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Chapter IV – Mishnah 13 
  

גוֹר אֶחָד. תְּשׁוּבָה  ירָה אַחַת, קוֹנֶה לוֹ קַטֵּ ירַבִּי אֱלִיעֶזֶר בֶּן יַעֲקֹב אוֹמֵר, הָעוֹשֶׂה מִצְוָה אַחַת, קוֹנֶה לוֹ פְרַקְלִיט אֶחָד. וְהָעוֹבֵר עֲבֵ 
   וּמַעֲשִׂים טוֹבִים, כִּתְרִיס בִּפְנֵי הַפֻּרְעָנוּת.

  
Rabbi Eliezer ben Ya’akov said: he who performs one commandment acquires for 

himself one advocate, and he who transgresses one sin acquires for himself one accuser. 
Repentance and good deeds [serve] as a shield against punishment.  

- - - - - - - - - - 

רָה "הָעוֹבֵר". וְלָמָּה לאֹ אָמַר גַּם כֵן "וְהָעוֹשֶׂה"  ילָנוּ לָעֵינַיִם דִּקְדּוּקֵי סֵפֶר אֲבוֹת עוֹלָם, שֶׁבְּמִצְוָה נָקַט "הָעוֹשֶׂה", וּבָעֲבֵ   יִהְיוּ
גוֹר". עכ"ל. וְעוֹד יוְלָמָּה אָמַר "פְּרַקְלִיט", וְלאֹ אָמַר "סָנֵּ רָה אַחַת".  ים מִצְוָה אַחַת, וְהָעוֹבֵר עֲבֵ ירָה אַחַת, אוֹ יאֹמַר "הַמְקַיֵּ יעֲבֵ 

   רְעָנוּת.וּנִּים בִּפְנֵי הַפּיגִ יֵשׁ לְדַקְדֵּק מַהוּ "כִּתְרִיס", וּמַה צָרִי לְמָשָׁל שֶׁל הַתְּרִיס. הָיָה לוֹ לוֹמַר, תְּשׁוּבָה וּמַעֲשִׂים טוֹבִים מְ 
 
We will have as our eyes1 the details of Avot Olam.2 Question 1 is that for the word 

“commandment” [Rabbi Eliezer ben Ya’akov] selects the word “he who performs,” but for 
“sin” he selects the word “transgresses.” Also, why doesn’t it also say “he who performs one 
sin,” or say “one who fulfills one commandment,” and “one who transgresses one sin”?  

Question 2: Also, why does he say “peraklit” [פְּרַקְלִיט] [“advocate”] and he doesn’t say 
the synonymous “sanegor” [ גוֹריסָנֵּ  ]? 

Besides the questions raised by Avot Olam, Toldot Shimshon asks the following. 
Question 3: We also need to check why he said “repentance and good deeds [serve] as a 

shield against punishment.” What is this “ci’teris” [כִּתְרִיס] [“as a shield”],3 and what is the need 
for a parable of the shield? He could have more simply said, “repentance and good deeds” 
defend against punishment. 

 
גּוּל וְנוֹתָר, יכֶל פִּ וֹם הַרְבֵּה מִצְוֹת, וְלאֹ יַקְנֶה בָּהֶם פְּרַקְלִיטִים, כְּגוֹן בִּזְמַן הַזֶּה, מִי שֶׁאֵינוֹ איוְיֵשׁ לוֹמַר, שֶׁאֶפְשָׁר שֶׁהָאָדָם יְקַיֵּ 

ם  ידֶם בְּרִיאָתוֹ שֶׁל אָדָם, הוּא מְקַיֵּ וֹשֶׁקּ,  ם אוֹתָם, שֶׁהֲרֵי אֵינוֹ עוֹבֵר עֲלֵיהֶם, כְּמוֹ שֶׁכְּתָב מַהַרְשָׁ"א בְּפֶרֶק ג' דְּמַכּוֹתיהוּא מְקַיֵּ 
  כָּ מָהּ, אֵין לוֹ כָּל  יי שֶׁקִּיְּ כָּל הַלָּאוִין, ועי"ש. וְכַיּוֹצֵא בָּזֶה בְּכָל שְׁאָר מִצְוֹת לאֹ תַּעֲשֶׂה, שֶׁאִם לאֹ בָּאָה לְיָדוֹ כְּלָל, אַף עַל פִּ 

  שָׂכָר.
 

It can be said, that it’s possible a person has fulfilled many commandments, and has 
not acquired an advocate by them, as for example in this time, one who does not eat pigul4 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays available at http://zstorah.com 
1 Cf. Num. 10:31. 
2 Rabbi Binyamin haCohen Vitali (1651-1730) (“Rabach”), Avot Olam (Venice, 1719). 
3 Using the prefix  ִּכ [“as”] in front of the noun תְּרִיס [“shield,” derived from the Greek thyreos]. 
4 Offerings that were invalidated due to inappropriate intent while being sacrificed. Ex. 29:33. 
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and notar5, he fulfills [those commandments], in that he does not transgress them. I.e., not 
eating pigul and notar are examples of negative commandments, but as we are not conducting 
sacrifices now, when we have no Temple, it would not be possible to transgress these 
commandments. Thus, everyone is upholding these particular commandments without making any 
effort to do so. This is as the Maharsha writes in the 3rd chapter of tractate Makkot, that before 
the creation of a person, he fulfills all of the negative commandments, and see there. I.e., 
before a person is born, he obviously cannot violate any of the negative commandments, and so 
he is upholding all of the negative commandments even without any effort. 

 
ם אוֹתָהּ בְּמַעֲשֶׂה מַמָּשׁ, אוֹ מִצְוַת לאֹ  ינָקַט הַתַּנָּא כָּל "הָעוֹשֶׂה" מִצְוָה אַחַת, דְּמַשְׁמָע אוֹ מִצְוַת עֲשֵׂה שֶׁמְּקַיֵּ  שַׁפִּיר וּמִשּׁוּם הָכִי, 
 אַף בְּמִי שֶׁלּאֹ בָּאת לְיַדוֹ,  י ם" שַׁיָּ י מִמֶּנָּה לְאַחַר שֶׁבָּאת לְיַדוֹ. אֲבָל לִישָּׁנָא דְּ"מְקַיֵּ   רַשׁ[]פָּ ם אוֹתָהּ בְּמַעֲשֶׂה, שֶׁ יתַּעֲשֶׂה שֶׁמְּקַיֵּ 

   .עָלֶיהָ  ]ר[מָהּ בְּמַה שֶׁלּאֹ עָבַ ישֶׁקִּיְּ 
 
Because of this, it is fine that the Tanna, Rabbi Eliezer ben Ya’akov, chose the words 

“ ‘he who performs’ one commandment,” that means either a positive commandment that 
he fulfills with an actual action, or a negative commandment that he fulfills with an action, 
that he removed himself from it after it came to his hand. For example, the positive 
commandment of “honor one’s father and mother”6 could be fulfilled by standing for one’s parents, 
and the negative commandment of “do not follow your hearts or your eyes with lustful things”7 
could be fulfilled by not looking at immodestly dressed women. 

But the language of “fulfill,” which Rabbi Eliezer ben Ya’akov didn’t choose, is relevant 
even for one that [the negative commandment] doesn’t come to his hand, that he fulfills it in 
that he doesn’t transgress it. For example, as discussed above, no one is tempted by pigul or 
notar today, as they don’t exist today, when we don’t conduct sacrifices. We technically fulfill 
these negative commandments without any intention on our part, but Rabbi Eliezer ben Ya’akov 
taught that we should be credited with that. Thus, instead of using the word “fulfill,” he uses the 
word “perform,” requiring some action on our part to fulfill a positive commandment or to avoid 
a negative commandment. 

This answers part of question 1: Why when discussing a commandment, Rabbi Eliezer ben 
Ya’akov selected the word “performs” rather than “fulfills.” 

  
רָה יגְּדוֹלָה עֲבֵ "  רָה לִשְׁמָהּ, כִּדְאָמְרִינַןירָה אַחַת, שֶׁלִּפְעָמִים אָדָם עוֹשֶׂה עֲבֵ ירָה לאֹ הָיָה יָכוֹל לוֹמַר "הָעוֹשֶׂה" עֲבֵ יוְאַף בַּעֲבֵ 

   גוֹר אֶחָד.יר, שֶׁאָז דַּוְקָא קוֹנֶה לוֹ קָטֵ וֹנָתוֹ לַעֲבו. וּמִשּׁוּם הָכִי נָקַט דַּוְקָא "הָעוֹבֵר" שֶׁתִּהְיֶה כַּוָּ "לִשְׁמָהּ, מִמִּצְוָה שֶׁלּאֹ לִשְׁמָהּ
 
The second part of question 1 asked why, when discussing a sin, Rabbi Eliezer ben Ya’akov 

used the verb “transgresses,” instead of “performs.” But for a sin, it is not possible to say “ ‘one 
who performs’ one sin acquires for himself an accuser,” for sometimes a person performs a sin 

 
5 An offering that remained after the time when they may be eaten has expired. Ex. 29:34. 
6 Ex. 20:12. 
7 Num. 15:39. 
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for the sake [of Heaven], which does not warrant an accuser. This is as it is said by Rav Nachman 
bar Yizchak, “A sin [committed] for the sake [of Heaven] is better than a commandment 
[performed] not for the sake [of Heaven].”8 An example of a sin committed for the sake of 
Heaven is when Tamar, seeking to become pregnant to perpetuate the name of her late husband, 
pretended to be a prostitute in order to seduce Judah.9 Because of this, [Rabbi Eliezer ben 
Ya’akov] specifically chose the word “one who transgresses,” that it should be his intention 
to transgress, for example, to derive pleasure, or to sin out of hatred of G-d. For then in that case, 
he specifically acquires for himself one accuser. 

  
ל פִּי שֶׁהַקָּדוֹשׁ בָּרוּ הוּא וְעוֹד שָׁמְעִינַן מִמַּתְנִיתִין, דְּדַוְקָא "הָעוֹשֶׂה" קוֹנֶה הַפְּרַקְלִיט, אֲבָל מִי שֶׁחָשַׁב לַעֲשׂוֹת מִצְוָה, אַף עַ 

לּוּ אִם יִהְיֶה הִרְהוּר עֲבוֹדָה זָרָה, דִּכְתִיב  ירָה, אֲפִ י וְכֵן בְּהָעוֹבֵר עֲבֵ ה מַמָּשׁ.  ימְצָרְפָהּ לְמַעֲשֶׂה, אֵינוֹ קוֹנֶה הַפְּרַקְלִיט עַד זְמַן הַעֲשִׂיָּ 
בְּלִבָּם"  בֵּיהּ אֶת־בֵּית־יִשְׂרָאֵל  תְּפֹשׂ  הַקַּטֵּ "לְמַעַן  קוֹנֶה  אֵינוֹ  זֶה,  כָּל  עִם  הָעֲשִׂיָּ י,  זְמַן  עַד  יוֹדְעִים  י גוֹר  אֵינָם  שֶׁהַמַּלְאָכִים  ה, 

  הַמַּחְשָׁבוֹת. 
 
We also hear from our Mishnah, that it’s specifically he who performs one 

commandment who acquires for himself one advocate, but one who thinks about doing a 
commandment, does not acquire the advocate until the time he actually performs it. 

Similarly, regarding one who transgresses a sin, even if there would be thoughts of 
idol worship, as it is written, “Thus I will hold the House of Israel to account for their 
thoughts.”10 Despite all this, he doesn’t acquire an accuser until the time of action, as the 
angels don’t know the thoughts of man.  

 
"לאֹ־יִהְיֶה לְ בְּכִיסְ אֶבֶן וָאָבֶן", הַבְּרָכוֹת    עַל פָּסוּק  וְנָקַט לָשׁוֹן "פְּרַקְלִיט", דְּמַשְׁמָע "פּוֹרֵק לִיט", מִשּׁוּם דְּאָמְרִינַן בַּמִּדְרָשׁ

דָּנָא  ידָּנָא דְּעָסִיק בָּהּ, בֵּין בְּעִ ימַסִּיק רָבָא, מִצְוָה, בֵּין בְּעִ   וּבְפֶרֶק ג' דְּסוֹטָהמְבָרְכוֹת אֶת בַּעֲלֵיהֶן, וְהַקְּלָלוֹת מְקַלְּלוֹת אֶת בַּעֲלֵיהֶן.  
רָה שֶׁמְּקַלֶּלֶת אוֹתוֹ, שֶׁתַּרְגּוּם  י רְעָנוּת. וְהָכִי נַמִּי, פוֹרְקוֹ וּמַצִּילוֹ, אַף אִם כְּבָר עָשָׂה אֵיזוֹ עֲבֵ וּדְּלאֹ עָסִיק בָּהּ, אַגּוּנֵי מַגְּנָא מִן הַפּ

  .לִיט "אָרוּר"
 
The Toldot Shimshon’s second question is why Rabbi Eliezer ben Ya’akov used the word 

“peraklit” instead of the synonymous “sanegor.” He adopted the language “peraklit” [פְּרַקְלִיט], 
as it has the meaning porek lit [לִיט  This is as it is said in the .[”it throws off a curse“] [פּוֹרֵק 
Midrash on the verse, “You shall not have in your pouch alternate weights, larger and 
smaller,”11: The blessings [i.e., good deeds] bless those who offer them, and the curses [i.e., 
evil deeds] curse those who offer them.12 Also, in the 3rd chapter of tractate Sotah, Rava 
concludes, “[Performing] a mitzvah, both at the time when one is engaged in its [performance] 
and at the time when one is not engaged in its [performance], defends one from misfortune.”13 

 
8 Nazir 23b; Horayot 10b. 
9 Sforno on Gen. 38:26. 
10 Ezek. 14:5. 
11 Deut. 15:13. 
12 Ruth Rabbah 1:3. 
13 Sotah 21a. 
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Therefore, [a person’s performance of a mitzvah] throws [the curses] off and it saves him, 
even if he has already committed some sin that curses him, and the Aramaic of “cursed” is 
lit [לִיט].14 

 
ן ירְעָנוּת, כְּלוֹמַר, אַף עַל פִּי שֶׁהָעוֹשֶׂה מִצְוָה, קוֹנֶה לוֹ פְּרַקְלִיט, שֶׁמֵּגֵ וּם, תְּשׁוּבָה וּמַעֲשִׂים טוֹבִים כִּתְרִיס בִּפְנֵי הַפּיוְאַחַר כָּ סִיֵּ 

רְעָנוּת, וּאֲבָל אִם כְּבָר נִגְזַר עָלָיו הַפּ  .דֶם גְּזַר דִּיןוֹנוּ דַּוְקָא קירָה הַקּוֹדֶמֶת, הַיְ י גוֹר שֶׁנִּבְרָא בָּעֲבֵ י עָלָיו מִן הַיִּסּוּרִין, וּמִקִּטְרוּג הַקָּטֵ 
רְעָנוּת, וּמָע כִּתְרִיס בִּפְנֵי הַפּשֶׁהוּא שְׁעַת הַדִּין, אָז אֵין לַפְּרַקְלִיט כֹּחַ לְהָגֵן, אֶלָּא דַּוְקָא כִּתְרִיס, וְלאֹ הֲגָנָה גְּמוּרָה. וַהָכִי מַשְׁ 

   רְעָנוּת עוֹמֵד בְּפָנָיו.וּרְעָנוּת מַמָּשׁ, שֶׁהַפּוּשֶׁהוּא שְׁעַת פּ
 
The third question was the reason for saying “[serve] as a shield against punishment” 

instead of saying “defend against punishment.”  
Afterward, [Rabbi Eliezer ben Ya’akov] concluded, “Repentance and good deeds 

[serve] as a shield against punishment.” This is as if to say: Even though “one who performs 
one commandment acquires for himself an advocate”—which defends him from suffering 
and criticizes the accuser that was created by the preceding sin—this is true only specifically 
prior to his sentence being issued.  

But if punishment has already been decreed upon him, which is the hour of judgment, 
then there is no power for the advocate to defend. Rather specifically, repentance and good 
deeds only serve as a shield, and this is not a complete defense. Thus, the meaning of “as a 
shield” is before the punishment, which is specifically the hour of the punishment, that the 
punishment stands before him.  

 
בְּעִנְיָן מִיתָתוֹ שֶׁל מֹשֶׁה רַבֵּנוּ עָלָיו הַשָּׁלוֹם, שֶׁאַבְרָהָם   אֵין מִיתָה בְּלאֹ חֵטְא. וְכֵן אִיתָא בַּיַּלְקוּט  וְהַטַּעַם הוּא, שֶׁהֲרֵי אָמְרוּ חֲכָמִים 

בְּחֶטְאָם מֵתוּ וְיַעֲקֹב וּמֹשֶׁה, כֻּלָּם  דְּהָא קָיְימָא לָן  .יִצְחַק  שֶׁעָבָר עֲבֵ וְקָשֶׁה,  תְּהַרְהֵר  י, אִם רָאִיתָ תַּלְמִיד חָכָם  בַּלַּיְלָה, אַל  רָה 
תְּשׁוּבָה. עָשָׂה  וַדַּאי  וְכוּ',  בְּיוֹם  הַקְּדוֹשִׁים    אַחֲרָיו  כָּאָבוֹת  עוֹלָם  אֵיתָנֵי  שֶׁכֵּן  עָשׂוּ  וְ וּמִכָּל  שֶׁבְּוַדַּאי  הַשָּׁלוֹם,  עָלָיו  רַבֵּנוּ  מֹשֶׁה 

וְאֵי מֵתוּ בִּשְׁבִיל חֶטְאָם וַדַּאי צָרִי לוֹמַר, שֶׁמִּשֶׁהִגִּיעָה שְׁעַת הַדִּין, אֲפִ   תְּשׁוּבָה,  לּוּ הַתְּשׁוּבָה  ימֵאַחַר שֶׁעָשׂוּ תְּשׁוּבָה. אֶלָּא 
    אֵינָהּ מַגֶּנֶת לְגַמְרֵי.

 
The reason is, because the sages said, “there is no death without sin.”15 Similarly, it is 

brought in the Yalkut Shimoni regarding the death of Moses, peace be upon him, that 
Abraham, Isaac, Jacob, and Moses all died by their sin.16 There is a difficulty, for don’t we 
hold that “if you see a Torah scholar who violates a prohibition at night, don’t think badly of 
him during the day; perhaps he has repented [in the meantime].”17 Most of all, the mighty ones 
of the world, such as the holy patriarchs, and Moses our teacher, peace be upon him, who 
certainly repented—how did they die by their sin, after they repented? Rather, it’s certainly 
necessary to say that from the time that the hour of judgment arrives, even repentance does 
not defend entirely from punishment. 

 
14 See both Targum Jonathan and Onkelos on Gen. 3:14. 
15 Shabbat 55a. 
16 Yalkut Shimoni, parashat Chukat, remez 764. 
17 Berachot 19a. 
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רְעָנוּת. דִּבְרֵישׁ פֶּרֶק  וּרְעָנוּת, אֶלָּא תָּנֵי "כִּתְרִיס" בִּפְנֵי הַפּוּנִּים בִּפְנֵי הַפּיוְלָכֵן לאֹ קָאָמַר הַתַּנָּא, תְּשׁוּבָה וּמַעֲשִׂים טוֹבִים מְגִ 

דְּכֵלִים שְׁ  כ"ד  מִדְרָס.  שׁתְּנַן,  טָמֵא  הַכָּפוּף  תְּרִיס  הֵם,  בַּקּ  תְּרִיסִין  בּוֹ  הָעַרְבִיִּי וּוְשֶׁמְּשַׂחֲקִין  וְדִיצַת  מֵת.  טְמֵא  טָמֵא  ,  םנְפּוֹן, 
וְדִיצַת הָעַרְבִיִּים, תְּרִיס קָטָן בְּיוֹתֵר,    שָׁה רוּחוֹת וְכוּ'.רֵשׁ הָרע"ב, תְּרִיס הַכָּפוּף, שֶׁמַּקִּיפִים אֶת הָאָדָם מִשְּׁיוּפֵ .  טְהוֹרָה מִכְּלוּם

  ק, וְאֵינוֹ כְּלִי שֶׁל תַּשְׁמִישׁ, עכ"ל.וֹשֶׁהָעַרְבִיִּים עוֹשִׂים לְדִיצָה וּלְשִׂמְחָה וְלִשְׁח
 
Therefore, the Tanna did not say, “Repentance and good deeds defend against 

punishment,” but he taught “ ‘are as a shield’ against punishment.” As it is brought in the 
beginning of the 24th chapter of Mishnah Kelim:  

There are three different types of shields:  A bent shield [i.e., protecting 
one from the front, the right, and the left, but not from the rear] is susceptible to 
ritual impurity.18 A shield used in the arena is susceptible to corpse impurity. 
And the Arabian toy shield is pure from all [ritual impurity].  

- Kelim 24:1 
Rabbi Obadiah of Bartenura explains: “ ‘A bent shield’: That it surrounds a person from 
three directions. . . ‘And the Arabian toy shield’: The smallest shield that the Arabs use for 
dancing and for joy and sport, but it is not a vessel of use.” We see that the use of “as a shield” 
implies something that is not necessarily a complete defense. “A shield” could refer to a toy, or 
even to a real shield that nonetheless does not defend a person from all sides.  

 
נוּ לַעֲשׂוֹת כְּמוֹ שֶׁהָאֲחֵרִים עוֹשִׂים,  יוְהָכִי נַמִּי, אִם הַתְּשׁוּבָה וּמַעֲשִׂים טוֹבִים שֶׁעוֹשֶׂה הָאָדָם אֵינָהּ אֶלָּא בְּאַקְרַאי בְּעָלְמָא, דְּהַיְ 

    ן כְּלוּם.יק וְאֵינוֹ מֵגֵ וֹנָה וְהִתְעוֹרְרוּת כְּלָל, זֶהוּ כְּמוֹ הַתְּרִיס הַקָּטָן, שֶׁעוֹשִׂים אוֹתוֹ לִשְׁחובְּלִי כַּוָּ 
 
Thus, if repentance and good deeds are something a person does without much 

thought, which is to do as others do, without any intent or awakening at all, this is like the 
small shield, that people make to play and that do not defend anything.  

  
מִיִּרְאַת הָע וְאֵינָם מְגִ וֹוְאִם הָאָדָם עוֹשֶׂה תְּשׁוּבָה וּמַעֲשִׂים טוֹבִים  וַהֲרֵי הֵם כְּמוֹ הַתְּרִיס  ינֶשׁ, אֵינָם כָּל חֲשׁוּבִים  נִּים לְגַמְרֵי, 

רֵשׁ הָרע"ב  ירוֹ לְהַכּוֹתוֹ דֶּרֶ שְׂחוֹק בְּעָלְמָא, כְּמוֹ שֶׁפֵּ י נָתָם לְהָגֵן בְּאוֹתוֹ הַתְּרִיס מֵהַמַּכָּה שֶׁרוֹצֶה חֲבֵ ו, שֶׁכַּוָּ נְפּוֹןוּבַּקּשֶׁמְּשַׂחֲקִין בּוֹ  
    שָׁם, וְאֵינָהּ הֲגָנָה גְּמוּרָה.

 
If the person does repentance and good deeds out of fear of punishment, [these 

actions] are not at all important and they are not a complete defense. For they are like the 
shield that they play with in the arena, that their intent is to use this shield to defend from 
the blow that his friend wants to hit him with, in the way that people play in the world. I.e., 
such a shield is only a prop used for play acting, but it would not be effective in the event of true 
combat. This is as Rabbi Obadiah of Bartenura explained there, and it is not a complete 
defense. 

  

 
18 Because of its shape, it can be used as a chair, and chairs are susceptible to ritual impurity originating by a 

woman who is menstruating or by a man who has had a seminal emission. 
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לּוּ לִשְׁכִיבָה, וְאַף עַל פִּי שֶׁהוּא חָשׁוּב, יוְאִם עוֹשָׂה תְּשׁוּבָה מֵאַהֲבָה, אָז הוּא דּוֹמֶה לִתְרִיס הַכָּפוּף, שֶׁעָשׂוּי לְכָל תַּשְׁמִישִׁים אֲפִ 
שׁ  וְהָכִי נַמִּי, אַף עַל פִּי שֶׁשָּׁב מֵאַהֲבָה, אֵינָהּ הֲגָנָה גְּמוּרָה מִכָּל הַצְּדָדִים, רַק מִשָּׁ  שׁ רוּחוֹת.אֵינוֹ מַקִּיף אֶת הָאָדָם אֶלָּא מִשָּׁ

נוּ עָלָיו הַשָּׁלֵם, וְעַל זֶה נֶאֱמַר רוּחוֹת, וּלְעוֹלָם צַד אֶחָד נִשְׁאַר פָּרוּץ, שֶׁבִּשְׁעַת הַגְּזַר דִּין מִתְעוֹרֵר הַחֵטְא, כְּמוֹ הָאָבוֹת וּמֹשֶׁה רַבֵּ 
    "וְאֵין שִׁלְטוֹן בְּיוֹם הַמָּוֶת".

 
If he repents out of love [of G-d], then he is like a bent shield, which is suitable for all 

uses, even for lying down. Still, even though it is significant by comparison to a toy shield, it 
nevertheless only surrounds a person from three directions. Thus, even though he returns out 
of love, it is not a complete defense from all sides, only from three sides.  

There is always one side that remains open, for at the hour of judgment, the sin 
awakens, as with the patriarchs and Moses, peace be upon him, and about this it is said, 
“there is no power over the day of death.”19 

 
* * * 

 

 
19 Eccl. 8:8. 


