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Chapter XLIX: Ki Teitzei (Deut. 21:10–25:19) 
 
Essay 7. Ammon and Moab 
 

זֶה דִּבְפָסוּק יֵשׁ   אֲשֶׁר לאֹ־קִדְּמוּ אֶתְכֶם בַּלֶּחֶם" וְכוּ', פֵּרֵשׁ רַשִׁ"י עַל הָעֵצָה שֶׁיָּעֲצוּ אֶתְכֶם לְהַחֲטִיאֲכֶם. וְהִקְשׁוּ עַל ־דְּבַר"עַל
רְצוּ דְּרַשִׁ"י דָּיֵיק מִלַּת "דְּבַר", שֶׁהָיָה לוֹ לוֹמַר "עַל־אֲשֶׁר". אֲבָל יטַעַם אַחֵר, וְתִ וּמְנָא לֵיהּ לְרַשִׁ"י לְפָרֵשׁ רָשׁ, וֹטַעַם אַחֵר מְפ

שֶׁהֲרֵי רַשִׁ"י עַצְמוֹ כָּתַב כָּאן בְּסָמוּ שֶׁהַטַּעַם שנִתְעַבוּ עַמּוֹן וּמוֹאָב הוּא מִפְּנֵי שֶׁהֶחְטִיאוּ אֶת   עִם כֹּל זֶה לְדִידַן קַשְׁיָא טוּבָא,
אֲשֶׁר  "נוּ עַל ירֵשׁ הַכָּתוּב עִקָּר הַטַּעַם וְנָקַט טַעַם שֶׁאֵינוֹ עִקָּר דְּהַיְ יוְלָמָּה לאֹ פֵּ  .יִשְׂרָאֵל, שֶׁהַמַּחֲטִיא לָאָדָם קָשֶׁה לוֹ מִן הַהוֹרְגוֹ

   וְכוּ'. "לאֹ־קִדְּמוּ
  

“No Ammonite or Moabite shall be admitted into the congregation of the L-rd, or 
descendants of such, even in the tenth generation, shall ever be admitted into the congregation of 
the L-rd; because of the matter they did not meet you with food and water on the way after you 
left Egypt, and because they hired Balaam son of Beor, from Pethor of Aram-naharaim, to curse 
you.”1 Rashi interprets “because of the matter [דְּבַר] [devar]”: “because of the advice which they 
gave you in order to entice you into sin.”2 Rashi is referring to the Ammonite and Moabite 
women, who seduced some Israelite men and had them sacrifice to their false god.3 

People question this, because for this verse there is another explicit explanation, viz, 
not providing food and water, and how does Rashi know to explain a different reason?4 The 
solution they give is that Rashi is being precise regarding the word “matter” [דְּבַר] [devar], 
because [Moses] could have said “because [עַל־אֲשֶׁר] [al-asher] they did not meet you with food,” 
i.e., omitting the word “matter.” It was that apparently superfluous word that led Rashi to his 
interpretation.5 The word “devar” [דְּבַר] can mean “matter,” as we have translated, but could also 
mean “speech” or “word,” and according to Rashi’s interpretation, the “speech” was advice that 
enticed Israel to sin. 

Nevertheless, there’s still a good question, for Rashi himself wrote here in a nearby 
verse, that the reason that Ammon and Moab became detested was because they caused 
Israel to sin, as causing someone to sin is worse than killing him.6 Why didn’t the first verse 
explain the primary reason, as Rashi gave it, that Ammon and Moab should be excluded from 
converting because they enticed the Israelites to sin? Why did it instead select a reason that was 
not primary, that they did not meet you with food and water? 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays are at https://zstorah.com  
1 Deut. 23:4–5. 
2 Rashi on Deut. 23:5. 
3 Num. 25:1–2. 
4 Kli Yakar on Deut. 23:5. 
5 Siftei Chachamim on Deut. 23:5. 
6 Rashi on Deut. 23:9. 
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,  ונִית מוֹאָבִי וְלאֹ מוֹאָבִיתוְיֵשׁ לוֹמַר דְּאִי הֲוָה כְּתִיב הַטַּעַם שֶׁל הַמַּחְטִיא אֶת הָאָדָם, לאֹ הֲוָה אֶפְשָׁר לָן לוֹמַר עַמֹּונִי וְלאֹ עַמֹּ 

אֶלָּא כְּתַב הַטַּעַם עַל "אֲשֶׁר לאֹ־קִדְּמוּ" וְכוּ' שֶׁגַּם שָׁם יֵשׁ לְהַקְשׁוֹת הָיָה לָהֶם    .שֶׁהָרֵי בֶּאֱמֶת עִקָּר הַחֵטְא בָּא מֵחֲמַת הַנָּשִׁים
נוּ שֶׁאֵין דֶּרֶ הָאִשָּׁה  ידְּהַיְ ,  לְקַדֵּם אֲנָשִׁים לִקְרַאת אֲנָשִׁים וְנָשִׁים לִקְרַאת נָשִׁים, וְצָרִי לְתָרֵץ "כָּל־כְּבוּדָּה בַת־מֶלֶ פְּנִימָה"

  נֶשׁ שֶׁהֲרֵי אָנוּסוֹת הָיוּ מֵאֲבִיהֶן.וֹה שֶׁיָּצְאוּ נָמֵי לְהַחְטִיא אֶת יִשְׂרָאֵל, אֵין לָהֶם שׁוּם עמַּ וּמִמֵּילָא אָנוּ לוֹמְדִים שֶׁ  .לָצֵאת
 
It can be said that if the reason for them being detested were written as being due to 

causing someone to sin, we could not state the teaching of the Gemara that “an Ammonite man 
[is prohibited from converting to Judaism], but not an Ammonite woman; a Moabite man [is 
prohibited from converting to Judaism], but not a Moabite woman,”7 because the truth is that 
the foundation of the sin of enticement came because of the women.  

Rather, the reason they were detested was written regarding the matter that “they did 
not meet you with food,” while only hinting at the primary reason by adding the word “devar.” 
Now, even there one can question that they should have had men meet the men, and women 
meet the women. I.e., if one says that the verse is understating the sin of the Ammonite and 
Moabite women, so as to allow them to convert in future generations, shouldn’t the women also 
be condemned because they didn’t come to bring food to the Israelite women? One needs to solve 
this question with the verse, “The king’s daughter is glorious within [her chamber],”8 meaning 
that it is not the custom for women to go out.  

But how could we say they didn’t bring food out of modesty? They were willing to go out 
to seduce the Israelite men! What sort of modesty is that? Therefore, we learn that even though 
[the Ammonite and Moabite women] went out was to cause Israel to sin, they do not receive 
any punishment, because they were compelled to act this way by their fathers.  

 
ם, אֲבָל לאֹ עַל מַעֲשֶׂה הַחֵטְא  וּ קָּר הַטַּעַם שֶׁנִתְעֲבוּ עַמּוֹן וּמוֹאָב הוּא עַל הַחֵטְא שֶׁהֶחְטִיאיוּפֵירוּשׁ הַפָּסוּק כָּ הוּא, לְפִי הָאֱמֶת עִ 

וַאֲפִלּוּ הָכִי אִם הָיָה לָהֶם הַזְּכוּת לִהְיוֹת מַקְדִּימִים    .מַמָּשׁ, אֶלָּא עַל הָעֵצָה וְהַהֶכְרֵחַ שֶׁאָנְסוּ הָאָבוֹת אֶת בְּנוֹתֵיהֶם, וְזֶהוּ "עַל־דְּבַר"
דְּסַנְהֶדְרִין דִּבְפֶרֶק י"א  מִשּׁוּם  נִתְקָנִים קְצָת,  הָיוּ  וּמַיִם  מִן    בְּלֶחֶם  עַיִן  וּמֵעַלְמַת  הָרְחוֹקִים,  שֶׁמְּקָרֶבֶת  לְגִימָא  גְּדוֹלָה  אָמְרִינַן 

 נִתְעֲבוּ. ,ו שֶׁלאֹ קִדְּמוּיהָרְשָׁעִים, אֲבָל עַכְשָׁ 
 
The explanation of the verse is as follows: The truth is, the primary reason why 

Ammon and Moab became detested is because of the sin that they caused [Israel] to sin. But 
it wasn’t because of the sin itself, rather because of the advice and compulsion that the fathers 
forced their daughters into it. This is the meaning of “because of the matter,” that the 
Ammonite and Moabite men were the true guilty parties, and that’s why they are forbidden to 
convert, but not their women.  

Nonetheless, if they had had the merit to provide bread and water, it would have 
somewhat rectified their sin, as in the 11th chapter of tractate Sanhedrin, it is said, “great is 
eating . . . as it draws near those who are distant, and averts the eye from the wicked,”9 but 
now that they did not meet you with food and drink, they are detested. 

 
7 Yevamot 77a. 
8 Ps. 45:14. 
9 Sanhedrin 103b. 
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"אֹכֶל בַּכֶּסֶף תַּשְׁבִּרֵנִי" וְכוּ' "כַּאֲשֶׁר עָשׂוּ־לִי    וְאִם תּאֹמַר וַהֲרֵי מוֹאָב שֶׁלְּבַסּוֹף אַרְבָּעִים שָׁנָה קִדֵּם לָהֶם בְּלֶחֶם וּמַיִם, כְּדִכְתִיב 

שֶׁהָיָה לָהֶם לַעֲשׂוֹת   יֵשׁ לוֹמַר כְּמוֹ שֶׁכָּתַב מַהַרְשָׁ"א בְּסַנְהֶדְרִין בְּנֵי עֵשָׂו" וְכוּ' "וְהַמּוֹאָבִים הַיֹּשְׁבִים בְּעָר", וַאֲפִלּוּ הֲכִי נִתְעֲבוּ.
,  וְהָיָה לָהֶם לַעֲשׂוֹת זֶה בַּדֶּרֶ כְּשֶׁיָּצְאוּ מִמִּצְרַיִם, וְאִיתָא בְּרַשִׁ"י  .בְּחִנָּם, לְתַשְׁלוּם גְּמוּל מַה שֶׁעָשָׂה אַבְרָהָם אָבִינוּ לַאֲבִיהֶם לוֹט

  רוּפְכֶם וְכוּ'.יבִּשְׁעַת טֵ   ":בַּדֶּרֶ"  וּבַמִּדְרָשׁ
 
But you might say: Since Moab eventually provided them with bread and water after 

forty years, as it is written:  

Then I sent messengers from the wilderness of Kedemoth to King Sihon of 
Heshbon with an offer of peace, as follows; “Let me pass through your country. I 
will keep strictly to the highway, turning off neither to the right nor to the left. What 
food I eat you will supply for money, and what water I drink you will furnish for 
money; just let me pass through; as the descendants of Esau who dwell in Seir 
did for me, and the Moabites who dwell in Ar—that I may cross the Jordan into 
the land that the L-rd, our G-d, is giving us. 

- Deut. 2:26–29 
Even so, they were detested. It can be said what the Maharsha writes in his commentary on 
Sanhedrin, that [the Moabites] should have supplied food to the Israelites for free, as a 
payment of kindness for what our father Abraham did for their father, Lot, rescuing him after 
he had been taken captive.10 They should have done this on the way when they left Egypt, and 
not forty years later! As it is brought in the Rashi11 and in the Midrash12 on the text “on the 
way after you left Egypt”: “ ‘on the way’ [means] ‘at the time of their exhaustion,’ ” 
emphasizing the sin of the Moabites not providing food and water then. 

 
הָיָה מָמוֹנָם חָבִיב  שֶׁלּאֹ עָשׂוּ בַּחִנָּם אֵין לָהֶם כָּל כָּ אַשְׁמָה, מִפְּנֵי שֶׁצָּרִי מָמוֹן הַרְבֵּה לְהַאֲכִיל שִׁשִּׁים רִבּוֹא, וְ   המַּ שֶׁ וְאִם תּאֹמַר  

אָז גַּם הֵם יָצְאוּ  אָמְנָם כְּשֶׁרָאוּ שֶׁיִּשְׂרָאֵל פְּרָעוֹ לִבְנֵי עֵשָׂו,    .וּלְפִי שֶׁהָיוּ חָסִים עַל מָמוֹנָם, מִשּׁוּם הָכִי לאֹ הִקְדִּימוּ מִתְּחִלָּה  .לָהֶם
"אִם־יִתֶּן־לִי   בָה, כְּמוֹ שֶׁאָמַרלִקְרָאתָם בַּמְּזוֹנוֹת הַצְּרִיכִים לָהֶם, אִם כֵּן לָמָּה הוֹצִיאוּ כֹּל כָּ מָמוֹן עִם בִּלְעָם שֶׁהָיְתָה נַפְשׁוֹ רְחָ 

יִשְׂרָאֵל אֶת  לְקַלֵּל  כְּדֵי  וְזָהָב"  כֶּסֶף  בֵיתוֹ  מְלאֹ  הָיוּ    .בָלָק  אַדְרַבָּא  אֶלָּא  מָמוֹנָם,  עַל  חָסִים  הָיוּ  שֶׁלּאֹ  מִכָּאן מוּכָח  וַדַּאי  אֶלָּא 
יִשְׂרָאֵל לְקַבֵּל הַמָּ   .שׂוֹנְאִים אֶת  כַּדִי  עַצְמָם,  אֶלָּא לְתוֹעֶלֶת  הָיָה  אַרְבָּעִים שָׁנָה, לאֹ  הַמְּזוֹנוֹת לַסּוֹף  לָהֶם  שֶׁהִקְדִּימוּ  עוֹת וּמַה 

  ר מָמוֹנָם, וּמִשּׁוּם הָכִי נִתְעֲבוּ בַּדִּין. וֹוְלִמְכּ
 
But you might say that their failure to provide hospitality for free was not so 

blameworthy, since it requires a significant amount of money to feed sixty myriads, and their 
wealth was precious to them. Given that they were careful with their money, that’s why they 
did not provide hospitality at first. But when they saw that Israel had repaid the children of 
Esau, they also came out to meet them with the food they needed.  

 
10 Gen. 14:12–16. 
11 Rashi on Deut. 23:5. 
12 Sifrei Devarim 250:2; Yalkut Shimoni, Ki Teitzei, remez 933:22. 
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However, if so, that they were concerned about safeguarind their money, why did they 
spend so much money on Balaam, who was “avaricious and covetous of the wealth of others,”13 
as he said, “Though Balak were to give me his house full of silver and gold” to curse Israel, “I 
could not do anything, big or small, contrary to the command of the L-rd, my G-d.”14 Rather, 
certainly from here it is proven that they were not worried about their money. Rather, to the 
contrary, they hated Israel. Their provision of food at the end of forty years was merely for 
their own benefit, to receive money and sell their goods. Therefore, they were judged to be 
detestable. 

 
הַכָּתוּב "לְ  וְאָמַר  מִלַּת  מַהוּ  וְקָשֶׁה  לִבְרָכָה",  אֶת־הַקְּלָלָה  "לְּ  וְכוּ'   " וַיַּהֲפֹ אֶל־בִּלְעָם  וְכוּ' "לִשְׁמֹעַ  שֶׁהָרֵי "וְלאֹ־אָבָה"   ,"

" מְי   תֶּרֶת הִיא.וּהַקְּלָלָה לאֹ בָּאָה לְעוֹלָם, וְלאֹ יָצְאָה מִן הַפֶּה וְלאֹ הִגִּיעָה לְיִשְׂרָאֵל, וְאִם כֵּן מִלַּת "לְ
 
The verse says, “But the L-rd, your G-d, would not listen to Balaam; instead, the L-rd, 

your G-d reversed the curse into a blessing for you, because the L-rd, your G-d loves you.”15 A 
question is what is the meaning of the word “for you,” for the curse never came, it didn’t leave 
Balaam’s mouth and did not reach Israel. If so, the word “for you” seems superfluous. 

 
, וְהַמְּקַלֵּל אֶת יִשְׂרָאֵל יִהְיֶה אָרוּר  יִהְיֶהוְיֵשׁ לוֹמַר שֶׁכְּבָר יָדוּעַ שֶׁהַמְּבָרֵ אֶת יִשְׂרָאֵל  וְקָא מַשְׁמַע לַן קְרָא שָׁאַף   .גַּם הוּא בָּרוּ

לְקַלֵּ  הָיְתָה  לְפִי שְׁכוּנָתוֹ  אַדְרַבָּא  אֶלָּא   , נִתְבָּרֵ זֶה לאֹ  כָּל  יִשְׂרָאֵל, עִם  בָּרֵ אֶת  שֶׁבִּלְעָם  פִּי  מּוֹת הקב"ה חוֹשֵׁב  וּוּבָא  ,לעַל 
דַּוְקָא אֶת הַקְּלָלָה לַבְּרָכָה וְלאֹ לְבִּלְעָם.   "לְ  . . .  , מִשּׁוּם הָכִי נִשְׁאַר בִּכְלָל אוֹרְרֶי אָרוּר, וְזֶהוּ "וַיַּהֲפֹהַמַּחְשָׁבָה כְּמַעֲשֶׂה

 .ן עוֹד לְעֵיל סוֹף פָּרָשַׁת בָּלָק יוְעַיֵּ 
 
It can be said that it is already known that generally, one who blesses Israel will also 

be blessed, while one who curses Israel will be cursed.16 However, the verse, “the L-rd, your 
G-d, reversed the curse into a blessing for you,” teaches us that even though Balaam blessed 
Israel, he himself was not blessed. On the contrary, because his intent was to curse, and since 
among the nations, the Holy One, Blessed be He, considers intent as if it were action,17 
therefore, [Balaam] remained under the category of “those who curse you are cursed.”18 This 
is the meaning of “the L-rd, your G-d, reversed the curse into a blessing for you”—it’s 
particularly “for you” that He has reversed the curse into a blessing, and not for Balaam, who 
was not blessed for the blessing that he gave Israel under duress from G-d.  

See further above, at the end of parashat Balak, essay 13. 
 

* * * 

 
13 Rashi on Num. 22:18. 
14 Num. 22:18. 
15 Deut. 23:6. 
16 Num. 24:9. 
17 Rashi to Deut. 26:5; Sifrei Devarim 301:3. 
18 Jerusalem Talmud Berakhot 8:8; Jerusalem Talmud Megillah 1:9; Jerusalem Talmud Sukkah 3:10. 


