּי עֲקִיבָא אַשְׁרֵיכֶם יִשְׂרָאֵל וְכוּ' וּמִי מְטַהֵר אֶתְכֶם וְכוּ

טַּהֲרִים דְּמַשְׁמָע י ם מִ יֵשׁ לְדַקְדֵּק מַה קֶשֶׁר יֵשׁ בְּדִבְרֵי רַבִּי עֲקִיבָא עַל דִּבְרֵי רַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה, וְעוֹד אִם כְּבָר הֵ   ״מִקְוֵה" וְכוּ'.
  מָם, אֵי˂ מָצָא מְקוֹם לוֹמַר "וּמִי מְטַהֵר אֶתְכֶם", הֲלאֹ כְּבָר נִטְהֲרוּ מֵעַצְמָם, וְלָמָּה הֵבִיא שְׁתֵּי רְאָיוֹת.מֵעַצְ 

 
Now that we’ve discussed this Mishnah of Yoma, it is appropriate to offer an 

explanation. It is taught there: 

Rabbi Elazar ben Azarya taught: “[For on this day, atonement shall be 
made for you, to purify you] from all your sins; you shall be purified before the 
Lord.”11 For transgressions between a man and the Omnipresent, Yom Kippur 
atones. However, for transgressions between one person and another, Yom Kippur 
does not atone until he appeases the other person. 

Rabbi Akiva said: How fortunate are you, Israel; before Whom do you 
purify yourselves, and Who purifies you? Your Father in Heaven, as it is stated: 
“And I will sprinkle pure water upon you, and you will be purified [from all your 
uncleanness, and from all your idols, I will purify you].”12 And it says: “The 
mikveh of Israel is the L-rd.”13  

- Mishnah Yoma 8:9; Yoma 85b 
Question 1: We need to check what the connection is between the words of Rabbi Akiva 

and the words of Rabbi Elazar ben Azarya. 
Question 2: Also, if they had already purified themselves, which has the meaning that 

they acted upon themselves, then how do we find a place to say “Who purifies you”? Haven’t 
they already purified themselves?  

Question 3: Why did [the Mishnah] bring two proofs that G-d cleanses us, from Ezekiel 
and from Jeremiah? 

 

 
10 Actually, the reish faces away from the kuf, so it is the wicked person who does not want to look toward G d. 
11 Lev. 16:30. 
12 Ezek. 36:25. 
13 Jer. 17:13. This is sometimes translated as, “the hope of Israel is the L-rd,” but in this context, it is interpreted 

as the ritual bath that removes many spiritual impurities. 
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רוֹת שֶׁבֵּין אָדָם לַמָּקוֹם ימִדְּתַנָּא עֲבֵ וְיֵשׁ לוֹמַר דְּמִדִּבְרֵי רַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה מַשְׁמָע שָׁאַף בְּלאֹ תְּשׁוּבָה יוֹם הַכִּפּוּרִים מְכַפֵּר, דְּ 

רוֹ, מַשְׁמָע דְּעֲבֵירוֹת  ירוֹ אֵין יוֹם הַכִּפּוּרִים מְכַפֵּר עַד שֶׁיִּרְצֶה אֶת חֲבֵ ירוֹת שֶׁבֵּין אָדָם לַחֲבֵ יוְגַבִּי עֲבֵ   יוֹם הַכִּפּוּרִים מְכַפֵּר סְתָם,
וְזֶה לִכְאוֹרָה אַתְיָא דְּלאֹ כְּהִלְכְתָא דְּרַבִּי סְבִירָא לֵיהּ דְּיוֹם הַכִּפּוּרִים מְכַפֵּר אַף    .רֶ˂ שֶׁיִּרְצֶה הַמָּקוֹםוֹשֶׁבֵּין אָדָם לַמָּקוֹם אֵין צ

  פְּלִיגִי עֲלֵיהּ שֶׁאֵינוֹ מְכַפֵּר אֶלָּא עִם הַתְּשׁוּבָה, וְיָדוּעַ דְּהֲלָכָה כְּרַבָּנָן.  בְּלאֹ תְּשׁוּבָה, וַחֲכָמִים
 
It can be said that the words of Rabbi Elazar ben Azaria mean that even without 

repentance, Yom Kippur effects atonement, from which we derive that for sins between man 
and the Omnipresent, Yom Kippur atones alone. But concerning sins between one person 
and another, Yom Kippur does not atone until he appeases the other person. This means that 
for sins between man and the Omnipresent, there is no need to appease the Omnipresent. 
This is apparently not according to the halacha, for Rabbi Yehuda HaNasi is of the opinion 
that Yom Kippur atones even without repentance, and the rabbis disagree with him, that it 
only atones with repentance, and it is known that the halacha accords with the rabbis.14 

  
מִ  אַתֶּם  מִי  לִפְנֵי  יִשְׂרָאֵל  אַשְׁרֵיכֶם  לְהוֹסִיף  עֲקִיבָא  רַבִּי  בָּא  הָכִי  לְפִי ימִשּׁוּם  אָתוּ,  נָמֵי  דְּכִדְרַבָּנָן  דְּבָרָיו  לְבָאֵר  כְּדֵי  טַּהֲרִין, 

הָיִינוּ שֶׁעִם הַמָּקוֹם דַּי שֶׁיְּהַרְהֵר בְּלִבּוֹ לַעֲשׂוֹת    רוֹ,ילּוּק שֶׁיֵּשׁ בָּעֲבֵירוֹת שֶׁבֵּין אָדָם לְמָקוֹם, לָעֲבֵירוֹת שֶׁבֵּין אָדָם לַחֲבֵ ישֶׁהַחִ 
שֶׁבֵּין אָדָם לַמָּקוֹם יוֹם הַכִּפּוּרִים מְכַפֵּר רוֹת  ירוֹ צָרִי˂ שֶׁיִּרְצֶה מַמָּשׁ, וְרַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה אַשְׁמוֹעִינַן שֶׁעֲבֵ יתְּשׁוּבָה, וְעִם חֲבֵ 

   בּוּר, וְלאֹ דַּי בַּהִרְהוּר.י רוֹ צָרִי˂ שֶׁיִּרְצֶה מַמָּשׁ בַּמַּעֲשֶׂה אוֹ בְּדִ יבְּהִרְהוּר תְּשׁוּבָה בְּעָלְמָא, אֲבָל שֶׁבֵּין אָדָם לַחֲבֵ 
 
Because of this, Rabbi Akiva came to add, “Fortunate are you, Israel, before Whom 

do you purify yourselves,” in order to clarify his words, which at first glance are like those 
that the rabbis also brought. This is because of the distinction that exists in sins between a 
person and the Omnipresent, and sins between one man and another person. The difference 
is that with the Omnipresent, it is enough that he should desire in his heart to repent, but 
with sins affecting another person, it is necessary that he appease him.  

Rabbi Elazar ben Azariah informs us that for sins between man and the Omnipresent, 
Yom Kippur atones through feelings of repentance alone, but for sins between one person 
and another, he needs to appease him with actions or with speech, and it’s not enough 
through feelings of repentance. 

This is the answer to question 1, the connection between the words of Rabbi Akiva and the 
words of Rabbi Elazar ben Azarya. 

  

 
14 Shevuot 13a; Yoma 85b. 
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בְּעָלְמָא, שֶׁאֵינוֹ מַכִּיר בּוֹ אֶלָּא הַמָּקוֹם, וּמֵעַתָּה אָמַר רַבִּי עֲקִיבָא אַשְׁרֵיכֶם יִשְׂרָאֵל לִפְנֵי מִי אַתֶּם מִטַּהֲרִין, כְּלוֹמַר בְּהִרְהוּר הַלֵּב  
לְהִתְקַיֵּ  כֹּחַ  לוֹ  אֵין  שֶׁהִרְהוּר  לְפִי  אָמְנָם  רָשָׁע,  עוֹד  נִקְרָא  וְאֵינוֹ  צַדִּיק  נִקְרָא  טוֹבִים    ,םי תֵּכֶף  מַעֲשִׂים  לַעֲשׂוֹת  שֶׁצָּרִי˂  וְעוֹד 

  . נוּ לְגַמְרֵי יחָזַר לוֹמַר וּמִי מְטַהֵר אֶתְכֶם דְּהַיְ   וְסִיגוּפִים כְּדֵי לְבַטֵּל הַמְּקַטְרְגִים שֶׁמְּקַטְרְגִים עָלָיו וּמַכְשִׁילִים אוֹתוֹ, מִשּׁוּם הָכִי
זָרַקְתִּי עֲלֵיכֶם מַיִם"  וְתֵּירֵץ אֲבִיכֶם שֶׁבַּשָּׁמַיִם, כְּדִכְתִיב "וְ   .ם זֶה הַהִרְהוּריאִם לאֹ יִהְיֶה לָכֶם אֶלָּא הִרְהוּר תְּשׁוּבָה, אוֹ אֵי˂ יִתְקַיֵּ 

ן לאֹ עֲשִׂיתֶם  ישֶׁהֲרֵי עֲדַיִ   ,ן אַתֶּם טְמֵאִים בַּמַּעֲשֶׂהיק עֲלֵיכֶם מֵרָחוֹק, לְפִי שֶׁעֲדַיִ וֹוְכוּ' כְּלוֹמַר מִיָּד שֶׁתְּהַרְהֲרוּ בִּתְשׁוּבָה אֲנִי אֶזְר 
רוֹת, וּמַיִ"ם טְהוֹרִי"ם גִּימַטְרִיָּא שׁוֹבָבִי"ם, וְהָיִינוּ שֶׁיִּשְׁלַח עֶזְרָם  י מַעֲשִׂים טוֹבִים וְלאֹ נִטְהֲרוּ אֵיבָרֵיכֶם וְגוּפְכֶם שֶׁנִּטְמְאוּ בָּעֲבֵ 

  כְּלוֹמַר שֶׁיַּעֲשׂוּ תְּשׁוּבָה גְּמוּרָה. "וּטְהַרְתֶּם"מִקֹּדֶשׁ, שֶׁזֶּה הַהִרְהוּר יְתַחְזֵק בְּיָדָם וְיַעֲשׂוּ תְּשׁוּבָה גְּמוּרָה, וְזֶהוּ  
 
The second question dealt with Rabbi Akiva first saying that we purify ourselves, but then 

rhetorically asking Who purifies us. 
And now Rabbi Akiva said: “Fortunate are you, Israel, before Whom do you purify 

yourselves,” as if to say, by feelings alone, which only the Omnipresent recognizes, you are 
immediately called “righteous” and no longer called “wicked.” However, these feelings don’t 
have the power to endure. Because one needs to perform good deeds and undergo afflictions 
to annul the accusing angels, who accuse and lead one astray, he thus continued to say, “And 
Who purifies you,” which means a complete purification. If you will only have feelings of 
repentance, can you be completely purified without good deeds or undergoing afflictions? Or 
how will this feeling endure, so you won’t continue with the same sins?  

The solution to the question, “Who purifies you,” is “Your Father in Heaven.” This is as 
it is written, “And I will sprinkle pure water upon you, and you will be purified,” as if to say, 
“As soon as you have feelings of repentance, I will sprinkle pure water upon you from a 
distance. [From a distance,] because you are still impure in action, as you have not yet 
performed good deeds, and your limbs and bodies which were impure from sins haven’t 
become purified.”  

The words “pure water” [mayim tehorim] [מַיִם טְהוֹרִים] have the same Gematria, 360, as 
“rebellious” [shovavim] [שׁוֹבָבִים]. This [means] that He will send [those who have only begun 
the process of repentance] help from the seat of holiness, from Heaven. Thus, the feeling of 
repentance will be strengthened in their hands and will be led to accomplish complete 
repentance. This is the meaning of the word “and you will be purified” [u’tehartem] [וּטְהַרְתֶּם], 
as if to say that they should perform a complete repentance. 

  
טוֹב  "ת, הקב"ה  ולאֹ תִּהְיֶה מְסַפֶּקֶת לְבַטֵּל הַמְּקַטְרְגִים לְגַמְרֵי וּלְתַקֵּן כָּל הַמְּעַוֵּ   עַדַיִיןוּלְאַחֵר שֶׁעָשׂוּ כֹּל מַה שֶׁבְּיָדָם לַעֲשׂוֹת, אִם  

  15לּוּ עֲשִׂיתֶם תְּשׁוּבָה מְסַפֶּקֶת, וְזֶהוּ "מִכֹּל [טֻמְאוֹתֵיכֶ] וּמִכָּל־גִּלּוּלֵיכֶם אֲטַהֵר אֶתְכֶם".יב כְּאִ וֹוְיַחְשׁ "וְסַלָּח
 
After they have done everything within their power to do, if it is still not sufficient to 

completely annul the prosecuting angels and to correct every twisted thing, the Holy One, 
Blessed be He, is “good and forgiving.”16 He will consider it as if you have performed a 

 
15 The first edition had the erroneous text “מִכֹּל חַטּאֹתֵיכֶם” [“from all your sins”], from Lev. 16:30. 
16 Ps. 86:5. 
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sufficient repentance. This is the meaning of “from all your uncleanness and from all your 
idols, I will purify you.”  

 
מִקְוֵה  "לּוּלִים, מִשּׁוּם הָכִי הוֹסִיף וְאָמַר  יוְהַגִּ   ן יֵשׁ לָהֶם כָּל הַטּוּמְאוֹת יוְאִם תּאֹמַר אֵי˂ קָאָמַר קְרָא בְּרֵישָׁא "וּטְהַרְתֶּם", אִם עֲדַיִ 

וְאַף עַל פִּי שֶׁבִּזְמַן הַזֶּה כֻּלָּנוּ טְמֵאֵי מֵתִים, עִם כָּל זֶה הַמְּדַקְדְּקִים    .ב אָדָם לְטַהֵר עַצְמוֹ בָּרֶגֶלי , שֶׁהֲרֵי קַיְימָא לַן חַיָּ "יִשְׂרָאֵל
הַנֶּפֶשׁ, וּכְמוֹ שֶׁכָּתְבוּ    עַל יְדֵי טָהֳרַת הַגּוּף מִתְעוֹרֵר וּמִזְדַּכֵּ˂ טָהֳרַת  .נִזְהָרִים בִּטְבִילָה זוֹ, לְפִי שֶׁרוֹמֶזֶת הַטָּהֳרָה עַל טָהֳרַת הַנֶּפֶשׁ

טְמֵאִים שֶׁאֵינָם יְכוֹלִים ן  יוְאַף כָּאן וְאוֹמֵר "מִקְוֵה יִשְׂרָאֵל ה' " מַה מִקְוֶה מְטַהֵר אֶת הַטְּמֵאִים, כְּלוֹמַר שֶׁהֵם עֲדַיִ   .בָּלִיםוּהַמְּק
כָּ˂ הקב"ה מְטַהֵר אֶת יִשְׂרָאֵל מְעַט מְעַט    שָּׁה וּמְעוֹרֵר טָהֳרַת הַנֶּפֶשׁ,וּלִיטַהֵר לְגַמְרֵי וְאַף עַל פִּי כֵן הַמִּקְוֶה מוֹסִיף עֲלֵיהֶם קְד

ן עוֹד לְעֵיל בְּפָרָשַׁת  ימֶץ וְכֹחַ לְהִתְחַזֵּק בַּטָּהֳרָה. וְעַיֵּ וֹדֶם שֶׁיִּהְיוּ טְהוֹרִים לְגַמְרֵי, כְּדֵי שֶׁאוֹתָהּ מִקְצָת הַטָּהֳרָה יוֹסִיף לָהֶם אוֹאַף ק
 אַחֲרֵי מוֹת, וּלְקַמָּן בְּפָרָשַׁת וַיֵּלֶ˂.

 
The third question asked why the Mishnah of Yoma brought two proofs that G-d cleanses. 
If you will say, why is it first written, quoting Ezekiel, “and you will be purified,” if 

they still have impurities and idols, because of this possible objection, he also says, quoting 
Jeremiah, “the mikveh of Israel is the L-rd.” We hold that a man is obligated to purify himself 
by going to a mikveh on a Festival.17 Even though at this time we are all impure from contact 
with the dead, nevertheless those who are meticulous are careful with this immersion, 
because the purification hints at the purification of the soul. Through the purification of the 
body, the purification of the soul is aroused and refined, as the Kabbalists have written. 

Even here, when it says, “the mikveh of Israel is the L-rd,” just as a mikveh purifies 
the impure, it is as if to say that they are still impure, as they are not able to be completely 
purified. Therefore, the mikveh adds holiness to them and arouses the purification of the 
soul. 

 Similarly, the Holy One, Blessed be He, purifies Israel little-by-little, even before they 
are completely pure, so that this partial purification will give them the strength and courage 
to strengthen their purity. 

See further above in parashat Acharei Mot (essay 3), and below in parashat Vayeilech 
(essay 4, the text “and according to this explanation”). 

 
* * * 

 
17 Rosh Hashanah 16b. 


