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Chapter VI – Mishnah 11 
  

כֹּל הַנִּקְרָא בִשְׁמִי וְלִכְבוֹדִי בְּרָאתִיו יְצַרְתִּיו אַף־"וְכָל מַה שֶּׁבָּרָא הַקָּדוֹשׁ בָּרוּ הוּא בְּעוֹלָמוֹ, לאֹ בְרָאוֹ אֶלָּא לִכְבוֹדוֹ, שֶׁנֶּאֱמַר  
  ."יִמְ לְעֹלָם וָעֶד  'ה", וְאוֹמֵר "עֲשִׂיתִיו

  
Whatever the Holy One, Blessed be He, created in His world, He created only for His 

glory, as it is said: “Every one that is called by My name, and for My glory, I have created 
him, I have formed him, indeed, I have made him.”1 and it says: “The L-rd shall reign for 
ever and ever.”2  

- - - - - - - - - - 

ים יִירְשׁוּ־אָרֶץ",  כְבוֹד־שְׁמוֹ שִׂימוּ כָבוֹד תְּהִלָּתוֹ". "וּבָרוּ שֵׁם כְּבוֹדוֹ לְעוֹלָם וְיִמָּלֵא כְבוֹדוֹ אֶת־כֹּל הָאָרֶץ", "וַעֲנָוִ   "זַמְּרוּ
אָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי, כַּמָּה גְּדוֹלִים נְמוּכֵי הַלֵּב    לָּם, כִּדְאִיתָא בְּפֶרֶק קַמָּא דְּסוֹטָה,וּ, וַעֲנָוָה גְּדוֹלָה מִכּ"וְלִפְנֵי כָבוֹד עֲנָוָה"

ם, הָיָה אָדָם מַקְרִיב עוֹלֶה, שְׂכַר עוֹלֶה בְּיָדוֹ. מִנְחָה, שְׂכַר מִנְחָה בְּיָדוֹ. אֲבָל ילִפְנֵי הַקָּדוֹשׁ בָּרוּ הוּא, שֶׁבִּזְמַן שֶׁבֵּית הַמִּקְדָּשׁ קַיָּ 
לּוּ הִקְרִיב כָּל הַקָּרְבָּנוֹת שֶׁבַּתּוֹרָה, וְלאֹ עוֹד, אֶלָּא שֶׁאֵין תְּפִלָּתוֹ נִמְאֶסֶת. וְצָרִי ילָה עָלָיו, מַעֲלֶה עָלָיו הַכָּתוּב כְּאִ  שְׁפָ מֵי שֶׁדַּעְתּוֹ

 עִיּוּן, מָה עִנְיָן הָעֲנָוָה שֶׁתִּהְיֶה גְּדוֹלָה מִכָּל הַקָּרְבָּנוֹת.
 
“Sing the glory of His name; make glorious His praise.”3 “Blessed is His glorious name 

forever; His glory fills the whole world.”4 “But the humble shall inherit the land,”5 “and 
humility precedes glory,”6 and humility is greater than everything. This is as it is brought in 
the first chapter of tractate Sotah:  

Rabbi Yehoshua ben Levi said: How great are the lowly in spirit are 
before the Holy One, Blessed be He. For when the Temple was standing, a 
person would sacrifice a burnt-offering, and the merit of a burnt-offering 
would be his. [He would sacrifice] a meal-offering, and the merit of a meal-
offering would be his. But [regarding] one whose spirit is lowly, the verse 
ascribes him [credit] as if he had brought all the sacrifices that are in the 
Torah, as it is stated: ‘The sacrifices of G-d are a broken spirit.’7 And not only 
that, but his prayer is not despised [by G-d], as it is stated: “A broken and contrite 
heart, O God, You will not despise.”8 

- Sotah 5b 

 
* English translation: Copyright © 2024 by Charles S. Stein. Additional essays available at http://zstorah.com 
1 Isaiah 43:7. 
2 Ex. 15:18. 
3 Ps. 66:2. 
4 Ps. 72:19. 
5 Ps. 37:11. 
6 Prov. 15:33. 
7 Ps. 51:19. 
8 Ibid. 
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This requires investigation: How is the matter of humility greater than all the sacrifices? 
  

בוּת, כַּף כַּוָּנָתָם הִיא לְהַקְרִיב הָאָדָם אֵצֶל הַקָּדוֹשׁ בָּרוּ הוּא, שֶׁכְּשֵׁם שֶׁאֵשׁ וְעָשָׁן  יוְיֵשׁ לוֹמַר, שֶׁהַקָּרְבָּנוֹת כְּמַשְׁמָעָם לְשׁוֹן קְרֵ 
אָמְנָם אָמְרִינַן הַתָּם, אָמַר   דַּכָּא".הַמַּעֲרָכָה עוֹלִים לַשָּׁמַיִם, כָּ תִּתְעַלֶּה אַף נֶפֶשׁ הָאָדָם הַמַּקְרִיב אוֹתוֹ הַקָּרְבָּן, וְהוּא כְּמוֹ "אִתִּי  

ו. וְלָכֵן מִי שֶׁמַּקְרִיב קָרְבָּן, הוּא מִתְעַלֶּה  ירַב יוֹסֵף, מִסְתַּבְּרָא "אֲנִי אֶת דַּכָּא", שֶׁהַקָּדוֹשׁ בָּרוּ הוּא מַשְׁפִּיל עָצְמוֹ אֵצֶל הֶעָנָ 
  אֲבָל מִי שֶׁדַּעְתּוֹ שְׁפֵלָה עָלָיו, הַקָּדוֹשׁ בָּרוּ הוּא מַרְכִּין שְׁכִינָתוֹ אֶצְלוֹ, וְזֶהוּ יוֹתֵר כָּבוֹד לוֹ.  הַקָּדוֹשׁ בָּרוּ הוּא. לְמַעְלָה אֵצֶל 

 
It can be said that the sacrifices, according to their meaning from the language of 

“bringing near,” thus their intent is to bring the man close beside the Holy One, Blessed be 
He. Just as the fire and the smoke of the pyre rise upward to Heaven, so too does the soul of 
the man who brings the same sacrifice. This is the meaning of Isaiah 57:15, as brought in one 
interpretation in Sotah 5a, that “[Together] with Me [is one who is] contrite [and humble],”9 that 
his soul is elevated beside G-d in Heaven.  

Truly? It is said there, Sotah 5a, that Rav Yosef [sic] stated a different interpretation, 
that it is evident that “I am with the humble person,” that the Holy One, Blessed be He, 
humbles Himself beside the humble person.10 Therefore, regarding one who brings a sacrifice, 
he is elevated upward beside the Holy One, Blessed be He. But regarding one whose spirit is 
lowly, the Holy One, Blessed be He, lowers His Shechinah to him, and this is greater honor 
for him. This explains the statement of Rabbi Yehoshua ben Levi given above, that humility is 
greater than all the sacrifices. 

  
וָה נִיחָא, לּוּ הִקְרִיב כָּל הַקָּרְבָּנוֹת שֶׁבַּתּוֹרָה. וּבִשְׁלָמָא אִם הָיָה אוֹמֵר "יוֹתֵר מִכָּל הַקָּרְבָּנוֹת שֶׁבְּתוֹרָה", הֲ ין קָשֶׁה, מַהוּ כְּאִ יוְעָדִי

לּוּ הִקְרִיב כֹּל הַקָּרְבָּנוֹת, הֵיכָן מָצִינוּ חִלּוּק בֵּין קָרְבָּן  ידַּהֲוָה מַשְׁמָע כַּנֶּאֱמָר לְעֵיל שֶׁהָעֲנָוָה חֲשׁוּבָה מֵהֶם. אֲבָל לוֹמַר, שֶׁהוּא כְּאִ 
    וֹ.אֶחָד לַהַרְבֵּה קָרְבָּנוֹת, אַדְרַבָּא, אֶחָד הַמַּרְבֶּה וְאֶחָד הַמַּמְעִיט. וְעוֹד, מְנָא לֵיהּ הָא, וּמַה טָעַם יֵשׁ בּ

 
But there is still a difficulty. What is the meaning of “as if he had sacrificed all the 

sacrificial offerings”? Granted, if he had said, the value of humility is worth “more than all of 
the sacrifices in the Torah,” it would be fine, for it would have meant as said above, that 
humility is more important than [the sacrifices]. But to say, “that it is as if he had brought 
all the sacrifices,” where do we find a difference between bringing one sacrifice and many 
sacrifices? To the contrary, we learned that “one who brings a substantial [offering] and one 
who brings a meager [offering have equal merit], provided he directs his heart toward Heaven.”11  

Also, how does he know this, and what is the meaning in this? 
  

 
9 Sotah 5a discusses Isaiah 57:15, which reads, “ For thus said the One who high aloft forever dwells, whose name 

is holy: I dwell on high, in holiness, but with the contrite [וְאֶת־דַּכָּא] and the lowly in spirit . . .” The Gemara states that 
Rav Huna and Rav Chisda argue over the meaning. One says that it means, “[Together] with Me [is one who is] 
contrite [אִתִּי דַּכָּא],” suggesting the humble person is elevated, while the other says that it means, “I am with the humble 
person” [אֲנִי אֶת דַּכָּא], suggesting that G-d lowers Himself. 

10 As discussed in the previous footnote, the dispute was between Rav Huna and Rav Chisda. The reference to 
Rav Yosef is an error. 

11 Mishnah Menachot 13:11; Menachot 110a. 
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דָּר  יא הַנִּ לּוּק בֵּין בָּמַת יָחִיד לְבָמַת צִבּוּר, וּבֵין בָּמַת צִבּוּר לַמִּקְדָּשׁ. דִּבְבָמַת יָחִיד אֵין מַקְרִיבִין בָּהּ אֶלָּ יוְיֵשׁ לוֹמַר, דְּמָצִינוּ חִ 
לּוּ מִנְחָה הַבָּאָה בְּנֶדֶר וּנְדָבָה, תְּנַן הָתָם, ר' יְהוּדָה אוֹמֵר,  ילָּם, שֶׁאֲפִ וּוְהַנִּדָּב, וּבְבָמַת צִבּוּר מַקְרִיבִין קָרְבָּנוֹת שֶׁל חוֹבָה וְלאֹ כּ

   אֵין מִנְחָה בַּבָּמָה.
 
It can be said that we find a distinction between the altar of an individual and the 

altar of the community, and between the altar of the community and the Temple. For the 
altar of an individual, we only bring a vow or a free-will offering, while for the altar of a 
community, we bring sacrifices that are obligatory. However, we do not bring all of them, for 
even regarding the meal offering that comes from a vow or a free-will offering, we learned 
there, Rabbi Yehuda says, “There is no meal offering [sacrificed] on an altar [outside the 
Temple].”12   

  
ת הָעֲנָוָה שֶׁאָמַרְנוּ לְמַעְלָה,  לוּק שֶׁיֵּשׁ בֵּין בָּמַת צִבּוּר לְמִקְדָּשׁ הוּא, שֶׁהַמִּקְדָּשׁ הָיְתָה בּוֹ הַשְׁרָאַת הַשְּׁכִינָה, אִם כֵּן אַף מִדָּ יוְהַחִ 

לּוּ יוְנָקַט "בִּזְמַן שֶׁבֵּית הַמִּקְדָּשׁ קַיָּם" לִרְבוּתָא, שֶׁאֲפִ   , הִיא כְּמִקְדָּשׁ, שֶׁמַקְרִיבִין בּוֹ כָּל הַקָּרְבָּנוֹת."אֲנִי אֶת דַּכָּא"וּמִסְתַּבְּרָא  
עָלָיו, אֶלָּא שְׂכַר עוֹלָה בְּיָדוֹ,   בִּזְמַן שֶׁיֵּשׁ שָׁם הַשְׁרָאַת הִשְׁכִּינָה, עִם כָּל זֶה, מִי שֶׁמַּקְרִיב עוֹלָה אֵינוֹ זוֹכֶה שֶׁתִּשְׁרֶה הִשְׁכִּינָה

   ."אֲנִי אֶת דַּכָּא"תְקָרֵב אֵצֶל הַמָּקוֹם. אֲבָל מִי שֶׁדַּעְתּוֹ שְׁפָלָה עָלָיו, שׁוּרָה הַשְּׁכִינָה עָלָיו דְּ נוּ שֶׁנִּ ידְּהַיְ 
 
The distinction between the altar of a community and the Temple is that the 

Shechinah was spread out within the Temple. Nevertheless, regarding the trait of humility 
mentioned above, it is evident that “I am with the humble person,” who is like a sanctuary, 
for he has brought all of the sacrifices. It uses the term “when the Temple was standing” to 
be inclusive, for even in the time that the Shechinah was spread out, nevertheless, one who 
brought a burnt-offering didn’t merit that the Shechinah would spread out over him, rather 
the merit of the burnt-offering would be his, that is that he had brought it beside the 
Omnipresent. But one whose spirit is lowly, the Shechinah dwells upon him, for “I am with 
the humble person.” 

 
הִקְרִיב כָּל הַקָּרְבָּנוֹת, אֵי תִּיסַק אַדַּעְתִּין    מֵאִלּוּקָשֶׁה, דְּאִם זְכוּתוֹ רַב יוֹתֵר    ,וּמַה שֶׁאָמַר, וְלאֹ עוֹד, אֶלָּא שֶׁאֵין תְּפִלָּתוֹ נִמְאֶסֶת

, וַאֲנִי דּוֹמֶה כְּשַׂר לִפְנֵ   לוֹמַר, שֶׁתִּהְיֶה תְּפִלָּתוֹ נִמְאֶסֶת. י וְיֵשׁ לוֹמַר, דְּאָמְרִינַן בְּפֶרֶק ה' דִּבְרָכוֹת, הוּא דּוֹמֶה לְעֶבֶד בִּפְנֵי הַמֶּלֶ
. וְאַף כָּאן, הוֹאִיל דְּאָמְרִינַן "אֲנִי אֶת דַּכָּא", אוֹ "אִתִּי דַּכָּא",   שֶׁהַקָּדוֹשׁ בָּרוּ הוּא שׁוֹכֵן אֶצְלוֹ, יָכוֹל שֶׁיִּהְיֶה דּוֹמֶה לְשַׂר  הַמֶּלֶ

זַכַּאי. מִשּׁוּם הָכִי, אִצְטְרִי לוֹמַר,בִּפְנֵ  בֶּן  נִשְׁמַעַת, כִּתְפִלַּת רַבָּן יוֹחָנָן  וְאֵין תְּפִלָּתוֹ   , וְלאֹ עוֹד, אֶלָּא וְכוּ', וּכְשֶׁאֵינָהּ    י הַמֶּלֶ
   ו כָּל הַיּוֹם וְכוּ'.בֶּלֶת, הִיא כְּמוֹ נִמְאֶסֶת, וְכִדְאָמַר הָתָם, אִלְמָלֵא הַטִּיחַ רַבָּן יוֹחָנָן בֶּן זַכַּאי אֶת ראֹשׁוֹ בֵּין בִּרְכָּי וּמְק

 
As to what [Rabbi Yehoshua ben Levi] said, “And not only that, but his prayer is not 

despised [by G-d],” there is a difficulty, for if his merit is greater than those who brought all 
the sacrifices, how would it enter your mind to say that his prayer would be despised? It can 
be said, that it is said in the 5th chapter of tractate Berachot:  

 
12 Zevachim 113a. 
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[There was an incident involving] Rabbi Chanina ben Dosa, who went to 
study Torah before Rabbi Yochanan ben Zakkai, and Rabbi Yochanan’s son fell ill. 
[Rabbi Yochanan] said to him: Chanina, my son, pray for mercy on behalf of [my 
son] so that he will live. Rabbi Chanina ben Dosa placed his head between his knees 
and prayed for mercy upon his behalf, and [Rabbi Yochanan ben Zakkai’s son] 
lived. Rabbi Yochanan ben Zakkai said [about himself]: Had ben Zakkai stuck his 
head between his knees throughout the entire day, they would have paid him no 
attention. His wife said to him: And is Chanina greater than you? He replied to her: 
No, but he is like a servant before the King [and as such he is able to come and 
go freely and make various requests at all times]. I am like a minister before the 
King [and I can enter only when invited and can make requests only with regard to 
especially significant matters].  

- Berachot 34b 
Even here, since it is said, “I am with the humble person,” or “[Together] with Me [is one who 
is] contrite [and humble],” that the Holy One, Blessed be He, dwells with him, it is possible 
that he will be similar to a minister before the King, and his prayer is not heard, such as the 
prayer of Rabbi Yochanan ben Zakkai. Because of this, it is necessary to say, “And not only 
that, but his prayer is not despised [by G-d].” When it is not received, it is as though it is 
despised, and as it is said there, “Had ben Zakkai stuck his head between his knees 
throughout the entire day, they would have paid him no attention.” 

 
הַמַּחֲל עִקַּר  "וֹאָמְנָם  פָּסוּק  עַל  בַּמִּדְרָשׁ  דְּאִיתָא  כְּהַהִיא  דְּאַתְיָא  אֶפְשָׁר  דַּכָּא",  וְ"אִתִּי  דַּכָּא",  אֶת  "אֲנִי  שֶׁל  הִים קֶת  אֶת־הָאֱ

־נֹחַ  שִׂיא שֶׁהוּא מְהַלֵּ ", רַבִּי יוֹחָנָן וְרֵישׁ לָקִישׁ. ר' יוֹחָנָן אָמַר, לָרוֹעֶה שֶׁהוּא עוֹמֵד וּמַבִּיט בְּצאֹנוֹ. רֵישׁ לָקִישׁ אָמַר, לַנָּ הִתְהַלֶּ
וְעַל דַּעְתֵּיהּ דְּרֵישׁ לָקִישׁ, הוּא צָרִי לִכְבוֹדֵנוּ. עכ"ל. דְּמַאן דְּאָמַר   וּזְקֵנִים לְפָנָיו. עַל דַּעְתֵּיהּ דְּר' יוֹחָנָן, אָנוּ צְרִיכִים לִכְבוֹדוֹ.

  "אִתִּי דַּכָּא", אָנוּ צְרִיכִים לִכְבוֹדוֹ. וּמַאן דְּאָמַר "אֲנִי אֶת דַּכָּא", הוּא צָרִי לִכְבוֹדֵנוּ.
 
Indeed, regarding the root of the distinction between “I am with the humble person” 

and “[Together] with Me [is one who is] contrite,” it is possible that it’s derived as the same 
as brought in the Midrash on the verse, “Noah walked with G-d”13: 

 Rabbi Yochanan and Reish Lakish [commented on this]. Rabbi 
Yochanan said, “It is analogous to a shepherd who is standing and looking at 
his flock.” Reish Lakish said: “It is analogous to a prince who is walking with 
the elders going before him.” According to the opinion of Rabbi Yochanan, 
“We are in need of [G-d’s] glory.” According to the opinion of Reish Lakish, 
“[G-d] is in need of our glory.”  

- Gen. Rabbah 30:10 

 
13 Gen. 6:9. 
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Regarding the one who said, “I am with the humble person,” this means “We are in need of 
[G-d’s] glory.” Regarding the one who said “[Together] with Me [is one who is] contrite,” this 
means, “[G-d] is in need of our glory.” 

  

הוּ, דִּלְמַאן דְּאָמַר אָנוּ צְרִיכִים  וְהַאי דִּתְנַן כָּל מַה שֶׁבָּרָא הַקָּדוֹשׁ בָּרוּ הוּא, לאֹ בָּרְאוֹ אֶלָּא לִכְבוֹדוֹ, מִתְפָּרֵשׁ שַׁפִּיר לְתַרְוַיְי
נִהְיֶה טוֹ בֵּין אִם  הַקָּדוֹשׁ בָּרוּ הוּא, הוּא  מִפְּנֵי שֶׁכְּבוֹדוֹ שֶׁל  וְאֵינוֹ צָרִי  לִכְבוֹדוֹ,  דַּוְקָא,  לִכְבוֹדוֹ  וְהַכֹּל בָּרָא  בִים אוֹ רָעִים, 

, כִּי כָּל מַה וּלִכְבוֹדֵנוּ כְּלָל. וּלְמַאן דְּאָמַר, הוּא צָרִי לִכְבוֹדֵנוּ, לְכָ נִבְרְאוּ כָּל הַנִּבְרָאִים כּ לָּם, שֶׁיִּהְיוּ צַדִּיקִים לִכְבוֹדוֹ יִתְבָּרַ
  כוּ'.שֶׁבָּרָא וְ 

 
This is in accordance with what we learned in this Mishnah that regarding everything 

that the Holy One, Blessed be He, created, He only created it for His glory.14 This interprets 
both views well.  

For the one who said “We are in need of His glory,” it is true because the glory of the 
Holy One, Blessed be He, exists whether we are good or bad. Everything was specifically 
created for His glory, and He is not in need of our glory at all.  

For the one who said, “He is in need of our glory,” it is true because therefore all of the 
created beings were created. This was done so that there would be righteous people to serve 
as illustrations for the glory of He Who shall be blessed. For regarding everything that the Holy 
One, Blessed be He, created, He only created it for His glory. 

  
. יֵשׁ לוֹמַר, דְּאִיתָא  וּמַה שֶׁהִקְשׁוּ הַמְּפָרְשִׁים עַל מִשְׁנָה זוֹ, אֵי אֶפְשָׁר שֶׁהָרְשָׁעִים נִבְרְאוּ לִכְבוֹדוֹ  בְּמִדְרָשׁ יַלְקוּט עַל   יִתְבָּרַ

מִפִּי הָרְשָׁעִים, מִמַּה שֶׁעוֹלֶה מִגַּן עֵדֶן לּוּסוֹ שֶׁל הַקָּדוֹשׁ בָּרוּ הוּא שֶׁעוֹלֶה מִגֵּיהִנֹּם  יפָּסוּק "עֹבְרֵי  בְּעֵמֶק הַבָּכָא" וְכוּ', גָּדוֹל קִ 
    מִפִּי הַצַּדִּיקִים וְכוּ'. וְשַׁפִּיר מִקְרֵי שֶׁנִבְרְאוּ לִכְבוֹדוֹ.

 
The commentators15 have asked about this Mishnah: How it is possible that the 

wicked were created for His glory, may He be blessed. It can be said what is brought in the 
Midrash Yalkut Shimoni, on the verse, “They pass through the Valley of Baca, regarding it as 
a place of springs, as if the early rain had covered it with blessing.”16 The Midrash states: “Greater 
is the glory of the Holy One, Blessed be He, that rises from Gehenna from the mouths of the 
wicked, than what rises from the Garden of Eden from the mouths of the righteous.”17 The 
recitation that they were created for His glory is fine. 

  
שֶׁהָרְשָׁעִים נִבְרְאוּ לִכְבוֹדוֹ, לְזֶה אָמַר  וּבְזֶה יוּבַן, פָּסוּק מִשְׁלֵי "כֹּל פָּעַל ה' לַמַּעֲנֵהוּ", כְּלוֹמַר, לִכְבוֹדוֹ. וְאִם תּאֹמַר, אֵי אֶפְשָׁר  

   .נוּ כְּשֶׁהֵם בְּגֵּיהִנֹּם, דְּאֵין רָעָה אֶלָּא גֵּיהִנֹּם, כְּמוֹ שֶׁאָמְרוּ זַ"ל בְּכַמָּה מְקוֹמוֹתי"וְגַם־רָשָׁע לְיוֹם רָעָה", דְּהַיְ 
 
The verse of Proverbs, “The L-rd made everything for a purpose, even the wicked for 

an evil day,”18 will be understood in this way, as it is said, for His glory. If you will say, how 

 
14 Pirkei Avot 6:11. 
15 Midrash Shmuel on Pirkei Avot 6:11. 
16 Ps. 84:7. 
17 Yalkut Shimoni on Psalms, remez 833; see also Ex. Rabbah 7:4. 
18 Prov. 16:4. 
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is it possible that the wicked were created for His glory, to this it is said, “even the wicked 
for an evil day,” which is that they are in Gehenna, for the evil mentioned is nothing other 
than Gehenna, as [the rabbis] of blessed memory have said in a number of places.19 

 
צְרַ לְהָבִיא הַפָּסוּק שֶׁל "ה' יִמְ לְעֹלָם וָעֶד", שֶׁהִנֵּה שְׁתֵּי פְּעָמִים טָעוּ הַמִּינִין לוֹמַר,  וּאִי נַמִּי בְּדֶרֶ אַחֵר, וְיוּבַן הַטַּעַם שֶׁה

חֲדָא, בִּימֵי רַבָּן גַּמְלִיאֵל בְּפֶרֶק ד' דְּסַנְהֶדְרִין. וְהֵשִׁיב    מִי שֶׁבָּרָא רוּחַ לאֹ בָּרָא הָרִים, כְּדִכְתִיב "כִּי הִנֵּה יוֹצֵר הָרִים וּבֹרֵא רוּחַ".
וְהוּא חָזַר וְהִקְשָׁה לָהֶם, וּבִשְׁעַת מִיתָה,   לָהֶם, אֶלָּא מֵעַתָּה, גַּבֵּי אָדָם דִּכְתִיב "וַיִּבְרָא", "וַיִּיצֶר", הָכִי נַמִּי. וְהֵם הֵשִׁיבוּ לוֹ, הין.

הֵי־צְבָאוֹת שְׁמוֹ",יהַכֹּל נִתְפַּיְּ  בְּפֶרֶק ו' דְּחֻלִּין עִם רַבִּי. וְהֵשִׁיב לָהֶם דְּסֵיפֵיהּ דִּקְרָא "ה' אֱ אַלְּמָא חַד הוּא    סוּ וְכוּ'. וְהָאַחֶרֶת 
   דְּבָרְאִינְהוּ וְכוּ', וְע"ש.

 
Alternatively, analyzed in a different way, the reason that it is necessary to bring proof 

from the verse of “The L-rd shall reign for ever and ever” will be understood, that there were 
two times that the heretics erred by saying that the One who created the wind did not create 
the mountains. In Amos, it is written, “Behold the One who formed the mountains, and 
created the wind.”20 The first time that the heretics erred in this way was in the days of Rabban 
Gamliel, as recorded in the 4th chapter of tractate Sanhedrin, when the emperor believed 
mountains and winds were created by two separate gods, because Amos used one verb for 
mountains and a second verb for winds.  

[Rabban Gamliel] answered them: If that is so, [then] with regard to 
Adam, as it is written [concerning him]: “And G-d created” (Gen. 1:27), and also: 
“And the L-rd G-d formed” (Gen. 2:7), so too [should one say that] He who 
created this did not create that? They answered “yes” [that different gods created 
different parts of Adam]. He responded and asked them: And at the moment of 
death, are they all appeased? [Do they all agree that the person should die?] 

- Sanhedrin 39a 
The other time that the heretics erred in this way was in the 6th chapter of tractate 

Chullin, with Rabbi Yehuda haNasi. He answered them, “The end of the verse [‘Behold the 
One who formed the mountains, and created the wind’] is ‘His name is the L-rd, the G-d of 
hosts,”21 which Rashi explains means that apparently One created both of them, the mountains 
and the winds. 

  
כְתִיב יְצִירָה,  , וְכָל מַה שֶׁבָּרָא הַקָּדוֹשׁ בָּרוּ הוּא בְּעוֹלָמוֹ, אַף עַל גַּב שֶׁיֵּשׁ מֵהֶם דִּכְתִיב בְּרִיאָה, וְיֵשׁ מֵהֵם דִּ וְלָכֵן אָמַר חַתַּנָּא

תֵירוּצָא דְּרַבִּי, שָׁפֵיל לְסֵיפֵיהּ דִּקְרָא "ה' לאֹ בְּרָאוֹ אֶלָּא לִכְבוֹדוֹ, שֶׁנֶּאֱמַר "כֹּל הַנִּקְרָא בִשְׁמִי", כְּלוֹמַר, שֶׁהַכֹּל נִקְרָא בִּשְׁמוֹ, כְּ 
   ל הוּא לִכְבוֹדוֹ.צְבָאוֹת" וְכוּ'. וְהַשְׁתָּא דְּהַכֹּל נִקְרָא בִּשְׁמוֹ, עַל כָּרְחָ לוֹמַר, כִּי בֵּין בְּרָאתִיו בֵּין יְצַרְתִּיו, הַכֹּ 

 
Therefore, the Tanna of our Mishnah said, whatever the Holy One, Blessed be He, 

created in His world—even though there are among them (as it is written) created things, 

 
19 E.g., Nedarim 22a. 
20 Amos 4:13. 
21 Chullin 87a. 
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and there are among them (as it is written), formed things—He created only for His glory. 
This is as it is said, “Every one that is called by My name, and for My glory, I have created him, 
I have formed him, indeed, I have made him,” as if to say, that everything is called by His name, 
according to the proof of Rabbi Yehuda haNasi, “Go to the end of the verse, ‘His name is the 
L-rd, the G-d of hosts.” Now that everything is called by His name, you must necessarily say, 
whether its things He has created or things He has formed, everything is for His glory. 

  
רוּץ מַהַרְשָׁ"א, דִּיצִירָה  יוְיֵשׁ לוֹמַר, כְּתֵ  בּוּרֵיהּ, וְלאֹ אָמַר הַכֹּל בִּלְשׁוֹן בְּרִיאָה אוֹ יְצִירָה.יאֲבָל עָדִין קָשֶׁה, דְּלָמָּה שָׁנֵי קְרָא בְּדִ 

בַּחֵלֶק הַגּוּפָנִי,ישַׁיָּ  בַּחֵלֶק הָרוּחָנִ     דְּהַיְ יִּ וּבְרִיאָה  חָמְרִיִּי, "וּבֹרֵא רוּחַ"  דְּהַיְנוּ דָּבָר  הִנֵּה יוֹצֵר הָרִים"  נוּ דָּבָר  יי, שֶׁנֶּאֱמַר "כִּי 
נוּ "בְּרָאתִיו יְצַרְתִּיו",  יוַהֲכִי נָמֵי קָא מַשְׁמַע לַן קְרָא, שֶׁאַדְרַבָּא הוּא תּוֹסֶפֶת כָּבוֹד לוֹ בְּמַה שֶׁעָשָׂה הַגּוּף וְהַנֶּפֶשׁ, דְּהַיְ   רוּחָנִיִּי.

  קָּל. וּ וְעוֹד, שֶׁ"אַף־עֲשִׂיתִיו", שֶׁיַיחֲדָם יַחַד וְעָשָׂה מֵהֶם אָדָם אֶחָד מְשׁ
 
But this is still difficult to understand, that why is the verse altered in its language, and 

doesn’t speak exclusively in the language of either creation or forming? It can be said, 
according to the solution of the Maharsha,22 that forming is relevant to the physical part, 
and creation to the incorporeal part, as it is said, “Behold the One who formed the 
mountains,” which is something physical, “and created the wind,” which is something 
incorporeal. Thus, this verse is coming to tell us that to the contrary, this adds glory to Him 
through what is accomplished in man by the body and soul. This is the meaning of “whom I 
have created [and] formed”23 and further that “I made,”24 that this unifies [the body and 
soul] together and makes them one balanced man.  

 

" וְכוּ', שֶׁבַּעַל  וּז אַף לְאוֹתָהּ תְּשׁוּבָה שֶׁהֵשִׁיב רַבָּן גַמְלִיאֵל, וּבִשְׁעַת מִיתָה כּוֹוּכְדֵי לִרְמ לָּם נִתְפַּיְּיסוּ, לְכָ מַיְיתֵי וְאוֹמֵר "ה' יִמְ

שֶׁהֲרֵי אָנוּ רוֹאִים שֶׁ"ה' יִמְ לְעֹלָם וָעֶד",    לּוּק בֵּין בְּרִיאָה לִיצִירָה, וְהַכֹּל הוּא לִכְבוֹדוֹ, ילוֹמַר, שֶׁאֵין חִ   כָּרְחָ אָנוּ צְרִיכִין

לֶת בְּיָדוֹ לְהָמִית לְעוֹלָם כְּחֶפְצוֹ, וְלִהְיוֹת מוֹשֵׁל וְשַׁלִּיט בַּכֹּל, וְעוֹד לְהַחֲיוֹתָם. וֹיּוֹת, לאֹ הָיָה יְכוּוְאִם הָיוּ חַס וְשָׁלוֹם שְׁתֵּי רָשׁ

  ן סוֹף פֶּרֶק ד' עַל הַיֶּלּוֹדִים לָמוּת וְהַמֵּתִים לְהַחֲיוֹת. יוְעַיֵּ 

 

In order to hint even at the same answer that Rabban Gamliel gave, “And at the 

moment of death, are they all appeased,” therefore it brings proof from the verse of “The 

L-rd shall reign for ever and ever.” That is, we necessarily need to say, that there is no 

distinction between creating and forming, and everything is for His glory.   For we see that 

“The L-rd shall reign for ever and ever,” and if, G-d forbid, there were two powers, i.e., if 

there was another god, He would never have the power to kill as He pleased, and to be the 

ruler and sovereign of all, and even to revive [the dead]. See the end of the 4th chapter of 

Pirkei Avot (Mishnah 26), on “the ones who were born are to die, and the ones who have died 

are to be brought to life.” 

 
22 Maharsha on Chullin 87a. 
23 Isaiah 43:7. 
24 Ibid. 
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דוֹשׁ יוּבַן, מַאי דְּאָמְרִינַן בַּחֲגִיגָה פֶּרֶק קַמָּא "אֶת־ה' הֶאֱמַרְתָּ הַיּוֹם" "וַה' הֶאֱמִירְ הַיּוֹם", אָמַר לָהֶם הַקָּ   וּלְפִי דֶּרֶ זֶה
אַתֶּם עֲשִׂיתוּנִי חֲטִיבָה    לָם.בָּרוּ הוּא לְיִשְׂרָאֵל, אַתֶּם עֲשִׂיתוּנִי חֲטִיבָה אַחַת בָּעוֹלָם, אַף אֲנִי אֶעֱשֶׂה אֶתְכֶם חֲטִיבָה אַחַת בָּעוֹ

דִּ  בָּעוֹלָם,  אַחַת  חֲטִיבָה  אֶתְכֶם  אֶעֱשֶׂה  אֲנִי  אַף  אֶחָד",  הֵינוּ ה'  אֱ ה'  יִשְׂרָאֵל  "שְׁמַע  דִּכְתִיב  בְּעוֹלָם,  כְּעַמְּ  אַחַת  "וּמִי  כְתִיב 
, בָּהּ מוֹדְדִין לוֹ, כְּדִתְנַן בְּפֶרֶק קַמָּא דְּסוֹטָה, וְהוֹכִיחוּ  מִדָּה שֶׁאָדָם מוֹדֵדוְקָשֶׁה, דַּהֲלאֹ קָיְימָא לָן דִּבְ   יִשְׂרָאֵל גּוֹי אֶחָד בָּאָרֶץ".

וְעוֹד, מַהוּ "בְּעוֹלָם",   וְכוּ'. ""וַה' הֶאֱמִירְ "אֶת־ה' הֶאֱמַרְתָּ "דּוּשָׁא קָא מַשְׁמָע לָן הַפָּסוּק שֶׁל  י זֶה שָׁם מֵהַרְבֵּה רְאָיוֹת, וּמַאי חִ 
   הָיָה לוֹ לוֹמַר, אַתֶּם עֲשִׂיתוּנִי חֲטִיבָה אַחַת, אַף אֲנִי וְכוּ'.

 
In this way will be understood what is said in the first chapter of tractate Chagigah:  

“You have affirmed this day that the L-rd is your G-d, in whose ways 
you will walk, whose laws and commandments and rules you will observe, and 
whom you will obey. And the L-rd has affirmed this day that you are, as 
promised, God’s treasured people . . .”25 You have made Me a singular entity in 
the world [recognizing Me as the one true G-d]. And [therefore] I will make you 
a singular entity in the world [recognizing you as a unique nation]. You have 
made Me a singular entity in the world, as it is said, “Hear, O Israel! The L-rd 
is our G-d, the L-rd is One,”26 and [therefore] I will make you a singular entity 
in the world, as it is written, “And who is like Your people Israel, a unique 
nation on earth.”27 

- Chagigah 3a–b 
There is a difficulty, for don’t we hold that “By the measure that a man measures [others], 
he [himself] is measured,” as is taught in the first chapter of tractate Sotah, where they prove 
it from many proofs?28  

What is the novelty that the verse[s] “You have affirmed this day that the L-rd is your 
G-d” and “the L-rd has affirmed this day” coming to teach us? 

Also, what is the reason the Talmud says “You have made Me a singular entity in the 
world, and [therefore] I will make you a singular entity in the world”? It could have simply said, 
“You have made Me a singular entity, and [therefore] I will make you a singular entity.” 

  
יּוֹת בָּרְאוּ אֶת הָאָדָם, מִשּׁוּם שֶׁיֵּשׁ בּוֹ גּוּף וְנֶפֶשׁ, שֶׁהֵם שְׁנֵי דְּבָרִים זֶה הֵפֶ זֶה, וּאֶלָּא לְפִי שֶׁהַמִּינִים טוֹעִים לוֹמַר שֶׁשְּׁתֵּי רָשׁ

לֶק הַגּוּף הוּא  דַּוְקָא. וְעוֹד, שֶׁחֵ  שֶׁהַגּוּף מִתְאַוֶּה לַהֲנָאוֹת שֶׁל זֶה הָעוֹלָם דַּוְקָא, וְהַנֶּפֶשׁ אַדְרַבָּא, מִתְאַוָּה לַהֲנָאוֹת שֶׁל עוֹלָם הַבָּא
דְּהַיְ וֹח הַגָּדוֹל,  יִחוּד שְׁמוֹ  עַצְמָם עַל  כְּשֶׁיִּשְׂרָאֵל מוֹסְרִים  וְלָכֵן  הַנֶּפֶשׁ הוּא קֹדֵשׁ,  וְחֵלֶק  יִשְׂרָאֵל ה' יל,  נוּ כְּשֶׁאוֹמְרִים "שְׁמַע 

הֵינוּ ה' אֶחָד שַּׁת שְׁמוֹ הַגָּדוֹל, וּכְדֵי  וּשֶׁהוּא עִנְיָן הַנּוֹגֵעַ לְחֵלֶק הַגּוּף בִּלְבַד, שֶׁהוּא מִתְאַוֶּה לְהַפְסִיד כָּל הֲנָאוֹתָיו בִּשְׁבִיל קְד  ",אֱ
וּמִתְגַּדֵּל כְּבוֹדוֹ בֵּין בִּבְרִיאַת הַנֶּפֶשׁ שֶׁהוּא חֵלֶק הָרוּחָנִיּוּת,    .לוֹמַר, שֶׁאֵל אֶחָד בְּרָאָםעַל כָּרְחָ    שֶׁהַנֶּפֶשׁ תִּתְעַדֵּן לָעוֹלָם הַבָּא.

  שַּׁת שְׁמוֹ.וּוּבֵין בִּבְרִיאַת הַגּוּף, שֶׁיֵּשׁ בְּיָדוֹ לִקְנוֹת הָרוּחָנִיּוּת בִּמְסִירַת עַצְמוֹ עַל קְד
 
Rather, it’s because the heretics erred to say that two powers created the man, because 

he has within him a body and a soul, which are two things opposite each other. For the body 
desires the pleasures of this world, and the soul, to the contrary, desires the pleasures of the 

 
25 Deut. 26:17–18. 
26 Deut. 6:4. 
27 I Chron. 17:21. 
28 Mishnah Sotah 1:7. 
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World-to-Come. Also, the part of the man that is the body is profane, while the part that is 
the soul is holy. Israel commits itself to the unity of His great name, when they say, “Hear, O 
Israel! The L-rd is our G-d, the L-rd is One.” This is a matter concerning only the part of 
man that is the body, for he desires to lose all his pleasures of this world for the sanctification 
of His great name, and so that the soul may be refined for the World-to-Come. Therefore, 
you must say that one G-d created them, i.e., the body and the soul. His glory was magnified 
both by the creation of the soul, the spiritual portion, and also by the creation of the body, 
for [man] could acquire the spirituality by the dedication of himself to the Holiness of His 
name.  

 
לּוּ בָּעוֹלָם הַזֶּה מִתְקַדֵּשׁ שְׁמוֹ. שֶׁאוֹתוֹ הַגּוּף נַעֲשֶׂה רוּחָנִי, שֶׁמַּנִּיחַ בִּרְצוֹנוֹ ישִׂיתוּנִי חֲטִיבָה אַחַת "בָּעוֹלָם", שֶׁאֲפִ עֲ וְזֶהוּ אַתֶּם  

  ,אַף הַקָּדוֹשׁ בָּרוּ הוּא כְּנֶגֶד זֶה מַסְכִּים עִמָּהֶם, וְקוֹרֵא לָהֶם גּוֹי אֶחָד  הַטּוֹב כָּל הַגּוּפָנִיּוּת וַהֲנָאוֹתָיו, כְּדֵי לְהַגְדִּיל צַד רוּחָנִיּוּתוֹ.
בְּיַעֲקֹב שֶׁמָּצִינוּ  נִגְרָר אַחַ   .כְּמוֹ  מְחֻלָּקִים, הַגּוּף  גּוּפִים  פִּי שֶׁהֵם  הַכָּתוּב "נֶפֶשׁ", שֶׁאַף עַל  וּקְרָאָם  הָיוּ לוֹ,  נְפָשׁוֹת  ר  שִׁבְעִים 

וּמִכָּל שֶׁכֵּן, שֶׁמִּי  וְכֵן הֵם יִשְׂרָאֵל, כְּשֶׁאוֹמְרִים הַקְּרִיאַת שְׁמַע וּמְיַיחֲדִים שְׁמוֹ, אֵינָם מַשְׁגִּיחִים בְּחֵלֶק הַגּוּף כְּלָל.    הַנֶּפֶשׁ.שַּׁת  וּקְד
וּמֵעַתָּה, הַגּוּף עַצְמוֹ חוֹזֵר לִהְיוֹת נִקְרָא קֹדֶשׁ, וְהַגּוּף וְהַנֶּפֶשׁ הַכֹּל   שֶׁמּוֹסֵר עַצְמוֹ עַל יִחוּד ה' נִקְרָא קָדוֹשׁ וּמְקַדֵּשׁ גּוּפוֹ וְנָפְשׁוּ.

וְשַׁפִּיר קָאָמַר, אַף אֲנִי אֶעֱשֶׂה חֲטִיבָ  הֵיכֶם".  נֶאֱמַר "קְדֹשִׁים תִּהְיוּ כִּי קָדוֹשׁ אֲנִי ה' אֱ זֶה  וְעַל  ה בָּעוֹלָם, "וּמִי כְּעַמְּ  אֶחָד, 
    בָּאָרֶץ".ל גּוֹי אֶחָד  יִשְׂרָאֵ 

 
This is the meaning of “you have made Me a singular entity ‘in the world,’ ” that even 

in this world, His name is sanctified. For the same body becomes spiritual, for through his 
good will he sets aside all his physicality and pleasures, in order to increase his spiritual side. 
Even the Holy One, Blessed be He, agrees with them regarding this, and calls them a unique 
nation, as we find for Jacob. He had seventy souls with him, but Scripture calls them “a soul” 
in the singular form,29 for even though they were distinct bodies, the body follows the sanctity 
of the soul. They are Israel, when they pronounce the reading of the “Shema” prayer and by 
doing so unify His name, they do not pay attention to the part of the man that is the body at 
all. Even more so, for one who dedicates himself to the Oneness of G-d is called holy, and 
sanctifies his body and his soul. From now, the body itself reverts to be called holy; the body 
and the soul are all one, and about this it is said, “You shall be holy, for I, the L-rd, your G-d, 
am holy.”30 It’s fine that [the Gemara in Chagigah] says “I will make you a singular entity in 
the world,” “and who is like Your people Israel, a unique nation on earth.”  

  

"כֹּל הַנִּקְרָא בִשְׁמִי" נֶגֶד עוֹלָם הָאַצִילוּת, רוּשׁ עָל פָּסוּק זֶה "כֹּל הַנִּקְרָא בִשְׁמִי וְלִכְבוֹדִי" וְכוּ'.  י פֵּ קּוּטֵי תוֹרָה  ימָצָאנוּ בְּלִ   וְעוֹד
ל", שֶׁכָּל שְׁאָר הָעולָמות  רַשְׁנוּ בַּמִּשְׁנָה הַקּוֹדֶמֶת, שֶׁשָּׁם לאֹ יֵשׁ לאֹ מַלְאָ וְלאֹ שְׂרָף, אֶלָא שְׁמוֹ לְבַדּוֹ, וְלָכֵן אָמַר בּוֹ "כֹּ יכְּמוֹ שֶׁפֵּ 

וְלָזֶה אָמַר "וְלִכְכוֹדִי בְּרָאתִיו". וְאִם עוֹלָם הַ   תְּלוּיִים בּוֹ.  נִבְרָא עוֹלָם הַבְּרִיאָה הַנִּקְרָא כִּסֵּא הַכָּבוֹד,  יֵצֵא  וְאַחַר זֶה,  בְּרִיאָה 
וְכֵן עוֹלָם הַיְּצִירָה, אִם הָיָה מִתְקָרֵב    ם אֶלָּא בִּמְקוֹמוֹ. יבַּטֵּל וְיִשָּׂרֵף, שֶׁאֵינוֹ מִתְקַיֵּ מִמְּקוֹמוֹ וְיַעֲלֶה מְעַט בִּגְבוּל עוֹלָם הָאֲצִילוּת, יִתְ 

וְהָיְתָה הַכַּוָּנָה בְּאַרְבְּעָה עוֹלָמוֹת, לְהַסְתִּיר    אֶל הַבְּרִיאָה, וְעַל זֶה אָמַר "יְצַרְתִּיו". וְכֵּן עוֹלָם הָעֲשִׂיָּה, וְעַל זֶה אָמַר "עֲשִׂיתִיו".
הִים הַסְתֵּר דָּבָר". עכ"ל.י שָיוּכְלוּ הַנִּבְרָאִים הַגַּשְׁמִים לְהִתְקַיֵּ כְּדֵי עַצְמוֹ לְבוּש אַחַר לְבוּש,     ם, וְזֶהוּ סוֹד "כְּבֹד אֱ

 
We also find in Torah commentaries an explanation on this verse, “Every one that is 

called by My name, and for My glory, I have created him, I have formed him, indeed, I have 
made him.” 

 
29 Gen. 46:27: “Thus the total of Jacob’s household who came to Egypt was seventy persons.” The Hebrew text 

uses the singular nefesh [ׁנֶפֶש], instead of the plural nefashot [נְפָשׁוֹת]. 
30 Lev. 19:2. 
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The following Kabbalistic discussion relates to ABiYA, an acronym for the four central 
worlds: Atzilut (“the world of emanation”), Beriah (“the world of creation”), Yetzirah (“the world 
of formation”), and Asiyah (“the world of action”). The last three terms appear (in verb form) in 
Isaiah 43:7, “Every one that is called by My name, and for My glory, I have created him, I have 
formed him, indeed, I have made him.” Atzilut emerges directly from G-d’s infinite light 
(revelation); this world is all good. Atzilut is the soul and the source of life to Beriah, the first 
world created from nothing, where seraphim are created. Beriah is mostly good, with some bad. 
Beriah is the soul and the source of life to Yetzirah, where angels are created, forces entrusted with 
performing tasks without any free choice. Yetzirah is half good and half bad. Yetzirah is the soul 
and the source of life to Asiyah, our finite world in which created beings have a strong sense of 
independence. Asiyah is mostly bad, though there is some good. Therefore, the worlds are all 
linked, and all have a connection to G-d’s infinite light. 

“All who are called by My name” corresponds to the world of Atzilut, as we explained 
in the preceding Mishnah, in which there is neither angel nor seraph, rather His name alone. 
Therefore, [the verse] says “all,” that all the rest of the worlds depend upon it. 

After this, the world of Beriah was created, which is called “the seat of glory,” and 
for this reason [the verse] said, “and for My glory, I have created him.” If the world of Beriah 
goes out from its place and rises a bit into the border of the world of Atzilut, it will be 
cancelled and burned, for it can only exist in its place. 

Similarly with the world of Yetzirah, it will be destroyed if it draws near to Beriah, 
and about this it is said, “I have formed him [יְצַרְתִּיו] [yetzartiv].” 

Similarly with the world of Asiyah, it will be destroyed if it draws near to Yetzirah, and 
about this it is said, “I have made him [עֲשִׂיתִיו] [asitiv].” 

The intent of the four worlds, to hide Himself in clothing after clothing, so that the 
physical created beings would be able to exist. This is the esoteric secret of the verse, “It is 
the glory of G-d to conceal a matter.”31 

 
. "יִמְ לְעֹלָם וָעֶד"קָּן, וְאָז  וּ נֶשׁ בָּעוֹלָם, אֲבָל לֶעָתִיד לָבוֹא, יִהְיֶה הַכֹּל מְתוֹכָּל זֶה הַהֶסְתֵּר, הָיָה כְּדֵי שֶׁיִּהְיֶה שָׂכָר וְע  וְהִנֵּה

רוּשֵׁנוּ הַנֶּאֱמָר לְעֵיל, יַעַן הֵם  י תּוּת פֵּ יוּמִדְּסָמַ הַתַּנָּא מִשְׁנָה זוֹ עִם פָּסוּק זֶה אֵצֶל הַמִּשְׁנָה שֶׁלְּמַעְלָה, הִיא רְאָיָה מַכְרַעַת לַאֲמִ 
   לָּם נְכוֹחִים לַמֵּבִין.וּרוֹ, וְכילָּם עִנְיָנִים נִמְשָׁכִים אֶחָד מֵחֲבֵ וּּכּ

 
Here all of this is the concealment, it was in order that there be reward and 

punishment in the world, but for the Future-to-Come, everything will be corrected, and then 
He “will reign forever and ever.” That the Tanna of this Mishnah compared this verse with 
the Mishnah above, is a decisive proof of the truth of our above explanation, that they are all 
matters drawn from one another, and all are capable of understanding. 

 
* * * 

 

 
31 Prov. 25:2. 


