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Chapter LIV: Vezot haBracha (Deut. 33:1-34:12)

Essay 8. The burial of Moses

P92 1RRT i € 9727 Tuxya X iniX i2ph A"apn AY) AwhY Xp1T e ey T a2 ink 2pn"!
DIFR RIT WPV IR ANI0T NIOYIAG oY WY #8312 DI 7792 oW A71apT 1ITIeT T
Oy 7"y " WIRY 03 WY 12 W IR P0wn INIX PTIinY Ay Xy 193

“|G-d] buried him in the valley in the land of Moab, near Beth-peor; and no one knows
his burial place to this day.”' It requires investigation why it was specifically for Moses that
the Holy One, Blessed be He, wanted to bury him by Himself, alone. It can be said, as it is
stated in the 7™ chapter of tractate Sanhedrin (46b), that burial is both for atonement and to
prevent disgrace. This is as Tosafot proves there, that both reasons apply. The primary reason
is for atonement, as when he sees himself being lowered and degraded, he experiences
suffering, as Rashi, of blessed memory, explained there.
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Now, regarding Moses, our teacher, of blessed memory, it is written about him, “He
is trusted throughout My house,”? and further, he is called “a man of G-d.”*> He merited to
ascend to the heavens three times for 40 days each. It is not fitting that he would require
atonement. Therefore, the Holy One, Blessed be He, buried him by Himself, to demonstrate
that his burial was not for the sake of atonement. This is fine according to what was said in
tractate Sotah (14a), that even he himself does not know where he is buried. What does this
come to inform us, and why would the deceased care about knowing the location of his grave?
Rather, it means that he did not feel any pain from burial, as he did not see his grave or its
location, because he did not require atonement.

: English translation: Copyright © 2024 by Charles S. Stein. Additional essays at https://zstorah.com
! Deut. 34:6.
2 Num. 12:7.
3 Deut. 33:1.
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Regarding what we learned in a Mishnah at the end of the first chapter of tractate
Sotah:

Not only with regard to Moses did [the Rabbis] say [that G-d takes part
in his burial], but with regard to all the righteous, as it is said: “Your
righteousness shall go before you and the glory of the L-rd shall gather you
in” (Isaiah 58:8).

- Mishnah Sotah 1:9; Sotah 9b

The Kol Remez raises a difficulty there, noting that the entire point of the Mishnah is to teach
us that the Holy One, Blessed be He, acts measure-for-measure, and because Moses merited
to take care of Joseph’s bones, therefore the Holy One, Blessed be He, took care of him. But
now that we see that the Holy One, Blessed be He, deals in this way even with other righteous
individuals, how do we know that the Holy One, Blessed be He was involved with Moses
specifically due to measure-for-measure? Perhaps it was merely due to his merit, as it is with
other righteous individuals. See there for his answer.*
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For us, it seems one could say that with regard to other righteous individuals, G-d is
compelled to personally attend to them and fulfill the verse, “the glory of the L-rd shall
gather you in.” But for Moses, it was not necessary for G-d to do so, were it not for the
principle of measure-for-measure. The reason for this is that we know that the righteous
person is the foundation of the world, and when the Holy One, Blessed be He, takes him due
to the sins of Israel, it harms the world. Even if we say that Heaven and earth only stand by
the merit of Israel, in the end, [the death] of a righteous person harms his children and his
students, who are righteous, and who eagerly drank in his teachings.

4 Rabbi Moses ben Mordechai Zacuto (ca.1620 — 1697), Kol HaRemez (Amsterdam in 1719).
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We hold in Bava Metzia (page 10a) and in Ketubot (page 84b): “One who seizes
[property on behalf] of a creditor in a case where it is to the detriment of others does not
acquire it, even if the creditor appointed him as an agent to seize it. This is also the conclusion
of the Shulchan Aruch, Choshen Mishpat (siman 105, se’if 1), and even though Rashi in Bava
Metzia does not seem to indicate this, as he maintains that the law applies only to an agent acting
on his own to benefit the creditor, one could reconcile Rashi’s position in a way that he does
not contradict himself, for in Ketubot he discusses an appointed agent rather than one acting on
his own.

If so, how can the Angel of Death, who is the Omnipresent’s agent, seize the righteous
man of the Holy One, Blessed be He, for the debts of Israel, since this would harm and
damage the entire world? Because of this, it is necessary that the Holy One, Blessed be He,
Himself gather the righteous to Himself, as a creditor can himself seize and acquire property,
even to the detriment of others.
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This is precisely the meaning of the verse, “Your righteousness shall go before you
and the glory of the L-rd shall gather you in.” When the righteous person has no cause for
his death, as his righteousness precedes him, and there is no reason for him to die, then it
must be that the glory of the L-rd Himself gathers him.

This, however, was not the case with Moses, as he did not die because of the sins of his
generation. That’s because all the sinners of his generation had already died in the
wilderness, and their children were all righteous and pious, meriting to inherit the Land of
Israel. If so, it was not necessary for the Holy One, Blessed be He, to personally attend to his
burial. Why, then, did He do so? Surely, it was a case of measure-for-measure.

Alternatively, He did not want any other being to attend to [Moses], because his burial
was not for the purpose of atonement.



